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r CHAPTER t 

b,? : INTRODUCTION 

, t The Koya, one of the several districs and are stitl most tonaciows 


Dravidian-speaking (tibex of South, 
Orissa, numbering about 55,000 
according to the Consus of 1061, are 


+ subdivision of the Koraput distie. 
The Malkangi area Is heavily 

| forest an the home of ever 
other tribes sich asthe Hondo, 
Bhumiya, Didayi, and 
Poroja, The following. account of 
the history of the area ts found fn 

the Korapit District Gazetter 


atiient history of the hi 

of Jeypore. 
{ Ihére are temples and monuments 
B which bear the names of Kings who 


county 
Hidden in its forests 


“oigned many centuries ago, but 
4° nothing is, now known of these 
cient ynaaties except that they 

Dussed away leaving’ the and to 
* + the Jungle" andthe jungle tribes, 
Tutthese remains are so seanty and 
tho allenee of the. chronicles of 
India regarding this country ts 50 
complete that it must be supposed 
that sich elvtizalon asthe distil 
| never knew i the remote past was 
a let uration and sina Inter 

sity, ‘The history ofthe land isthe 

+ ahistor of the primitive tribes who 
have made it their home, and of 

p this searecly anything is known, No 
+. doubt the cariest inhabitants were 
the wild kolrian tribes which sti 

inhabit the hllist - purts of the 


Very litte is known of the 


Of their old customs, Later to arive 
wore the tribes of Dravidian origi, 
‘nd particularly the Kondbs. There 
fare signs that the Kondhs entered 
the district by a gradual infiltration 
from the north. With coming of 
these strangers im increasing num 
bors itis probable that the defores 
lation of the disteet, which must 
fone time have been a vast jungle, 
Degan to proceed with increased 
rapidity, 


‘The earliest historieal record in 
the district isan. inseeiption at 
Podagoda near Umerkot in the 
Nowrangpur taluk, in Sanskrit 
characters of the fourth century. 
It states that Bhavadatia of Nala 
family regained the kingdom Tost 
uring the time of his father and 
that he established on the Highway 
satram for wayfaros and. a temple 
for the worship of Hart Hara. In 
4 forest within a few miles of 
Podogoda isan inscription in 
Nagari characters of the tenth 

iy, which speaks of the gifts of 
8 village called Pappalaundt (posh 
bly Pappadahandi, near Nowrang: 
pur). \"Telgu inseription in the tem 
ple of Dantavada in Bastar State 
records that in the year A. D, 106t 
A king of the Nagavamsi Yine put 
chased a piece of land from a 
cultivator at Borigumma and, gave 
it to the god Bhairava, “A Targe 
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festival to Bhairaya is still held 
‘every year at Borigumma, Wester 
Jeypore thus probably formed part 
ff the Kingdom of the Naga family 
‘who rules in Bastar in the eleventh 
‘and twenfth centuries, 


‘There is evidence that the wild 
forest country of Malkangiri has 
known. a former civilization. In 
Kondakarnberw there are two i: 


Pandu Singh in the year A.D.1376 
Kondakamberu is called Kambudir 
Singaraz, the husband of Ambi 
is said to have been lord 
Kondakamati_ (possibly another 
ame for Kondakamberu) from 
A.D. 1378 to A.D. 1381 


"Antiquities in the district are 
few, but certain old temples that 
are sill standing in the ncighbour- 
hhood of Nandapur and images 
‘which have been dug up near 
Jeypore bear unmistakable signs of 
Jain Origin, But there is no record 
cither inscription oF traditional to 
tell us who were the Jain inhabi- 
tants of this country and when 
‘they flourished.” 


Physleal aspeets of the Region 

‘Tho Malkangist subdivision is but 
‘avast Jungle with the eastern Ghats, 
which hay an elevation of 3,000 
feet as its eastern boundary. The 
‘northern region has an elevation of 
800 feet near the foot of the Ghat 
From north to south the elevation 
(gradually diminishes and the 
southernmost point has an eleva 
tion of 400 feet where the rivers 
Silera and Saberi join and flow 
together with a name ‘China 
Godubari’ towards the junction at 


Konnavaram where they meet rivet 
Godavari. The Sileru and Sabert 
rivers serve asthe eastern and 
‘western fringe of the territory of the 
Malkangiri subdivision. The rest 

the subdivision is full of forested 
plains with a number of rocky 
‘wooded hills, some of them rising 
to a considerable height. The 
‘subdivision is poor with regard to 
its forest wealth. There is. litle 
good timber and sala are found on 
the Ghats and in the northern 
region Teak is found. 


The southern region is full of 
trees like Bassia Latifolia, Kenda, 
Kusum, Blackberry, ete. However, 
the rich growth of bamboos are 


‘carried to the junction of Sileru and - 


Saberi rivers at Motu and then | 


oated down in the China Godavari 
fand Godavari rivers to reach 
Rajmahendri town on the banks of 
Godavari. Unidentified grass. with 
height of 10° sometimes cover 
‘many square miles of this subdivi- 
‘sion which provide good fodder for 
the good number of cows and 
bollocks possessed by the Koyas of 
this region, 


is wild games, rare 
‘games like bisons and wild buffa 

Joes are found in the eastern and 
‘western region. Leopards, tigers, 
‘wild dogs, bears, wild beors and 
wolves are found widespread. 

Chital or spotted deer, Sambhur 
‘and barking deer also abound. The 
Koyas are good hunters and du to, 
their practice of hunting thronghout 
the year which adds to their food 
economy, the forests are becoming 
thin of wild game which have been. 
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+ Peacocks, wild fowls dnd other 
binds slso are common in these 
forests, 


‘The rainfall of this region is 
bout 68". Extreme heat i felt 
‘summer. “Due to heavy rainfall the 
plains become swampy and 
breeding place for mosquitoes 
Recently 

overnment to eradicate malaria 
bout the success of programme is 
stil aeaited 


History 


Malkangisi was a Taluk since 
1872 and recently in 1962 it has 


the Taluk to the times of one 
Orjon Mallick. who was set upon 
by confederacy which included the 
Jeypore Raja and was slain in 9 
fort near Korukonda.Jeypore 
‘obtained the Taluk, and granted 
it on service tenure to the Orixe 
Paik who had shot Orjun Mall 
In the ght whose family held 
hereditatily until recently. They 
called the Tat Rajes and 
Apparently did much for the 
country, old tamarind groves, 
deserted tanks and forgotten 
forts. testifying to their efforts. 
About 1835, the last of the ine 
and his 
Kara, 
being overthrown by a faction, 
produced the nid of some Rohillas 
from” Hyderabad, regained the 
upper hand, and eut off the noses 
of four of his chief opponents. 
These men went and eoenplained 
to the Agent to the Governor, Me. 
Reade, and he sent up a part of 


Sibbandis who captured Erramma 
Raju. The traitor was sentenced 
to transportation for life, 


Soon afterwards Paramananda’s 
widow died, and her daughter 
Bangara Devi succeeded, But all 
authority vested in one  Sanyash 
Patro, a very tuvbulant character, 
who gave trouble by refusing to 
pay ahy Kattubudl to. Jeypore and 
Dy insisting on levying moturpha 
land soyer in spite of the Agent's 
orders to the contrary. He was 
‘eventually imprisoned in 1865, and 
bout 1800 Bangara Devi obtained 
2 lease of the Taluk from Jeypore 
for Re. 3500. Her exactions led 
to much discontent and in 1872 
she was deposed and granted a 
village for maintenance, the Raj 
appointing q new manager. 


About this time Malkangisi_ was 
‘made the headquarters of Taluk 
and a Magistrate was stationed 
there. In 1879 and 1880 occurred 
the "Rampafitari” (rebellion) 
which spread to this Taluk, Since 
then there has been very” litle 
trouble in the Tabi, and a steady 
increase of prosperity (Koraput 
istrict Gazetteer 


‘Communication 


Though there has been some 
‘recent improvements, communica 
tion is still poor. A’ Kuteha road, 
‘connected the Taluk with Jeypore 
town previously. This road wat 
motorable for only one half of the 
year, because of the river Pangam 
‘which was not bridged. At present 
this “has become an all-weather 
road for approaching the Majkan- 
siti subdivision headquarters. This 
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road extends up to the southern- 
‘most point of the Malkangiri sub- 
division at Motu where the rivers 
Sileru and Saberi from «  condu. 
fence which is 

"China Godavari” and ultimately 
joins the Godavari at Konnavarm. 
‘The road was frequently eut by 
smal rivulets whieh have strong 
feurtents dusing the rainy season 
Mention may be ade of river 
Poteru which cuts this road at a 
distance of about 17 miles feo 
Mathingiet, ‘This river wich has 
‘been bridged recently kept the 
‘southern part of the Taluk comple 
lely isolated from the | Malkangiei 
subdivisional headquarters for 
‘about 6 months a year. The 
distance covered by this main road 
from Malkangiri to Motu is about 
102 kilometres. The road was 
spable but not without great 
‘Gileulty, during the period from 
December to mid June, Another 
Kutcha road diverted from the 
Malkangisi-Motu road at the 
ffteenth kilometre towards Padia 
where it) touched the western 
fringe of the Malkangiri subdivi 
sion and then taking turn to the 
South on the western boundary 
formed a semicirele joining the 
main road at village Pasguda tying 
at a distance of about 72 kilometres 
from Malkangiri. A Kuteha road 
also diverged towards the west 
from Kalimela which is at a dist 
fance of 40 kilometres from Mal: 
Keangiri on this main road. and 
joined the other road near Padis. 
via Venkatapalam. ‘There is 
another road of the same type 
which branches out from Govinda- 
palli at a distance of 0 kilometres 
‘north from the subdivisional head 
quarters and going towards east 
reaches Malkangisi forming « 


circle, via Balimela, ‘The road was 
1 Kuletia one previously and was 
‘motorable only during the period 
from December to June, At 
present all the roads mentioned 
‘above have been Improved as a 
result of implementation of Danda- 
karanya and Balimela Hydro. 
sleetricity Projects, 


During recent years new roads 
have also been constructed as part 
‘of the Dandaksranya and Balimela 
Projects. Steps are being taken by 
the Project Authorities also to 
construct bridges and culverts on 
the main road from Matkangiri 10 
Motu and make it an all-weather 
road approachable during all 


‘The Kayas and their Neighbours 


‘The Koyas constitute the prinel- 
pal tribe of Malkangiri and widely 
distributed throughout this ares, 
But it can be discerned that the 
Royas gradually thin down as we 
0 towards the ast and north: 
‘eastern region. Their concentra 
tom is limited to the entire southern 
portion and some portions in the 
north up to Matti lying at a dis: 
tance of 20 miles north of Malkan- 
fri where they come in contact 
with the Ronas and Bhumiyas 
‘The total population of Koyas, 
according to the 1961 Census it 
‘55.284, There has been considera: 
Ble migration of Koyas from. 
Bastar aren of Madhya Prades 


‘The northern region is inhabited 
‘by Runas and Bhumiyas who have 
become Hinduised and speak a very 
crude type of Oriya which is 
focally known as desia Oriya and 
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Js, not without difficulty, under- 
stood by” the Oriyas. Other 
neighbours of the Koyas here are 
Matias who also call themselves 
Hindus. "The Matias practise cult: 
vation. The Bhumiyas and Ranas 
fare professonal wood cutters in the 
il and Govindapalli area which 
is full of teak and other valuable 
trees. The Bondas inhabit the 
Eastern Ghat in the north-eastern 
reigion of the Taluk and practically, 
have no connection with the Koyas. 
‘Their only meeting place is the 
weekly market at Matili where a 
fow plain Bondas come for market 
ing. Its only the Koyas inhabit, 
ing the northern region who come 
in close contact with the Bonds 
‘The rest are as ignorant about the 
Bondas as any layman might be. 


Jin the south, the Koyas are the 
only tribal community. Since 
dong, there has been migration of 
‘various other communities to this 
‘area and they share this region with, 
the Koyas. The immigrants are 
limited in number and live seatter- 
ed. ‘They are Muslims, Telgus. 
Doms, who call themselves and also 
‘are known locally as Valmikis and 
Boiparis, The Boiparis are a group 
fof fair eomplexioned, Hindispeak 
ing people who have migrated to 
this region from the adjoining area 
of Madhya Pradesh and claim to 
be a professional group of traders. 
‘They’ live, wherever they are 
ound, with the Koyas in the same 
village. The men folk provide 
‘dancing dresses for the Koya ‘wade’ 
‘or migiclans and other require 
‘ments, 
‘and pulses 
‘women folk are seen to sell 
Aifferent types of sweet cakes to 
‘he Koyas in exchange of paddy. 


rice and pulses ete. But these 
Boiparis are limited to a region 
‘within 10 miles south of Matkangia, 
beyond which, they are not found, 


‘The Doms, Muslims and ‘Telgus 
carry on with various types. of 
‘occupation but chiefly cam thelr 
livelihood by exploiting the Koyas 
by various means. ‘They are found 
scatiered all over the taluk but are 
very negligible in mumbers. 


‘The Name Koya 


‘The members of the Koya tribe 
inhabiting the entire Taluk call 
themselves "Koyas' or 'Koitor' 
aeaning people. It is interesting 
to note that the members of the 
same tribe inhabiting the adjacent 
regions of Madhya Pradesh and 
Esat Godavari district cll. them: 
selves a8 “Madias' and ‘Dorlas’ res: 
pectively. This is evident from the 
‘iscussions made by Shri Wilrid 
Grigson in his book "The Maria 
Gonds of Bastar’, In this mono 
graph he has tried to show the dis: 
tinction between the Hill Marine 
and the Bisonhon Mariss, The 
fatter are similar to the s0 called 
Royas of Malkangiri, 


"The Gon 
‘ever he speaks 
from Central India to the Eastern 
Ghats and Hyderabad, ealls himself 
‘Kot or ‘Koitor, yet only in the 
Madras and Hyderabad, reports in 
he called by a name approaching 
this in sound, Koya, and in the 
literature of the Central Provineet 
there has, therefore, een a 
tendeney to restict this “name te 
‘Teluguised members of the race 
Hie also states that primitive teiber 
fare more usually “known by the 
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Tocal Hindu name for them, "So 
over much of Tndia the prevailing 
Hindu name Gond, and not Koi, is 
used”, The Koyas of Malkangiei 
iso call themselves Kaitor. It Is 
‘obvions, therefore, that the Koyay 
fre a Peanch of the Gondi-speaking 
people. The name Koya, presum: 
Daly, therefore, is @ name given to 
them by the local people since 
ime imine Refereneesstrom 
the Godavani District Gazetteer 
Thurston's "Tribes and Caster of 
Southern, India, Indian Antiquary 
Vol. V, also mentioned that there 

re Koyas_ in the East Godavari 
istrict and Hyderabad now includ: 
fed in Andhra Pradesh, »Grigson's 
"Maria Gonds of Bastar” also men 
tions of a snall number of Koyas 
in the Bastar State of Madhya 
Pradesh which is adjacent to 
Malkangiri Taluk. But  Grigson 
tries to prove that the Koyas are 
noting but the so called Bison-horn, 
Marias, a name coined by him to 
listinguish between the TH Matias 
fand the Hison-hora Maria on the 
basis of certain differences in 
their caltural traits, He also 
merges the 9,988 persons returned 
at the census of 1981 as 
Koyas with the Bison-horn Marin 
He does it on the basis of his 
study of Bison-horn-Afaria culture 
Wwheh is almost same as that of the 
Koyas . But he further tries to 
show a real distinction between 
the Bison-horn-Marias and the 
plains Koyas living on the banks 
fof the Godavari, "The latter 
rceording to him have beeome an 
‘endogamous group and name 
themselves ns ‘Dorla’. "Inter: 
‘marriage still takes place between 
the Marias of Sukma and. the 
"Koyas' of Malkangivi". During 
the period of my investigation T 


{id not find any Dorlas in the 
Malkagiri Taluk, Thus, it appears 
that the Koyas of Malkanglel anv 
‘more connected with the Bison: 
hhorn-Marias as suggested also. by 
Wilfrid Grigion, But there are 
certain points which have yet to be 
clarified, I was told by my Koya 
{nformants of village Sikapalt that 
the Koyas are known as” Madias 
uma and Bastar region of 
Pradesh, The name 
Blson-horn-Maria has been used 
by Grigson to distinguish the Hl) 
Mavias who are more primitive 
than the Bison-horm-Maria nnd 
nlso in the deseription of traits in 
hhoth the cultures. in the "Maria 
Gonds of Bastar’, We also find 
considerable difference, between 
Koya and Madi though similarities 
fae also not wanting. If itis to be 
Dlieved that the local Hindu name 
for primitive tribes are more use- 
fal then, how is it that in. one 
region the same people should be 
called by two different names such 
fas Mariss and Koyas', We do not 
fod the answer to this question in 
Grigson’s monograph, It may also 
bbe mentioned that anywhere In 
Malkangirt Subdivision the Koyas 
fare neither known nor call them: 
selves a8 'Madins’ or ‘Matias. 


The Koya of Malkangiri Subdivi 
sion, though culturally a homo- 
enous group, ean be divided into 
two groups according to the prox: 
rity of the local population of the 
subdivision with whieh they ome 
fn contact and by whom they have, 
heen found profoundly influenced 
jn many respects. ‘The Koyas 
living north of the subdivisional 
headquarters up to. Matteli_ and 
Jn south up to Manyemkonda are 
‘more primitive than the southerners 


nTROBUCTION 7 


living within villages Mallavaram 
fand Mottu, the southernmost point 
of the subdivision. The Southern 
Koyas are greatly influenced by 
Telegu people who come from 
adjacent area of Andhra Prades! 
fand most of the people living at 
Mottu happen to be Telegu business 
‘men, Certain points of differences 
between the two groups are given 
below, 


Dress and Ornaments 


‘The Northern Koyas usually wear 


‘wealthy men who wear the 
loin ina manner which covers 
their buttocks, The teleguised 


Koyas of Sout use bigger cloths 
1d sometimes use ‘dhol cover 
1 the port n waist to kneo 

In the tele Shirts have 


become common among both types 
‘and it is « common thing to see 
Koya going to a market or tox 
festival pulting ona shirt over the 
toin cloth, 


The women of these two regions 
aro conspicuously different from 
fone another in their dress style. 
‘The southem Koya women are 
hardly distinguishable from the 
telegu women. They wear saris, 
hhandloom and mill made, in the 
Telegu manner. Blouse and 
Drassiers are becoming common 
‘among young Koyn maidens of the 
South which they purchase from 
the local markets at Mallavaram 
snd -Khunta in Madhya Pradesh, 
which is adjacent to Mottu. The 
picture is completely different in 
the northern region. ‘The Koya 
‘women, here use very little cloth 
‘They wear a loin cloth covering the 


portion from waist to knee and 
Knotted just below the navel 
Generally they do not use a cloth 
to cover their breasts except when 
Going to a market or a festival 
One piece af cloth fs loosely wrapp- 
ed covering one hip and the oppo- 
site shoulder over which their neek- 
Inces rest, This practice is 
becoming common but women 
going without covering thelr breaste 
also are seen, mostly while they 
te at work 


Most of the Koyas now wear a 
turban on their head while going 
for a dance, a disiant market oF 10 
Visit kinsmen, One end of the 
urban is made to hang In front and 
Is brought behind the neck and 
over a shoulder, This is only 
!among the male Koya, 


the difference umong the Koyas of 
the two region is alto quite marked, 
The necklaces are called ‘Nedek? ot 
Nede’ and are used in large 
varieties of size, material and 
colour by the ‘northern Koya 
women, Necklaces of beads of 
various sizes and colours are very 
much liked and are purchased from 
the local markets, Armlets of 
various size and weight made of 

‘and aluminium are ued, #0 
so, that the breasts "get 
completely covered up by them, 


in Inuge quantity. ‘The ears are 
‘completely covered up with 
lings of various shape and sis 
This is fully absent among the 
southern Koya women, ‘They wear 
very litle ornaments, Heavy orna- 
‘ment of neck and hand are not used 
fand glass Bangles have become 
very much common among them, 
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Banguage 

‘The language spoken by the 
Koyas bilong to the Gondi dialect 
of the Dravidian group. This 
‘ialect also differs among the two 
froups of the north and the soul: 
‘To certain extent the differenee may 
tbe adduced to the fact tat the 
Vocabulary of the -Koyas is very 
Timited ; thus they depend on. the 
major lingua-franca of the r8gion 
in which they liv There has. hee 
incorporation of elegy and Hindi 
tind Oriya words inthe language 
ft the suthern and northern Koyas, 
respectively. ‘This was gathered 
from the Koya students of Gompn 
Konda Ashram School where the 
southern and northern Koya boys 
live togethor and find the difference 
{in their respective dialects, 


From above descriptions itis 
evident that the Kovas of the two 
reins of the subdivision are more 
fof less similar tinguistienlly, the 
slight diferences being due to 
contact with Oriya of Telegu spen 
kkers, The suotherners have be 

much influenced in dress, ornam 

and: hit style by the Telexus 
while the northerners have retained 
Ue primitiveness to a great extent, 


ya Settlements 


Koya settlements lie in the 
amidst of forests in patches of clea 
ings, Except a few villages. that 
Tie by the side of the ronds that pass 
through their country, most villages 
fare approched by narrow footpaths 
in the forests, There is no specific 
boundary to demarcate the villages 
Dut the garden enclosures are the 
first sign of the villages that a vis: 
tor sees from a distance. Some: 
times the cluster of "Urskalk” or 


the menhirs erected in memory of 
lend ancestors also indicate the 
ppronch of a village, Several 
footpaths lead on to the village 
from all sides, 


‘The Koya villages are more or 
less permanent in nature but there 
isa tendency to shift the village 
from place to place. ‘The Koyas 
hhave great foot of supernatural 
powers, The outbreak of epidemics 
for men as well ns cattle oF attacks 
by wild animals. on lives or “oy 
natural calamity by which the 
people may sulfer loss are sulletent 
reasons for the Koya to abandon a 
village site without hesitation and 
ShifC to nother= place whieh 
iht he situated very near oF at a 
litle distance from the deserted 
‘ne. ‘The village Sikapalli was 
frst established at a place where 
the village market is held at present 
[But it was shifted to the prosent site 
when the perma or the priest of the 
village found the former site om 
nous duc to the outbreak of dives 
ses like smallpox (amatal). Eco 
homie factors also play a part tn 
the shifting of villages. | Formerly 
the Koyas wore depending mostly 
‘on shifting cultivation by burning » 
Datel of jungle (Lankapodsenad) 
‘nd sowing pulses, beans and millet. 
After harvest another pateh would 
be taken up for such cultivation 
A detailed description of the 
practice will be given later. When 
the neighbouring forests heeome 
thin by constant elearing the villa 

fs aboundaned and site near 1 
virgin forest is selected for settle 
ment, But the practice of shifting 
whole village solely for this 
purpose is now being given up 
because of Government measures 
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to stop the practice of shifting eu 
vation to save the forests. Villages 
have now Hecome settlements of 
permanent nature, A single family 
for a group of families sometimes 
shift to some other villages or a site 
for reasons already stated above 
‘This practice is stil in vogue and 
in many villages the author has 
found people migrating from and 
to the other villages 


‘The village sites with thelr 
sorrounding land and forest are 
aid to belong to the founder's elan 
A village is mainly inhabited by 
fone major clan. Examples may 
be given of village Sikpalll with a 
majority of people having the sur. 
name Madkami are other 
villages also whieh have the majo: 
Fity of their population blonging to 
particular clan, But people of 
fther elon, from whom wives are 
taken, are also found residing with 
the founder ea 

Tn certain areas there are small 
hamlets of a village which are 
Tocally known as "Gudas’. These 
sare virlualy small vilages 
‘with their headmen and the usual 
Village Institutions, Though they 
fare supposed to be subordinate to 
their parent villages, nowadl 
they assert their separate 
almost all matters, The village 
Sikapalli has such a Guda or 
hamlet named Urmaguda but 
fom investigation, it was found that 
Urmagoda had its own separate 
identity. in most matters except 
certain religious festivals which 
were abserved jointly with the 
villagers of Sikapal 

When the practice of shifting» 
village to another place was. in 
vogue, it was the peda or the head 
‘man with the help of Perma or the 


priest who took the responsibility 
fof slecting site in the month of 
Diwad, corresponding to Oetober- 
November. Some trees are felled 
tid a patch is cleared, The priest 
takes handful of grain ina Teal 
cup (Dopa) in the evening and pours 
it over the cleared patch of land 
‘and chants some prayer tothe 
‘earth god (Bhumi), The grain is 
foveret by the lead eup and in the 
morning they come to see If ants 
hhave disturbed the rice. If the rico 
fg found undisturbed the site ie 
through to be a good one and then 
houses are raised. If the rlee 
disturbed the site is abandoned and 
fnew site fs searched 


(On entering a Koyn village wh 
comes to notice fest, isthe Ieeyular 
distribution of hoses throughout 
the ville. They are #0 
lunsystematically seattered all over 
that no regular street oF x row of 
hous is found, There are open 
spaces in between them whieh are 
Md to pen their cattle. This is 
flso same with the Koyas of 
southern region although they 
Ihave been considerably influenced 
by the Telogus ti constructing 
their houses 


‘The number of houses in a Koya 
village varies from ten to thlety oF 
more, The author has not seen, in 
the course of his visit, the number 
fof houses in any village exceoding 
fone hundred. But villages with 
such large number of houses a 

rare. In Sikapali, the number does 
not excoed sixty, "AS a consequence 
‘of the Government poliey of restric 
ting shifting cultivation and the 
ormation of new villages. the exis- 
ting villages are getting more 
densely populated than before, 
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Each family has two or three 
houses round the main houses 
Which ts constructed by the head 
‘of the family when he frst settles, 
im that village. When the sons get 
‘married, they construct mew 
Nouses to live with their wives near 
the parents house, 


The Koya settlements have 
central place which is called 
“End Bayul’ oF the dancing ‘round 
‘This a wide open space sometimes 
situated in front of the house of the 
priest or the headman. But this is 
not strictly adhered to and the boys 
tnd girls dance in place according 
to their convenience. The village 
burial ground is always situated at 
f distance from the village to keep 
the ghosts and spirits of the dead 
‘away from the villoge 


"The Houses 


|The size of the house arise 
Seeording to the capacity and need 
‘of the individual constructing the 
hhouse. The size of the house often 
indicate the economic status of the 
individual, ‘The wealthier man 
need bigger house for storing his 
grains and other household articles 
‘whereas poor man has but x 
mall house to accommodate 
everything within it, Thus there 
fare houses, which have a length of 
Uhirly to forty feet and a breadth 
‘of 15 foot and 6 feet, respectively 
‘This also depends on the pattern 
of labour of the Koya society. The 
houses are constructed on basis of 
co-operative labour, The indivi 
‘dual constructing @ house asks the 
villagers to help him and after the 
‘general frame-work is completed by 
the men, the women and small girls 
‘he pin plastering the house with 
mud and cow-dung. After the 


completion of the house the owner 
Kills a pig and distributes pork 
famong the workers, Some part of 
‘the meat is kept reserved for a 
feast. The workers sit together 
and eat_ the feast given by the 
‘owner. The owner cat employ ak 
many or as few labourers as. he 
capacity and needs permit 


In the construction of a house 
there is remarkable difference in 
the workmanship between «the 
Koyas of southern and northern 
‘regions. The walls in the southern 
region are mostly built of mad. on 
split bambco and pole stockadings 
fof uniform size, Each house bas 
Varendah to pass to enter the 
house. This Varendah is = 
comparatively much higher in 
southern region and some: 
times a small Varendah is seen 
fencireling the entire house which 
|s completely absent in the houses 
of northem Koyas. Inside the 
houses a partition is made in order 
ta make two rooms. One of these 
rooms is called ‘Wija Lon’ or the. 
store-room for grains. The other 
Is the Kitehen or "Rana gud”, In 
the store-room not only grains but 
also dried fruits and Kenda and 
‘Mahul Bowers are stored to be used 
uring the scarcity period. Gene: 
rally, loft + made of bemboos 
land wood and on these the grains 
fare stored in baskets made of leaves 


+ of Siali creepers oF bamboo contal 


‘The Varendah (arra) is of much- 
importance to the Koyas and, in 
fact i is the most frequently used 
place in the entire house, From 
morning to evening all types of 
hhousehold works are done here by 
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both men aud women. Occaslo- 
nally there may be a fireplace where 
cooking is sometimes done. 
"Ukkad’ of a basket which hangs 
from a beam of the roof by ropes 
is used for cradling babies on this 
varendah. ‘This is a place where 
the guests are entertained. The 
wall which stands as a partition 
between the varendah and the in- 
side of the house is seen from the 
‘outerside to be the hanging place 
‘of all sorts of household articles 
such as bows and arrows, the dot 
fordrum, the perma Kok or the 
dancing head dress, kassers oF the 
ficklelike knives, flutes, abkum 
(oF musical horns, ete. These are 
hhung from pegs on the wall made 
by fhxing deer oF sumbhur horns or 
bamboo pags, The members of the 
hhouse also sleep on the varendah 
during all seasons. There are 
mortar Holes in this vara for 
Imusking rice. The surfrce of 
varendah is raised a litle higher 
than, the surface of the floor inssle 
the house, Thus the yarendah 
serves as a part and parcel of the 
hhouse and from outside appears as 
fan open hall. ‘The whole house is 
surrounded by a neat fencing made 
‘of split bamboos. 

‘There are no windows in the 
houses, so complete darkness reigns 
Inside the house during day time 
find without a lamp it is difficult 
step inside. A small space is left 
in the patttion of the inside rooms 
‘making a door way to pass from 
fone room to the other. The first 
room i8 used as Kitehen. In one 
comer of this room water and rice 
beer pots are Kept. 

‘The roof of the houses are that 
hed with piri, a type of jangle 


|g7255 which is found in abandance 
ln the nearby forests. These are 
collected every year and made to 
dry before being used for thatch: 
ing the houses. 


Each house has a side shed for 
pigs and goats, Sometimes these 
sheds are situated within the fen- 
cing (vellum) ofthe house, Fen- 
cing on all sides of a house is 
regular feature in the Koya settle 
‘ments. The wattle work is highly 
decorative, 


Each house has a guda or kitehen 
garden which is situated behind It 
The kitchen garden is also fenced 
all around and the Koyas grow 
Tabacco, mustards and vegetables 
like tamato, brinjal and beans. 
Sometimes these kitchen gardens 
are situated inside the village in 
the wide open spaces that have been 
scquired by the first settlers of the 
village. Cattle dung is gathered 
in a heap inside the garden by the 
Koya women and girls, They are 
spread all over the garden before 
sowinig any seeds 


‘The trees that ire commonly 
found in a Koya village are ‘Ik or 
‘du (basis latifolia) salpa (Caryota 
‘Urens), Kusum and Jamu which are 
‘ot felied while clearing a patch 
fither for settlement oF for cult 
vation. The two trees mentioned 
first provide the Koya with substan- 
tial quor without whieh, the Koyas 
say. they cannot survive, The 
flowers of Mahul tree are dried 
‘and stored in large quantities to be 
‘used in times of food scarcity. To 
the south the abandance of Mabul 
tree diminishes and instead palm 
trees abound. Here, the Koyas 
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depend much on the palm trees 
for liquor and pull om for days 
together without food with » belly 
full of palm liquor. 


In some villages a house is eree: 
fed which is called "Pikin-kudma 
for the house for the unmarried 
young girls which serves the pur: 
ose of a dormitory. The girls 
Aather thore during the right "for 
singing and gossiping und sleep 
together. But this practice is gra: 
dually being abandoned and in 
‘many villages the author was told 
that they are not erecting such 
hhouse in these days. "The girls 
sleep in a howse of a old woman or 
‘8 widow for the same purpose, 


In all villages a guest house 
‘or Chaudi is erected as a shelter 
for any outsider or Government 
seevant. ‘The headman, with the 
help of the villages, erects this 
hhouse and maintains in good, 
conditions. 


‘Living Conditions:— 


Sanitation and Hygine tn the Village 

‘The appearince of the Koya 
sillages at the first sight indicates 
the callousness of the Koyas 
towards sanitary conditions. All 
over the village the sight of un- 
cleanliness becomes the common 
experience for any neweomer to 
the Koya country. Cocks, pigs, 
oats and cows defaccate anywhere 
land everywhere of which litle 
notice is taken. Dogs, pigs and 
‘goats frequent the arra or the 
Yerandah attached to the house 
and make it dirty. No serious 
attention is paid to Keep the house 
clean. The open spaces in front of 


the house are used for tethering 
cattle as # result of which these 
become very unclean with heaps of 
dung. The dung is cleared in the 
‘morning by the female members 
land beaped in the guda or the 
kitchen garden. The open spaces 
before the houses are swept only 
during morning. There is n0 
‘drainage system in any of the Koya 
villages but, as has been mentioned 
before, due to the undulating 
surface of this area each settlement 
hhas a natural drainage, during 
heavy rainfall. Nevertheless, the 
villages become damp and muddy 
uring rains, with small pools of 
dirty water inside the village. It 
fs only the villages, which are 
situated on hil slopes, that are less 
dirty during rainy season 


‘The Houses 


‘The houses, as mentioned above, 
are equally dirty in all respects, 
‘Though occasional plastering of 
cow dung is made by the women, 
the house, as a whole, appears like 
4 store house of dirt. The 
verandah which is an essential part 
of the house is frequented by dome- 
Sticated pigs, dogs, goats, cocks 
hhence becomes unclean. The 
Inside of a house is generally clean 
Where cooking is done. The place 
where landa or rice beer pots are 
kept are neat and clean, ‘The in 
sanitary conditions of the northern 
Koyas do not hold true in the 
villages of the southern Koyai 

‘The houses and the open spaces 
before them indicate the positive 
attitude of the villages with regard 
to maintain cleanliness. The 
hhouses are regularly plastered with, 
‘cow dung once in a week and neatly 
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swept twice a day. The igh 
vertndahs which are so neatly 
plastered can be compared with any 
‘admirable siting platform of 
Hindu family house and where one 
‘completly feels at home. The open 
spaces before each house are not 
used for tethering cattle as Is done 
by the northerners 


Bodily Cleanness 


‘The Koyas are equally callous 
in keeping their bodies clean. The 
dress which they wear are dirty 
fand are not washed frequently 
‘The womenfolk wash the dirty 


do not hesitate to sit on a dirty 
place. While taking bath they put 
fff the clothes and enter the watet 
nnaked. They do-not take pains to 
‘wash their bodies properly nor use 


oil regularly for their hair. The 


‘only oil they use is from the dried 
seeds of the fruit of Mahul tree 
‘This is preserved very carefully 
fand the women use it while going 
Tor dancing on festive occasions. 


‘The Koyas wash their teeth with 
(ooth-sticks but cleaning of the 
‘mouth is not properly done. The 
tongue is not properly eleaned and 
after cleaning the tongue water is 
‘not used to clean the mouth. They 
wipe themselves with leaves after 
defecation 


‘The Koyas use leaves for taking 
their meals and the womenfolk 
collect leaves of which leaf plates 
ond cups (Dope) sre prepared. 
‘The Koyas wash their hands and 
‘mouth before ad after taking meals. 


The Keyes habitually spit 
wherever they happen to sit and 
gossip. This is not an “exception 
even when they are sitting inside a 
room. With regard to bodily 
cleanliness the southern Koyas 
seem to be more particular and in 
many respects they behave and act 
like any other Hindus. 


soap is 
becoming common among the 
young boys and girls who purchase 


-thvem from the local market, These 


fare used on festive oceasions while 
taking bath. The author has seen 


‘The Koya women fetch water 
from the ‘Kuta’ or the water depo- 
Sits im the lowlying lands, where 
cultivation is made. ‘These are very 
‘common among the northern 
Koyas, There are large tracts or 
lowlying rice cultivating fllds, in 
‘one corner of which there happens 
to be a large pool of water, There 
sno restriction to bring water for 
drinking purposes though the land 
might belong to another individual. 
These pools of water begin to dry 
up during summer and the Koyas 
ig pits in the bed of the poland, 
‘There are also places where water 
does not dry. 


‘There are small rivulets which 
‘also pass by most of these Koya 
villages. The Koya women also 
fetch water from these sources 
During summer they dig a litte 
land get water from the bed of the 
river. 
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‘The same water source is used 
for both bathing and for drinking 
The water is not boiled before 
drinking. The problem of watet 
becomes acute during summer any 
the author has seen people coming 
from a distance of two or thre: 
miles to the ‘Kuta’ or the small, 
ool In the rie flelds, for purposes 
of bathing ane Washing clothes 
‘The Koyas say that during symumer 
they carry. water bottles made of 
gourds while they go to any distan 
lace beeause water is not available 
during tong walks in these regions 


In village Sikapalli a well has 
been sunk by the Government, The 
villagers never use the water from 
well for drinking. On enquiry, 
the author was told that the well 
water is not fresh because itis 
stagnant. They believe that water 
in a river or pool in rice flelds is 
fresh, The other reason is the 
water tthe well is sweet (Minkta} 
hhence not suitable for drinking 
urposé. In many villages tke 
Mariwada, Gompakonda, "Dharm. 
palli the "author was given the 
‘same reply as at Sikapalli with 
regard to the use of well water, 
‘The well water in village Sikspallt 
Is used fir bathing and washing 
Durpose 

Th village Mallavaram which 1s 
Inhabited by the teleguised Koyas, 
completely different pleture is 
seen, There is a well sunk by the 
Government and in morning. and 
evening « huge erowd of women 
Is seen around the well who come 
to fetch water for drinking and 
‘other purposes. On enquiry the 
villagers said that they have become 
hhabituated to well water and find 
the water suitable for all types of 


Disease and Treatment 


The various types of diseases, 
that the Koyas sulfer from are 

Wributed 10 either supernatural 
aggression or sorcery. L'a family 
continue to sulfer from diseases 
for considerable period they 
Abandon the site and settle ina 
rea one to get rid of the evil look 
‘of the supernatiral elements. Any 
deviation from the normal life is 
Uhought to be caused by. super- 
faatural forces. Ita baby does not 
suckle its mother's breast which he 
was doing normally is atteibuted to 
the evil eye of of a sprit. Any 
sstural calamity like the attack of 
4 tiger oF a bear is also thought to 


be caused by the angry spirits or 


ods, 

‘The Koyas have their traditional 
way of dealing with all these prob: 
Jems. It is @ common sight in the 
Koya area to find a ‘wadde’ who 
would be engaged in chanting 
incantations, ether to wand off the 
ceil spirit or pacifying a gud 
who might have made an aggre 


sion against the person. In enc!” 


village “waddes’ are found more 
than one in number. Among, 
these some specialise in giving 
medicines "Mat" for different 
diseases and others cure by way of 
divination, 


The Koya word for es 
‘nopu’ which is distinguished frons 
the wounds, euts or burns though, 
they would take the help of the 
same ‘wade’ to get medicine for 
their cure. The Koyas explain the * 
symptoms of their disease to -the 
‘gunla’ who after his own diagnosis, 
fives medicine which consists of 
the roots, leaves or barks of wikd 
Plants and trees. The knowledge 
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is kopt as secret because the 
practitioner thinks his medicines 
Will be fruitless if secreey about it 
is divulged to anybody else. Mad- 
am Irma (48) of village Sikapal 
told the author that he learnt the 
fart from his father when he was 2 
boy. It is transmitted from om 
generation to the next in this 

He said he would teach his. son 
svhen he grows up. The knowledge 
Is not transmitted to either wife o: 
daughter or any outsider, He said 
hie nlso blows out the disease by 
divination which is known as 
"Uaitan", AI the diseases, which 
hie cures, do not need the system of 
‘lowing out He applies them 
‘only when it is neeessary> Some 
common diseases that are found 
famong the Koyns are detailed 
below. ‘This information was 
collected from Madkam Irma of 
willage Sikapallt who happens 0 
be a specialised practitioner in 

dicines 


1, Dur, (burning sensation oW 
Tegs)—The livease Is 
‘blown out’ by divination 
with the help of a sweeper 
(chhanchuni)—No medi 
cine Hs given 


2, Toita, (Swelling of foot) 
No medicine is given— 
The disease is blown out 
by the wadde with the 
help of 'Kasue" (chan 
huni. 


3. Daiparab. (It is also 
+ type of ‘Due with a biting 
sensation inside the leg) 
‘The patient suffers. from 
sleeplessness and diarr 
hhoca—Herbal medicine 
from jungle is given, 


4. Baek, (Fever with shiver 
ing and a high tempers: 
ture on the body) Medicine 
procured from the jungle 
is given. 


5. Kank. (Burning sensation 
‘on the body) Herbs from 
the Jungle are given. The 
Medieinéman lows out 

= the disease by way of 

tion, Medieine iy 
twice daily for one 
half days. The 
is cured within 

‘days, 


6. Pula (Swelling of body) 
Medicine from jungle is 
iiven to the patient whieh 
Js-a strong purgative by 
which swelling comes 
down gradually. Three 
doves are given. ‘The 
Imesdicine is mixed with 
powdered rice added to 
small quantity of hot 
water 


4. Palanota, (Headache) Herbs 
from the jungle. 
patient requests. blowing 
fut. it is done by the 
meaieine man, 


8. Potomandita or matia (Col 
pain) Terbs from jungle. 


9. Orgoba. (Aching of one side 
‘of the forehead) A” nose 
‘drop prepared from the 
Jlee of some wild plants 
Jeaf is applied once and it 
ie cured, 


10, Netur Pota, (Blood “dysen. 
trey). Medicine from 
jungle is given two times, 
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Information on the plants or 
eaves used for a particular type of 
disease could not be collected as the 
informant was unwilling to disclose 
the secret, 


After much persuation he agreed 
4o the proposal under certain condi- 
tions. The conditjons were that 
the author should observe certain, 
restrictions and should not divulge 
the secret wo anybody. There are 
‘8 few other diseases which the 
Koyss deseribed to the author. 
‘These are detailed below :— 


1. Masa Nopw’. This the 
common koya disease, ie. 
the yaw, 


2, ‘Netur dogg’. (T. B.) Blood 
‘cough. "The Koyas fear 
this disease most. Netur 
(blood) “doa” (cough). 


3. ‘Rompa dogg’. Cold and 
‘cough, 


4. 'Parsa Pando’. Eyes, body 
‘and stool look Wike "Kamka’ 
for turmerie-Jaundice. 


5, ‘Pandanad’. The Koyas say 
that thelr children when 
affected by this, become 
reduced to skeleton day by 
day tll they die oF 
recover when proper steps 
are taken. 


6. ‘Param nopu’. The Koyas 
say that a person affected 
by this disease feels acute 
pain while passing urine 
Which looks like pus. 


1. "Pidinganad’ or "Jivatinds 
‘nad’ :—This ig a disease 


which acts like 
“Fiva’ which means soul, 
‘When a. person is affected 
in this disease he always 
‘gasps and the disease takes 
fout the soul from within 
the body of the Koyas. 
Tindanad in Koya means 
eating. 


8. "Uhtam’. Blood discharge in 
rine, 


8. "Bdmoitit. Urine looks tke 
“Kamaka err” or turmeric 
water and is discharged 
frequently 


10. "Kid nopu’. A person alfee- 
‘ted by this, the Koyas sey, « 
iets reduced day by day 
til the bones become 
prominent without any 
‘Mesh in the body, 


AL. “Galt Htches. 
12, "Ahkanad Gajj’, Ringworm, 


Most of the Koyus suffer from’ 
these two last mentioned liseates 
‘They show great interest in using 
ointments they are offered by any 
outsider. They will immediately 
‘make a crowd if they hear that 
somebody is distributing medicine. 
‘Skin diseases are mainly due to 
their uncleanly habits which are 
seen much less among the Koyas of 
the southern part. 


There are few other diseases 
like ‘Amatal? or ‘Yayotosimata’™ 

Vand “Sudul yayo” which 
constitute 4 different group 0. far 
as the nature of their treatment, 
by the Koyas is concerned. Yorotes 
mats or “Amatoll belived to be 


ing the. 


{ 


«goddess of smallpox and ‘Dulama’ 

2 is the goddess of chicken pox. and 
Sudulyyo or small goddess is the 
foddess or measles. Persons alfec- 
ted by there diseases are exclusively 
treated by the 'Perma’ or the priest 
of the village who makes offerings 
to pacify the respective goddesses. 
‘The diseased persons are kept aloof 
from other members of their 
family tl they recover, Certain 
taboos are also observed in the 
village. Beating of drums (abols) 
land. dancing and singing by the 
‘womenfolk tre completely tabooedt 
‘during this period. The Koyas 
Doelleve that if the taboo is violated 
the goddess becomes angry and 
severely attacks the villagers on & 
Marge seale. 


‘The Koyas have another way for 
eoling with the wounds caused 
fither by accident or attack of 
slgers, bears od leopards. These 
‘are thought to be the direct 

fof malevolent spirits who make an 
fageression against the persons who 
isither carelessly by-pass them or 
Trespass in their region or have 
not made secrifical offerings 10 
pacify them. The patients are 


” 


treated by ‘Wade’ (Gunia) who 
‘makes "Wallam Uditan” or finds 
out the particular eause of such 
accidents by way of divination and 
makes offerings to pacify the spirit 
‘or god causing the wound. Some 
times more than one Gunias are 
found engaged to, cure the patient, 


‘The Koyas have a local repute: 
tion for skill in curing severetypes 
‘of wounds, euls or fractures with 
the help of their knowledge of 
medicine made from wild roots and 
herbs. This is not totally untrue, 
‘The author has seen a person in 
the village Sikapalli who was badly 
attacked by a bear and the wound 
fon the legs were of $0 severe a 
faature that the author advised 
them to take bim to Malkangiet 
hospital, for medical treatment to 
save the patient. This was not 
accepted and the father of the 
‘patient took this help of the “gun, 
‘After few months when the author 
visited the village the former 
patient was seen running after 
‘cows and vas ag good as any man 
‘except for certain sear marks ,o8 


is leg. 


ECONOMIC ACTIVITIES AND THE QUEST FOR FOOD 


‘The type of economy that the 
Koyas practise cannot be strictly 
classifled as agriculture, though, 
agriculture at present, isthe major 
productive oceupatioa of the Koyas. 
Information from the older genera- 
tion and old records of the Taluk 
reveal that the Koyas of Malkangiti 
region were originally | shifling 
cultivators. Little or no effort, in 
the past, was made for practising 
‘wet cultivation as large tracts of 
virgin forest comer, were available 
for shifting cultivation. With the 


the changes caused by innumerable 
factors. ‘The increase in popula: 
tion due to migration and birth had 
fan obvious effect in minimizing the 
individuals’ share of the natural 
recources. Besides, Government 
ngencies have made every effort in 
the direction of stopping the 
practice of shifting cultivation 
‘which was responsible for the evil 
fects like deforestation, — soit 
ferosion and a colossal wastage of 
forest wealth. Forests have now 
‘been declared as reserved ones. 
All these factors have led the Koyas 
to depend on the practice of shift 
ing cultivation in a very limited way 
‘and have forced them to 
pnctise wet cultivation, a system 
practise wet cultivation, a system, 
‘with which they were completely 
‘unfamiliar. ‘The method of culti- 


‘vation, as practised by them, is 
very ‘crude, They lack ‘the 
knowledge and the comparatively 
elaborate technology useful for the 
purpose of practising wet cultivn 
tion. As a result, the yield from 
the field becomes inadequate for 
fan average family, in spite of the 
fact that the amount of land owned 
by that family is in no way lest 
than that of similar families in 
other regions of Orissa. 


‘The inadequate yield trom the 
type of wet cultivation done by the 
Koyas does not sufice for a family. 
‘There are other types of economic 
persuits which the Koyas take up. 
‘One of them is the slash and burn 
type of cultivation or the shifting 
‘cultivation of which detailed des 
cription will be given later. 
Another type of persuit is) the 
collection of roots, tubers and 
fruits from the forests in large 
‘quantities which save them, as they 
say, at the time of searety, For 
meat they depend on the wild 
fgames and the Koyas are expert 
hunters. The cows and the bullocks 
‘also provide the Koyas with quant 
ties of beaf which they eat 


‘The other economic activities of 
the Koyas are directed towards 
getting a shelter and elothing. The 
techniques to deal with there pro- 
blems are simple. ‘The materials 
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needed for the construction of a 
hhouse are available from the 
nearby "forests, and these are 
collected by them and as the struc 
ture of the house of a Koya is not 
very elaborate, The construction 
{is some times done by the members 
of an individual family by them: 
selves, oF if help of some others 
Is required "Landa’ or rice beer an 
pork or fowl is provided as a 
emuneration for the help. 


For clothing the Koyas used to 
sell theie cows oF bullocks for eash. 
‘Though practice is still in vogue 
is gradually diminishing because 
of the emergence of the new 
markets in their country. ‘There 
the Koyas sell their crops or vegeta- 
bles and the money is spent in 
purchasing elothing for all the 
family members. 


«_ From the above facts it becomes 
‘abvious that the economic activities 
ff the Koyas centre mainly round 
the satisfaction of their primary 


| eds like food, shelter and cloth 


ing, Their simipe technology bas 
not engbled them to exploit fully 
the resources at their disposal. 


‘The emergence of markets and 
the primary dependence on wet 
cultivation are certain to being 
‘about great changes in their econo- 
mie activities, A systematic study 
‘on the subject has yet to be made. 


THE SYSTEM OF LAND TENURE 


‘The Koyas distinguish between 
three main types of land used for 
different types of cultivation. 
Firstly, the low land which ean 
hhold water for a considerable 
period in a year is called “Barhia 


Kuta”, Secondly, the land which 
is situated ona comparatively 
higher level and where water ean 
bbe stored by making small earthen 
‘dams on all sides is called "Usk 
Beda”. The third type is known 

‘Euka’” oF the slopes where water 
ceannot be stored and is full of trees 
sand bushes. These are the sites 
where shifting cultivation is prac 
tised.. 


‘The Koyas do not always possess 
sufficient amount of "Barhia Kuta” 
or lowlying land suitable for wet 
cultivation because of the dearth of 
‘such land due to various reasons. 
It has been mentioned elsewhere 
that the region inhabited by the 
Koyas in full of thick reserved 
forests and the land is mostly 
undulating. Hence, lowlying land 
for wet cultivation is exremely 
Eimited. 


When a new settler comes to a 
village he has to meet the ‘Peda’ or 
the headman with a pot of Yanda” 
for rico beer as Bheti, This is 
because the headman of village was, 
‘granted 'Mustafadi’ or the right to 
collect cess from the villagers by 
the Raja of Jeypore as Malkangitt 
‘subdivision was a part of his estate. 
‘The headman was asked to deposit 
‘fixed amount elther in cash oF 
kind into the treasury of the Raja 
tand this practice was being eon: 
tinwed tll recently, when these 
wore deposited into Government 
treasury at Malkangirl, The head- 
man was authorised to dispose of 
‘any part of the individual holdings, 
fin favour of a new-comer to the 
village. Assessment of rent was 
the exclusive right of the heedman. 
Assessment never exceeded the 
‘amount of rupees five in cash and 
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wehee 

‘one ‘Pull oF 120 Lbs. of paddy for 
‘each plough used in a single family. 
‘The amount of land owned by an 
individual family depended on its 
capacity to bring land under eult 
vation.” This was of course 
applicable to the first settlers in a 
village as there is a limit to the 
availability of cultivable land in a 
village which is demarcated by the 
Government, st present. 


‘The amount of land possessed by 
Individual families eould not be 
‘exactly known as no survey in this 
region was made until recently. 
Original settlement with a regular 
survey of land was made by a year 
Inack which was also not complete 
by the time when the author was 
undertaking Meld work in the Koya 
area, . When a Koya was asked as 
to how much land Ihe possessed 
the answer was three ploughs, oF 
our ploughs as the eases were, 
‘This was according to the prevalent 
method of assessing rent on the 
basis of the number of ploughs used 
by each family. 


Tt was found after enquiry that 
the Koyns show a great craving for 
‘Etkas’ or the village forests where 
they are allowed by Government 
agencies to practise slash-and burn 
for shifting. cultivation. As this 
Practice is bing sharply restricted 
by the Goverment and as this type 
‘of land is extremely limited the 
Tite comers to a village cannot get 
‘such land solely and depend on wet 
ultivation. This fact was corro- 
Dorated from the new settlement 
records ofa village named Sikapalli 
‘where preliminary survey was 
‘most complete. Out of forty 
amilies twenty-nine possessed the 
‘Elkay’ and eleven went without 


them and obviously, those eleven 
amilies were late settlers in that 
village, 


Nowadays the Koyas of 
Malkangisi grumble against the Hi 
Government policy of rehabilitating 

the Dandakaranya refugees in 
these areas as this region is, 
{included in the Dandakaranya area, 

‘The main reason for thelr com 

plain is that if the Government 
Implement the scheme of rehabitt 
tation in their region the extent of 

heir use of village forests will still 
further be limited and they will Jose 

the source of fodder for their cattle, 


Method of Cultivation & the Aget- 
cultural Implements J 


‘The Koya agricultural _imple- 
ments consist of spade (Godad), 
axe (Godel) and plough (Nangel). ‘ 
‘The ploughs are of a sudimentary ( 
form and the Koyas make these by 
themselves, The axe and spade 
procured from the Kamar * 
Koyas who happen to be an oecupa. 

tional group among the Koyas. Tn. 

these days, duc to the emergence © 
‘of markets in this area, the Koy 

procure the agricultural implements 
like axe, spade and hoe from the 
Oriya Kamaras who regularly visit 

these markets, The sickle used by 

the Koyas has no saw like teeth for 

the smooth cutting of corns. This is 

also the type of sickle used by the 

local Hinds people, The use of 

crude and simple types of agricul: 

tural implements may bear  testi- 
money to the fact of their ignorance, = 
of 2 developed type of eultivational 
method. 


Manuring of cor fllds isnot. 
done by the Koyas in spite of the 
fact that they have large berds of 
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‘cows and bullocks” All the dung 
‘is heaped in the kitehen garden sit 
spread for growing. tabacon, 
‘mustard and other vegetables, On 
enquiry they said Uaat the best 
‘manure of whieh they know iy the 
ashes of the burnt tree an 
bushes. The implication is when 
they practised shifting cultivation 
they were burning the pat 
Jungle whieh they eleared aud x 
Were sown on the ashes spread 
over iL As they wore getting 
‘bumper erops they thought those 
ashes to be the best manure. In 
the paddy Meld the Koyas  leuv 
the straw to dry after taking away 
the paddy by reaping it from 

neck of the plant, The rest it lft 
to.dry up or he grazed by eatte an 
the Koyas also set fire to it belie: 
ing that the ashes will serve as 
‘manure to yield a good harvest 


. Cultivation of land starts with 
the break of the monsoon in mid. 
June. Before that they do not till 
‘the soll to get the felds prepared 
for sowing. The men and women: 
folk remain busy in ploughing the 
fields, Even girls above twelve 
_Jeurs of age axe also no exception, 
‘Sowing of sceds and ploughing are 
done simultaneously. After” the 
fleld is ploughed once, no second 
ploughing is considered fo be 
‘essential by the Koyas and the 
seeds are spread ovor it, The seeds 
fare sometimes made to germinate 
before sowing. After sowing seed 
there is w short gap in the wgrieul 
tural activities. When the plants 
{grow (0 a certain eight operation 
for storing water in the paddy 
flelds begins. I comparatively 
‘major earthen embankment is 
needed to store water in am indi 

‘dual's Meld, the owner invites the 


villagers and the work is done on a 
‘co-operative basis, The man who 
Js the employer does not pay eash 
‘or paddy” 9s remuneration, He 
provides sullicent amount of 
anda’ or sice beer, and ills pig, 
distribute the pork among the 
Villagers as remuneration for the 
work done for him, 


Aftor the storing of water i folds 
is over, which is anid to be one of 
the major agricultural aetiities the 
field is loft til the erope begin to 
ripe. Weeding is never done by 
the Koyas, When a neweomer 
approches « paddy fleld at the time 
of hawvest he is perplexed to find 
the ficlds full of wild grass of 
which the Koyas always grumble 
saying "galte” gad” meaning 
much grass". In most eases 
weeds constitute more than half of 
the total number of plants that grow 
ina field, 


When the crops begin to ripe 
the Koyas take precautionary 
measures to save them from the 
Lepredation of wild animals and 
birds. "They have to keep a wateh: 
ful eye constantly because during 
the day time the wild birds are a 
souree of great trouble, AN the 
boys beginning from the age of 
fight onwards ina family go to 
‘wateh with thelr small bow and 
arrows. Sometimes groups of boyx 
flo go to hunt wild birds, ‘The 
‘adult members go to slop in the 
ficld where they have constructed 
sioall platforms which is known 09 
"Ketul", Sometimes hutments over 
raised platforms made of bamboos 
sare made to sleep in, While sleeping 
they blow "ahkum" (hora made 
Dugas) and beat drums to drive 


| away the predatory animals from 
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the paddy fields. This ‘kind of 
watch continues from the month of 
Dashera till the end of the 
harvest of "Barhiya Wanzi” or big 
addy. 


‘The Koya differentiates. between 
the two types of paddy, Le, the 

which ripens varlier and the 
ed is of which is sown on compa. 
ively higher land known as 
Ik bed’ is called "Sudul Wansi™ 
fof small paddy. ‘The other one 
which ripens later and is harvested 
much later than "Suda! wanzi”, and 
the seeds of which are sown in 
owlying lands called "Barhia Kuta” 
‘where water remains for a_consi- 
derable period, is called "Barhia 
‘wannst” or big paddy. Some of the 
varieties of Barhia wanal are Gudma 
Wanzi, Meadko wanzi, Maipali 
‘wanzi, pusbanda_wanzi, Gumod 
‘and Jandari wanai. The ntmes of 
some small paddy or sudul wanzi 
fare Boidanda, Ratan chudi, Dud 
Chaik, Gangabark, ike polk and 
AMG wanzi, ele 


No sooner the "Sudul wanzi 
feoldana” or the harvest. of small 
paddy begins in the month of 
November the Koyas are found busy 
ay and night in their feds. This 
Isa period when no body 
‘except the oldmen and women and 
Infants can be scen in the village. 
Sometities a whole family is seen 
{nthe fleld house known as "Ketul”. 
‘The "Ketul” is a raised earthen 
platform with no walls but a 
thatched rood supported by bamboo 
pillars on all cornors. Creepers of 
pumpkin, gourd and beans are 
ound spread over the roof. Ths 
‘sorroundings of a field house are 
‘kept clean by clearing the bushees 
‘and grass. 


Inside the house there is an aven 
‘where cooking is made and earthen 
pots for water and cooking are 
Kept. From outside it looks like a 
hhouse in miniature. At day break 
all the villagers go to their respec: 
live fleld houses “and the women 
{folk cook there for the day and 
help the menfolk in reaping paddy. 
Infants are also taken to the fleld 
house where they are put in a 
basket hung from the root of the 
field house. Heaping of paddy goes 
‘on till evening and then all the 
family members return to their 
village, | Sometimes food for night 
Is also cooked in the feld house and 
brought home where it is taken, 


By the time the harvest of ‘Sudul 
wanci’ is over, the "Burhia wanzi” 
gels ready to be harvested. Paddy 
is reaped from the neck of the plant 
and the rest is left to dry up. The 
straw is not collected because the 
Koya do not thatch thelr houses 
with straw. During harvest efforts 
fre made to reap the cor as soon 
‘as possible to save it from the 
‘depredation of wild animals. * 


After the reaping is over the 
paddy is Kept in a heap in a party 
‘cular place cleared for this purpose 
known as 'Kada’ or ‘Kalam’ This 
is situated near the fleld house also. 
Paddy is threshed in this place and 
collected in leaf baskets made of 
the leaves of the elephant Creeper 
(iat). The baskets are thea 
carried home where they are stored, 
{in containers made of bamboo. 


OTHER CROPS 
‘Though paddy provides the staple 


food for Koya in these days as a 


result of the practice of wet eulii- 
‘ation, it does not solve the problem 
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of food outright. No sooner the 
harvest begins the Koya perforin 
the 'Nuakhia’ or the'Kodta Pandu’ 
feeremoney and start consuming the 
ice. Most Koyas ean pull on for 
four to five months in a year with 
thelr stock of rlee. This is. the 
reason for which the Koyas make a 
very economical use of the store of 
their paddy. Cooked rice (*Chokue” 
‘or "Dowda) is not eaten always 
for two times a day. a the morn. 
ing a grusl is made of ree, and 
pulses mixed together and cooked 
ice is eaten at night, Some millet 
maize and dried maul Rowers are 
fubstituted for the morning qrucl 
Sf rice, From all. these it becomes 
fbvious that they depend on 
frrowing other erops_ like millet 
Inize and pulses as food crops. AN 
the Koyas possess pieces of land 
teither inside the village oF very near 
the village where they can keep 
feonstant watch over the plot of 
and. Tn the begining of rains oF 
fst before it the Koyas meat! 
fense these plots of fand either with 
<apitt bamboos or wool fatehed by 
fuiting arees. Here, they s0W 
maize (pot Sana”) and millet 
[khed jana) in the months of 
Pedaman” an d —"Burdabata” 
corresponding to the Oriya months 
feom "Fyestha’ to 'Srabana’. ‘Thes 
fare harvested inthe — months 
ff ‘Diwant and "Pand? correspond. 
{ng to the Oriya months {rom 
Kant to “Pans” 


‘A variety of pulses like peal! 

| (Phasedus Radiatus) mung, Kandl, 
permt silseeds like "Nunk” (Sesa 

mum) and ‘Taxson’ (mustard 

beans like "Sind" and “Sumak” 

(Wigna Typlsa) are sown in the 

thas or the sites where slash and 

burn type of cultivation is made, 


A brief account collected from the 
villagers of Sikapalli with regard to 
the system of shifting cultivation 
is given below. 


Method of Shitting Caltivation 


‘The sites for shifting cultivation 
fare found situated above the 
Towlying lands that are used for 
wet cultivation, Landkapodsend 
for burning of the fungle starts in 
the month of Pedamanlen: corres: 
ponding to the latter half of April 
fad frst half of May, respectively. 
‘After harvest the sites selected for 
this purpose are cleared Dy felling 
trees, While clearing’ « pateh eer» 
tain trees are spared ns they provide 
fruits to be consumed by the Koyas 
at the time of acarelty. They aro 
Tumir, Bongur, 1d (Bassalatifo- 
Jia), Korka and Kos, ete, As the 
‘operation of sifting cultivation 
‘demands meh more labour than 
what 

fin individual invites the number 
ff person he requires and every 
‘day he provides them with Tanda oF 
rice beer for drinking tll the 
cutting and clearing are over, The 
labour required for cutting an acre 
fof land could not be measured 
ecurately, Madakm Deven, one of 
the informants, said, he required 
the services of nine persons for two 
ays to clear one of his sites and 
‘eight persons for 3 days for another 
patch of jungle, As the land which 
hie cleared for the purpose could 
hot be surveyed accurate informs 


tions could not be had. But his « 


indication of the sizes led the 
author to assume that he has 
learned approximately one and 
Ihalf to two acres of land for pur- 
poses of shifting cultivation 
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When the site is cleared the wood 
fand branehes are left to dry up. 
After a week, they are burt. 
‘After burning, the site is left tilt it 
Starts raining, The site is ploughed 
fnce, and when rain falls seeds are 
broadcast; Seeds of Gora (Rai! 
Koha (millet), Permi, Junuk (Vigna 
‘Typisa), Tawi (a kind of fruit), 
Sikud bean), Pesli (Phaseotas 
Radiatus), 
Benda, ete 


‘The seeds of Gora (Elevsina 
fama), Permi (Cajanus Tndicws), 
Koha (millet) are broadeast thickly 
whereas others are broadcast 
thinly. The sites are Heft tll har 
vest of Gora, Permi and Suan are 
ready to be reaped in the month 
ff October and November. At the 
time of harvest the sites which are 
situated a mile oF so away from the 
‘village are watehed during night 
“and day to save damage of erops 
by predatory animals 


After one harvest is reaped, the 
Puna elka or the new patch of 
Jungle become ‘panta elka’ or old 
fone. Next year also the same site 
is used for shifting cultivation 
Dut the yield is reduces! 
to certain extent inthe 2nd year 
"Then that particular site aban 
doned for 3 to 4 years, when again 
It is cleared for shifting cultivation, 
AAs the site is freshly over grown 
with trees and bushes the Koyas 
again call it "Puna elka” or the 


‘The yield from shifting cult 
tion was difficult to measure accu 
rately as the Koyas start consu- 
‘ming the crops immediately after 
harvest. Besides they do not have 


their own standard measure, 
Though they are getting used te 
the local standard measure very 
few can measure accurately. The 
local ‘measure for com is given 
below 


(1) Gadisa 30 Patis 
(1) Pasi 20 mans 


One man is equivalent to 100 
tolas which is approximately 4 ths. 
An approximate measure of crops 
was made by the author while 
collecting information on the total 
yield from a piece of land used for 
‘shifting cultivation hy an individual 
named Madakam Dewa (35) 
Several other villagers were also 
fnterviewed. But for precision the 
Information of one individual is 
being dealt with here. 


[As mentioned above the ells ar 
liatingwished as "Puna elkas’ and 
"Panta elkas’. Madkam —Dewa's 
Puna etka yielded last year (1960) 


two pulls of Gora, 3 mans of, 


unuk, 4 mans of Benda, 10° mans 
‘of Yermi and five putis ‘of. Kobla 
‘The total yield in pounds is 62 Ibs 
He cultivated 1} acres of land 
approximately. Another individual 
‘pamed Madkam Pandu who cultic 
vated an acre got a total yield of 
2 pulls, ‘Gora’, 10 mans of ‘Perm’, 2 
‘mans of “Junuk’, 3 mans of "Benda! 


Per acre yield for each crop is" 


difficult to measure as intereropping 
is practised by the Koyas, and no 
specific portion of the land is used 
for any particular type of 
erop. 
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+ Am attempt has been made to crops except Ragi and beans in 

* how per acre yield of the mixed exchange for other necestites such 

ropa on the Dasis of the above as sal tobacen and clotie Thee 

Snformation which shows that per days the cildren. invariably. eat 

fere yield is about more than permi and other pulses they. se 

300 lbs. and on enquiry it was grown. But the previous. mmactioe 

A, foumia ta the per acre yield varied salu in vague and excepting Ragh 
from 3} mds. 10 6 mds, al pulses are sod. 


= The crops raised are mainly A chart. showing the seasonal 
Suse food. agi is used for activites of the "Koya, ig great 
Imaking tie beer and gruel is made below. ‘The Koya month is the 
to be taken at the time of searety period from one new moon tp. the 
luring rainy season, The headman ext insiead of the. period frees 


fof the village informed the author tne fll moon to the met ag ra 
that previously they sold all ther ulated tn Ores 

Koya Oriya 
* Ps PurMagh Harvest of big paddy, maize (ched Jane), 


ie acing ho clint 
om ‘the jungle Tor the ‘sane puree 
‘Atendiog mariage feasts and ashen 

Hetig ia jungle Ese 


fee dancin is eh 


of Bad, on Nori erty 
mi 
i fahing from poode and iver 


Semiti 


Burdabata 


Mundktot  Sraban-Bhadray Collection of rcots and tubers from the 
“Janse, storing of water in the. fields wher= 
‘ever nocessary aod sowing of paddy, 


Kani Bhagrab-Aswin Collection of roots and tubers from the 
Tonal, observasee of *Kurum Pandy’ ot 
‘the new Susn cating ceremony, storing of 
‘water inthe elds, Henting in jungle. 


Dashern Avwia-Kartit Collection of rosts and tubers from the 
uog'e, watch'ng birds and wild animals 
tosaye the crops to be hurvested. “Harve- 
‘tof small paddy and observance of Kodta 
Pandy or new ice | cating ceremony. 
ing from sal sanding 


i ! 
ater toe eat aang 


Storing of water inthe fs, sng fom 
‘wnall water deposits and eolgetion of roots 
Sed tubers, Harvest of small paddy “and 
bvervance of Sikud Pandu or the new 
Bian eating ceremony. Watching birds and 
‘wil, anal to save crops. 


Dewad 


Pond 


house for collection and storing of paddy. 


From a description of the hares, birds, rats and squirrel, 
seasonal activities of the Koya one Considerable time is also seen 
fact stands out clearly that their devoted for collection of roots and 
Coonomic persuits mainly centre tubers, a detailed account of which 
found thelr primary need of the will be dealt with later. Time 
(quest for food and shelter. devoted for wet cultivation seem to 
Hunting and colletion of roots and be very much less in ecimparisot 
tubers are regular features of their with other types of food quest 
‘economic persuit and throughout In fact, they devote a great. part of 
the year they are found in groups their time for watching and harvest ~ 
‘with their bows and arrows amidst of the ripening crops rather than 
the forest in search of wild games, the systematic effort_for obtaining 


‘a bumper crop: ‘The marriage 
{season of the Koya seems to begin 
2 with the end of harvest of crops 
when they become free to attend 
fand perform marriage ceremonies 
fn and out side their villages. The 
season ends with the first break- 
ing of monsoon when they become 
‘busy with their agricultural 
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‘The Cattle wealth of the Koya 

‘The Koyas of Malkangiri Sub- 
division possess large herds of 
‘cows and bullocks and in the 
southern part of the Subdivision 
‘the number of cows and bullocks 
cof « family Increases and sometimes 
exceeds a hundred or more, 
Cattle herds of few villages collected 


activites. are detailed below. 
. . 
, a 
FE Name ofthe village No. of 
families Bollocks Cows Calves Total 
o o Oo) 0 © 
Gampakonda ae 6 » 6 om 
‘Tomkimadia = a at nn 20 
Gagriontta we 0 2 nn 1% 
Marigot 2 » 19 now 


‘The figures indicated are not of 
* a representative sample but they 
Indicatg the quite large mumber of 
hherds that are generally possessed 
by the Koyas. ‘The cows and 
Dullocks resemble the cows and 
Dallocks that are found generally 
all over Orissa. ‘The number of 
herds of such animals varies from 
‘one family 10 another in each 
village and the inequalities in 
possession is due to the natural 
‘calamities and epidemics that 
+, secasionally distroy their cattle 
Grigsoi in his monograph “Maria 
Gonds of Bastar’ writes about the 
e ___ large number of buffaloes that are 
+ also owned by the so-called ‘bison 
horn Marias' of Bastar whom he 


calls also Koyas. But it fs interest: 
ing to note that nowhere in the 
Matkangiet subdivision the  Koyas 
fare found having buffaloes in their 
Yerds of domesticated animals 


‘The Koyas do not have Kraals or 
sheds as shelter for their cows and 
Dullocks in their villages. ‘The 
‘open space before or by the side 
‘of each house is-used for tethering 
‘them on one long rope which is ted 
fat one end to the trunk of a tree 
‘or a bamboo post that is stuck into 
the ground. Sometimes ten to 
‘welve of more cows and bullocks 
are tethered om a single long rope. 
‘Throughout the year they are 
kept exposed to the weather. On 
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enugary the Koyas informed the 
futhor that making large sheds 
for cows would demand much 
farduous labour Tor — collecting 
building materials. As such they 
fvold doing it thinking this to be 
heavy task for ther. 


‘The animals are driven to the 
forests nearby which provide good 
fodder to them. ‘The forests are 
‘covered with many — types of, 
tunidentifled grass and creepers 
‘They graze inthe forest and drink 
water from the water source. No 
‘effort is made to feed them at 
hhouse. A watch for them becomes 
cessential only when the ripening 
crops are there in the fields. No 
svoner they are harvested the cows 
and bullocks are left to themselves 
for grazing in the elds and are 
only driven back by the Koyas in 
the evening. The villagers select 
watchmen inorder of families 
who send their men in turn. 
Usually the boys of ages ten to 
fifteen go to watch the herds and 
fn the rainy and harvest seasons 
‘adult person accompany the herds. 


Castration of male calves is 
done at a much later period when 
they have already become grown up 
bulls. The Koyas say that if) a 
call ts castrated earlier it will not 
have a strong and stout _ growth. 
‘They have thelr own indigeneous 
method of castration. ‘There are 
specialists who undertake this 
Job. The testis of the bulls are 
ferushed and made to pulp by 
constantly grinding them with the 
help of two pieces of sticks and 
turmeric paste is plastered over the 
scrotum. In these days stockman 
centres have been opened in these 
fareas. But the author was told 


by the stockmen’ that the Royas 
seldom come to them for their help. 


‘These animals suffer from 
Aisease for which the Koyas have 
their names, ‘They are Yagotos! 
(pox), Bukatoi, Gera, Patadarsik, 
ete." The Koya ‘adopt the 
traditional way of dealing with 
these animal diseases, They ask 
for the help oftheir shammans who 
‘cure them by way of divination and 
‘use medicines of juices of the 
leaves and roots in the jungle, In 
this ease also the Koyas do not ask 
for the help of the stockmen, 


The Koyas seldom milk their 
‘coms, Daring rainy season when 
the fodder in the forests have a 
wild growth the Koyas milk their * 
cows. They say that the calves 
vill dic if mthing is done 
frequently. They prepare curd and 
butter but not ghee as others do, The 
aie that is prepared unsystemati- 
tally gives a bad odour. The 
Koyas say inthe days of the reign 
of Jeypore king each headman was 
orced to supply few pots of ghoe= 
5 “bet during Dashera festival at 
Jespore. 
1t remains for further investi 
sation as to bow and why” this 
tebe possesed such a large number 
of cows and. bullocks, The 
reighbourng tribes tke Bondos, 
Thunias and Tans of the same 
subdivision are devoid of such a 
possession. ‘There is ‘no. doubt 
that the topography of the area is 
favourable for rearing herds of 
‘cows and. builocks. Tt may be 
‘noted that the possession of cows 
ad, bullocks serves as an important 
economy of 
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‘The Koyas use both cows and 
Dullocks for ploughing their elds. 
Tt was gathered that when the 
Koyas solely depended on shifting 
cultivation where ploughing of 
‘elds was of little importance the 
‘cows and bullocks were made 10 
trod over the patch of clearing after 
‘whieh seeds were sown, in that 
land, At present when they have 
takon resort to the wet cultivation, 
they have learnt to use ploughs to 
cultivate their flelds. The use of 
cows in ploughing the types of til- 
{ng the soil and growing crops bear 
testimony to their lock of a deve 
loped knowledge about wet cultiva 
tion. From the list given in the 
Deginning it is interesting to note 
that out of the total number of 
cows and bullocks in each village 
the number of cows exceed that of 
Dullocks. The reason may be that 
the bullocks serve the purpose of = 
‘medium of exchange. They are 
sold cither directly for ready c2sh 
for exchanged on the system of 
barter for any other necessity. The 
Koyas require money for purcha 
sing their clothings and other 
necessities. ‘The bullocks provide 
money t0 the Koyas. They do not 
sell the bullocks in the market. It 
Is only when a customer comes to 
the village the Koyas sell them. 
"The value of bullock varies from 
fan amount of rupees fifty to one 
Inundred and rarely more if it is of 
big size. Direct barter of bullock 
for many commodities like fshing 
nets and rugs are also made. They 
wear a head dress of bison 
rom in the ceremonial dances 
‘These are thought to be a precious 
possession by the Koyas. They 
Purchase bison horns from the 
neighbouring people who some 
times demand a pair of bullocks 


for a pair of bison homs. The 
‘cows are never sold as the Koyay 
say that the cows will give birth 
to calves thereby increasing the 
amount of their possession of cows 
‘and bubloeks. 


In the social eld these animals 
also play an important role, The 
possession of this wealth gives 
status to a man in the Koya 
society. In fact a man becomes 
wealthy by possessing a large herd 
fof these animals. The man who 
‘does not possess any of these 
considered tow in the social 
scale. No man en marry 
without possessing cows and 
bullocks because these are invaria: 
by included in the bride price that 
hhas to be paid to the bride's 
father. A’man who has no cow 
cr bullock has to serve under 
another man who might possess 
large herd. In return from his 
service he is provided with a cow 
and a bullock to be paid as bride 
price. Tt was also gathered that 
‘when a man is without any animal 
of this kind he goes to one of his 
relations, residing in any village 
with» pot of landa or rice beer. 
He is provided with few heads of 
cattle 10 improve his economic 
position and then returns the same 
umber to his benefactor after few 
years when he might have been 
lable to possess more. This is a 
widely prevalent practice among 
the Koyas and a deeper study on 
this may reveal fact relating tothe 
nature of indebtedness and the 
terms, conditions and the type of 
‘social obligations involved thergin, 


‘The Koyas were prolife beet 
eaters in the old days. Tn. these 
days also the practice has not 
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completely een abandoned but 
they hesitate to. reveal 1 to any 
‘outsider which they think will ower 
down their status inthe social 
seale. ‘The slaughter of cows ond 
bullocks in the funerary eereoony 
isa regular feature inthe Koys 
society, When a man dies all his 
Kinsmen living in some other 
villages are invited to come to se° 
the deadman, The dead body is 
preserved in the house, till all the 
Kinsmen gather and in the mean 
‘while cows and pigs are slaughtered 
to provide the feast, When a men= 
hie is erected in-memory of the 
dead person a cow is slaughtered 
find tts tail it hung on the stone 
lab 
Tn a nutshell, this animal wealth 
fof Koya gives status to. man, 
fonables him (o marry anc is used a8 
‘capital whose productive fune- 
tion is of immense importance to 
the Koya, The Koya torm for 
‘wealth is ‘Chom’ or "Shom' and 
when a man is asked ns. to 
when he will marry, he replies 
fraying that whom he has got 
chom’ or wealth which 
‘meant cows and 


bollocks. 


Other Domestle Animals 
Pigs are domesticated in large 
number by the Koyas because pork 
is not only relished but constitute 
‘regular feature in the dictary of 
the Koyas, Io all types of cere 
monial feasts pigs are slaughlered 
fo. provide pork for the 
When Koya employs certain 
ambers of persons to do some 
work for him a pig or two are 
Kalle for the feast 
Collection of Roots and. Fruits 
Collection of roots and. fruits 
constitutes one of the important 


{actors in their quest for food. In 
fact, a Koya substantially adds. to 
his store of food through the eollee~ 
tion of root, tubers and fruits from 
the forest, The most important of 
these is the ‘Mahul! or the flower 
‘of "Bassin latioli' tree, The period 
for collection starts from the month, 
of Phalgun to Baisakh, about three 

hs a year. ‘The flowers being 
made to dry/in late spring the Koyas 
fo to collect them from morning 
flee taking gruel Women and. 
children take more Initiative and 
return home with full baskets as 
these trees are found in sbundanes 
Teowas found after enquiry. that a 
family collected an average of three 
hnundred pounds -a year. After 
culleetion the flowers are dried ia 
the sun to make them 
Moning to be used in the seareity 
period. Poor people, who. appre: 
hhond shortage of rice and other 
foodgrains, stort consuming Mabut 
with some other foodstuffs, Koyas 
fre also found completely depen- 
‘unt on Mab when all other food 
rainy get_exhausted, 


Apart from sorving 9s food 
Mall also serves the purpose of 
fn intoxienting drink, The Koyas 
prepare a kind of alcoholic beverage 
hy bolting Mabul in their inde 
frenious way. ‘This beverage Is 
called ‘Sura’ oF ‘Uram’ and i 
eep red in colour. AML the 
fa 


members consume it 
1s as common as the rice heer or 
Tanda but die to the limited stock 
fof Maul all the familigg canngt 
afford to drink it throughout the 
‘year 


‘The Koyas-also collet te fruit 
of thie tree and prepare ofl nan 
Sndegenious method. This oil is 


able for” 
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J very common among the Koyas tubers is-apt to reveal facts that 
‘who use it in their food as well ay may. be condvelve for the better: 
for toilet purposes, ‘ment of health and. hygiene” of 

‘these people. 


Next in importance is the fruit 
called Tumri or ‘Tumid (Kendu) Various types of greens are also 
Kendu frvits are ripen also at the cufected by the women folk. from 
fame | time like Mahul. Huge the edges of the standing water 
quantity of these are collécted, and forests, These are eaten with 
eaten and stored after being dried grucle and, are culled’ “Rusts 


sun to- be used in times of Seasonal. grooms ‘are collected 
scarcity. ‘The dried Kendu fruits Most important among those are 

fare male to souk in water and “endear (which Is collected 
fates. ‘There are several other regularly when available a 
seasonal fruts which are collected Constitute a common iter of tha « 


fata bat ot aor They fermen commen tem of he 
fre, ‘Nenda’ (Jamu), "Edk. {he "years “Among amen ot 
(Kusum) and marka (mango), ete. ‘narde kusir’, emel kusir, Toto- 

; Eat onal key at aed 

Catecton st oss id ahr ° ‘eMtowal aw, eo Ra te 

sa i eae npetanh en lc eg‘ 
forte Hayes eo hay opted “on 0,004 

thee en tr wack aay 

Pei el 
Store bat cmsomed meaty ‘Macls and the System 
after they are collected. All the 5 wey 

Benne ir ral Bh ec ee” —ituce waver i wanda A 
Sin bm alleen wees’ ian ie Tenin 

Pn p pry ron eau egeled atari] 
Seager ee ae 


Jyestha and —Asadha. Kaimul gir, Sikepalli, -Mallavaram an | 
‘Mati, Kirsimati and Keskamati —Bejangwada, Besides, there are * 
are available during these certain other markets which do 
‘Mati’ is the Koya word for any not sit for the who As 
type of edible root. From the com area 


month of ‘Kani’, i¢., the Oriya js stil por, merchants in. large 
Bhadrab» and." Asyin bers cannot visit these mar- 


Gondemati is availabe, kets. ‘The market at Matkangiti 
particular root or tuber Is kept is the biggest among those men: 
tunder owing water for twonty- tioned: ‘This is because of the 
«four hoyrs after whiel-tt is was- advantage i communieation to 


‘hed and eaten. If it is not eater the place as it happens to be the 
in this way it causes swelling of headquarters of Malkangir Sub 
Joints and pain all over the body division, ‘The other markets are 
‘Thero are also olamatiand Lodi situated 4 the north of the Koya 
orapmati which are collected by area whereas Bejangwada and 
the Koyas. A systematic study Mallavaram are the southern most 
: and analysis of these roots and markets of that area, In the old 


\ 
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days, few Koyas attended the mar- 
kkels because of the distance they 
hhad to travel to the market. Ths 
distance between these markets 
‘exceeds twenty, miles except in 
ease of Malkangiri and Sikapallt 
which ie at a distance of 10 miles 
from each other. Apart from 
the spatial dimension another fac 
tor has also to be taken into consi: 
deration, The Koyas have « limi 
led number of needs or wants 
which they could satisfy without 
going to a market in a faroft 
place. 

All these markets take place 
fonly once a week. In these days 
the Koyas are found attending the 
‘markets in an increasing number, 
People from villages at a dis 
tance of ten miles from a market 
‘also come to the markets regu: 
larly, Markets in the season after 
‘harvest are more erowded than in 
fother season. New markets are 
femerging because of the growing 
interest of the Koyas to attend 
them in these days. 


‘The Koya have a very limited 
number of needs. But these 
needs are of much importance to 
‘them, The most important among 
them is eloth for both men and 
women. ‘The men who carry 
this business come from Bastar in 
Madhya Pradesh and sometimes 
are the local Telegu people. 
Mainly the business) men are 
people from Bastar. Muslims, 
‘Telegus and occasionally Oriyas 
with whom the Koya carry on 
transactions. The size of th: 
‘markets is very small in compar 
som with the markets seen in other 
parts of Orissa. Some two" hun 
red people approximately tran- 
set business ina market, Both 


men and women come to the 
‘market. The Koya women come 
for shopping as well as selling 
Dbut the menfolk mainly come to 
purchase, not to sell. 


‘The immediate needs of the Koyas 
are salt, cloth, oil, onion, dry fsh, 
(gud and turmeric, Among these, 
salt and cloth are given top prio 
rity. Salt is purchased on a sys 
tem of barter, Some times itine- 
rant vendors come to sell salt in 
the Koya villages. The Koya ex- 
‘change ‘mandi’ millet and  especi- 
ally mustards for salt. On man 
unit of measure made of brass oF 
Iron) of mustards is exchanged 
for 3 mans of salt. It varies 
from 3 to 5 mans of salt. In case 
‘of millet or rice one ‘man’ of rice 
for millet is exchanged for two ot 
three ‘maan's of Salt. Commodi- 
ties like cloth, oil, dry sh and 
gud are exchanged for money: 
‘The price of cloth varies from 
Re A to Re 10 according to the 
demand by the Koya. At the 


time of harvest, the prices of cloth. 


rise because the Koya need cloth 
for wearing on ceremonial” ocea- 
sions which begin after harvest. 
The Koya women are seen 
mostly interested in purchasing 
different varieties of glass and 
metal bangles and necklaces of 
varieties of beads. These are sold 
bby outsiders like Telegu women 
fand Boipari women who come 
from Andhra and Bastar in 
Madhya Pradesh. Apart from, 
different types of ornaments, the 
Koya women also purchase combs, 
mirrors, sweetmeats, soap which 
‘may be taken as articles of luxury 
for them. Lot of fancy articles 
are sold for which the Koya show. 
Tite interest. But there is 9 
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t 

+ growing interest among the youn: 
iger generation who take fancy in 
Purchasing the luxurious things 
‘mentioned above. 


Mention may be made of what 
>the Koya bring to sell in the mar 

t ket, Mainly they are ‘mirehi” 
(Chiles) brinjals, Mabl, millet. 

Kolath, Rice, Tomato, Mung, Biri, 

+ and especially dried ‘tobacco tea 
q ves. The vegetables are sexsonel 
‘which the Koya grow in their 

gardens. All these are 201d 

by Koya women. Vegetables and 

tobacco leaves are sold in part 

ular amounts for one anna or 


‘gent and cunning. There were 
‘dnstances which were observed by 
< “the author where the Koya 
women'fall an easy prey to their 
counterparts who take advantage 
+ of the simplicity and their igno 
ance of the measures and values 
of commodities. If a Koya woman: 
knows that the price of mahul 
five mans a rupee she will not 
hesitate to dispose of her goods at 
the previous rate which goes to the 
advantage of their counterparts. 
Likewise they are cheated 
+ ways by the business men because 
rman of Koya ignorance of measures 
in terms of money. This fact was 
% , corroborrated by the statements 
igiven by the business men themse 
Fes in the markets of  Sikapall 
‘and Mallavaram. 


time" of purchase- But that does 
‘hot benefit the Koya much as 
* their counterparts are more intelli 


‘The Koyas go to markets more 
in number afler harvest is over. 
‘They bring for sale commodities 
like vice, mabul maize, millet and 
pulses, ‘The business ‘men like 
‘muslims and Telegus collect these 
ata cheaper rate from the Koya 
cither in exchange of money or 
‘salt or cloth, These are again 
sold to the Koya at the period of 
scareify when the Koyas again 
[Purchase these at a higher rate 
This is one of the regular featur 

of Koya/transsetions with out- 
siders. This indicates the lack of 
foresight regarding business transa- 
‘tion, They meet their needs 
Immediately after harvest by sell: 
Ing whatever they produce at a , 
‘cheaper rate, 


Inspite of these short comings 
the Koya have by now been 
stimulated to produce —commodi- 
ties for sale in the markets 
Emphasis is now being laid more 
‘on the garden produce which finds 
‘ready market for the local people 
other than the Koya, ‘Towards 
south of the Koya country. where 
civilised Telegus and men from 
Madhya Pradesh have made 
‘profound influence upon the Koyas, 
the money transactions are taking 
first place over the barter system. 
There is q class of people called 
“Boiparis' who have migrated to 
the Koya country from the adjoin- 
ing Bastar State and have now 
Decome established in the Koy 
villages. The investigator found 
such people established in many 
villages. They also carry on Dusi- 
ness with the Koyas by providing 
them with the ceremonial dresses of 
the Koya magicians and headdres: 
‘ses. ‘These decorative dresses are 
purchased by the Koyas at a 


at 
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very high rate sometimes costing 
‘more than thirty rupees, 


Markets are the place where the 
Koyas come in contact wit 
oulsiders, The relationship, 
flways commercial except with 
‘the ‘Boiparis’ who also take art 
‘in their goal uetivites, "The 
Koya are always dominated be- 
cute of their docile nature The 
market is also a place where 
the Koran met "tht rations 
living in distant villages. 


Division of Labour and Craft 
Specialisation 


Division of labour on the basis 


‘of age varies “among the Koye, 


‘Workin Gardens and Fields— 


©) Tres feeling 

(b) Feacing of garden 

(© Ploughing 

(Sowing 

(© Reaping 

(0) ‘Threshing paddy at “kalams? 


Small children up to age six oF 
Seven are not assigned any work 
But as they grow older they take 
up the roles of adult men, snd 
women. When the boys afe of 
the age twelve or more they do 
work like adult members, Tho 
fils of this age also do the house 
hhold work ike adult women, Bh 
hard work like plouighingy storin 
of water in the fleld and golng to 
jungle for hinting games are not 
done by the boys. As soon as 
they reach the adolescent period 
they work like adult members of 
their family 


Division of labour on the basis 
of sex is given below. 


Women 


() Being water from the nearby 
spring. 


©) Bring firewood , from nearby 
Sumele, 


(©) Sweep house end clean the sorro= 
ndings of house 


© Cook food 
(©) Mate bod 


Search for edible toave and 


Brass, 


@ x 
x 

© Ploushing 

(Sowing sods 

(© Reaping 

(© Threshing paddy at home 
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Men 


(2) Gather Frits and roots 
) Preparing vice bear 
iquuntity req ited for 
fied other coremoaies, 
{9 Storing of water i field 


Hunting ond Fishing~ 


(1) luting wilt gues in Jungle 
(©) Fishing in vers and streams 
0% 


Domestic Animals 
(0) X 
(6), Takiog atte to jungle 


(© Teathering eatle after “return 
“rom jungle. 


Blding— 


(0) Making houses, bringing wooden 


. oles and bamboor erecting 


ue thathing. 


(6) “Treading mud for plastering 


‘Baskols aid M 


2), Prepare all gp of mnt baskets 
Sg ‘aad split bamboo. 


‘Wooden Utensls— 


“G9, Plough making 
‘Wandea bandies for spades and 
©) Woedes 


(6 Drums apd ames for ext 


‘Women 

(2). Gather fruits and roots 

(8), Preparing of liquor from rices wind 
‘Mahal 


Ox 
@ x 


w x 


(©) Search for eras. fishes from the 
‘water isido cornfields, 


(© Attention 10 fowls, pigs and 
oat 


() Teathering cate after ret 
3). Teathering turn 


(8), Carry comdungs to the garden 


@ x 

() Treading mad for plateria 
House, are 

@ x 

@ x 

() x 


@x 


Mea Women 
‘Musical instruments and Weapons— 


are all kiods of musical (a) X 
(© PiStromens which iy wo aod 


Sone and tows 
Peronal Adorama 
(©) Feaitgrandclothdresiog (a) X_ Varies f hai dressing 
ca io hoes 

Misaincoos— 
(0) Going o market (0) bing to matat 
(©) Oningto tnd mariage) X 
(©) Mikig the coms ox 

x rie products tke 
© © Promne 


From, the above table i isthe same villages, 1 
Noticeable that the Koya women do not live in a separate hamlet 
‘are more laborious and even share the superior Kaya do not eat 
with their menfolk in difficuit food in the house of a Kamat 
aricultural works except such Koya. ‘They are thought to bos 
hhard work as tree felling and inferior in social status, For 
storing of water. What is more making irom implements they get 
‘important isthe fact that the remeneration from the villagers i 
women folk do not ‘thove kind like paddy and’ millet. 
works where some technical Earthen pots are provided by the 
knowlege is required. Basketry,  Kambhars who inhabit the region. 
fencing of gardens and prepara. They bring pots to. the markets 
tion of musical instruments and for sale. “These people are. not 
‘weapones bear testimony to this Koya. Pots are exchanged i 
fet barter system and sometimes on 
‘There is an occupational group payment of money. 
famong the Koya. There is 
4 particular group called Kamar Another occupational group of 
Koya who specialise in making the Koya Tribe consists of the 
fron implements like axes. people called “Musri. The Musris 
knives and arrow heads. They are ronsidered even lower in social 
annot intermarry with the other status than the Kamar Koyas, The 
~ Koya people though they live in Kanr Royas do not accept water 
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from a Musri. Though they have 
the same clan and other cultural 
tals of the Koya tribe they 
‘cannot intermarry with the other 
groups of the Koya, ‘They are an 
endogamous occupational division 
like the Kamar Koyas. They are 
not found in all the villages like 
Kamaras and remain seattered all 
over the Koya region. They are 
‘alsa very few fa umber. Their 
‘occupstion is to make ornaments 
fof brass and alluminium wich 
the Koya women use. They a 
also paid in kind by their custo 


property, it was found that the 
standard of living of the Koya 
varies from family to family 
‘each village, Some families in 
8 village are wealtheir than others 
tnd there are people who are also 
poverty sticken. The latier lack 
‘euficent land for eultivation and 
cows and bullocks as producti 
capital. * Those who live at the 
subsistence level and those who 
fare below subsistence level are 
forced to incur debts 

‘The Koya ordinarily doesnot 
like to speak out as to how 
‘much fonn he has incurred from 
anybody. They are always susp 
lous about outsiders and heaitate 
to reveal anything concerning their 
property and wealth. After much 
“diMeulty the author was able to 
collect data about the nature and 
amount of debts that the Kovas 
Ihave incurred. Villages like Sika- 
pally, Kursuwada, Ponara Mari 
‘wads, Khuntagada, Cheriguda and 


Markheligads were visited and in: 
formation was collected with the 
Lielp of the village level worker. 


‘The Koyas incur debts most often 
from among themselves and rarely 
from the Doms who eall themselves 
Walmikis. The Doms reside in 
the same villages. as Koyns spora- 
ically and oceupy separate hat. 
ts of their own, Thole chief 
Dousiness is to advance Joans to the 
Koyas when they are in need and 
collect the loan with heavy interes 
Ten Mans of paddy is returned 
‘with an additional flve mans of 
paddy after a year, One villager of 
‘Sikapally named Madkam Dewa 
informed me that his father ineure, 
fed.a loan of one puti of paddy 
equivalent to 1 md approximately 
from the Dom of the village Kurst 
vwada named Dwari Kanaya, He 
could not tell the year of taking the 
Joan. After the death of his father 
ten years ago he is stil repaying the 
loan He has paid back one cow. 
fone calf and twenty eight rupees 
and has yet to pay for three 
“Gadisa’ of paddy equivalent to 90 
maunds of paddy which is due on 

‘i 
Credit transaction are also mai 
between blood and affinal relations 
But these are repsid without any 
Interest. If there does not exist 
any type of relationship the debtor 
hhas to pay interest atthe rate of 
per 


debt mainly for maintaing Tiel 
hhood, to meet the expenditure on 
‘marriage ceremonies and funerary 
feasts. Most of the instances re 
ferred to the need for maintaining 
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Tivelthood At the time of scarcity 
the Keyas go to the rich persons in 
their village or some other village 
to get loan either in eash or kind 
which is paid back soon after har 
vest is over. The Koyas have the 
practice of paying to the _ bride's 
father a pair of cattle consisting of 
fone male ealf and one female ealf 
at the time of miarriage besides he 
has to spend a lot of money and 
paddy Including other domestic 
‘nimals to provide for the marriage 
feast, Tle bas to feed the bride's 
men who accompany her to the 
‘groom's village, For oll these a 
‘man has to be ready with a sub: 
stantial sum, faing whieh he ean: 
C00 10M 


Likewise, when a person's father 
for any of his family members dies 
hie has to invite all types of his 
relations to see the dead body. He 
has, to provide’ feasts for the 
villagers and Kinsmen at the time 
of efveting a menhir, There are 
fther social aswell as economis 
‘obligations he his to full for 
‘whieh he needs the means and if 
Tacks thom, incurs debt 


Gott System among the Koyas 


‘The system of employing "Got? 
(bond slave) is prevalent among the 
Koyas. The wealthier Koyas often 
employ them with a view to get 
help by way of manual labour. Ta 
village Sikapalli and others there 
fre employed number of servants 
of this nature. There are certain 
fuetors which lead the Koyas to 
serve asa Gotl, ‘The primary 
reason isto save oneself from 
proverty and the other is to get a 
bride, Avman living berely on 
subsistence Tevel can not afford to 


get a bride by paying the customary 
amount of bride price and if he 
to incur lonn be has no méans to 
repay the amount, Th this ease he 
serves a rich man‘not in his own 
village but outside it, The author 
has not found any instance of 9 
man serving as a ‘Goti' in his own 
village. Out of several case his 
tories, some may be given here to 
show how circumstances some: 
times foree the Koyas to serve as 
Got’ vunder somebody, One 
Madkam Snkra (22) happens to be 
the Got of the priest of the village 
Sikapalll and his younger brother 
Madkam Jaga (12) is also emploved 
fs Goti In the house. of the elder 
brother of the same priest named 
Madkam Blmma (30). the two 
brothers went to Assum with thelr” 
parents leaving thelr property with 
their matenal unele t0 Jook after 
When thelr father died at Assam 
their mother went away — with 
another person marrylag him. The 
two brothers returned to. theit 
village in Bastar and found 
the praperty misappropriated eom- 
pletely by thelr maternal unckt 
‘They could not be helped by thelr 
sillgers and came jn sare of 
tmployment. On the way they 
Deed and in the village Tondpall 
Koya émployed them to. clear 
patch of jungle for him and asa 
remuneration paid them two mane 
of paddy. They came to villogs 
Sikspalli next and an Oriya man 
from Matkangiei was asking them 
to-go and work for him as his 
servants, The priest of the village, 
Madkam Bimma told them to stay 
‘vith him and sent the younger 
brother to serve in his elder 
brother's house a8 gotl. They , 
preferred to stay in the house of 
Koya and not in the house of Oriya 
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* beeause they were assured that 
their wages would be paid in a 
Jump sum at the time of their 
martiage, 


Madkam Sukru informed we 
that when a Goll is employed he is 
assured by his employer to get hint 
married to a Koya gitl bearing all 
the expenses adjustable towards 
the remuneration of their service. 
When the employer gets a gitl for 
his oti he is obliged to serve for 
nother five years after which he 
In free to move to any place or 
Dut up separately building @ house 
for him in the same village, 1 the 
got wants to go away before the 
stipulated period he has to. «pay 
‘some amount of paddy and other 
things like a eow oF w pig in ew af 
‘compensation to his employer, 


we Koyas also employ goti who 
ultimatvly become the ‘Lacan’ oF 
the (ghnr-jwain), Ma man has a 
daughter or sister he Keeps a goti 
who is « poor man and not able to 
PAY the bride-price, He is assured 
{o got the girl if he serves the gi! 
father orsbrother for ve years 
‘This may bo taken as a form of 
marriage by serviee. 


‘The relation between 
‘employer and the employed is 
the relation between two family 
members. ‘They are never treated 
ifferently. They work together 
tnd eat together. They have access 
to all places in the house. The 
sgrvants so adopt certain terms 
of address to their employers on 
the basis of the clan to which he 
belongs. If he belongs to the same 
‘clan he calls his employer as uncle 
or brother as the case may be or if 
Ihe belongs to any other clan he 


calls either ‘mama’ oF any term for 
affoal relations that may fit the 


Habits of Food and Drink 


‘The food of Koya constitutes 
wide variety: A brief description 
In given below =» 


1, Pagldy—Paddy is husked and 
the rice from itis boiled and gruel 
ls’ made, The Koyas mostly” eat 
‘Yowa’ or gruel instend of rice aa 
eaten by others 

2, Pulses—Pulses like, Biri, 
Peshli, Mang are also’ mixed with 
ce an grat is made, 

, Suan and maize and Mandia 
(Gora) aro boled “and” gruel 


4. The vegetables like pumnpkit 
Aroud, Kerala, egatruit are 
‘curry with Jawa (gruel) or Cl 
(Parehed rice), Chakur oF parched 
ice is delieney for the " Koya 

During the harvest season or just 
after “harvest when the Koyas 
hhave plenty of paddy at thelr 
disposal they take 'Chokue? or 
Dorched rice two times daily, At 


sll other time parched rice is only ° 


eaten once in the eveing and 
sre of rice in the day time. 

5. “Idu’ oF ‘kk’ (manul) is fried 
with litte ofl extracted from the 
Aried seeds of the fruit of | Mah 
called idu Kaya, This provides 

food to the Koya 
during scarcity seasons which 
‘method which is called ‘Suram’ or 
"Sudul wanzi' or small paddy. 

6. Tumid (Kendu fruit). These 
are collect 
when they ripe and are’ stored 
after being dried in sun to be used 
during’ seareity period. 


Tange quantities , 
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7. The women folk collect a 
large variety of wild greens (Sag) 
which they eall "Kus from the 
fields, jungles and the edges of the 
‘water which provide a curry to be 
falen with Jawa or chakar. 

5, Collection of roots from — the 
jungle is another important source 
ft food for tho Koyas. A large 
variety of them are collected and 
Dolled and enten, ‘The Koyas can 
live for w considerable period on the 
‘various roots collected from the 
jungle. 

9, They eat the young green 
shoots of bamboo. 

10, Fishes or ‘Kike’ are eaten by 
preparing curry in it, Various 
Kinds of fish are dried and stored 
for future use. 

11. Crabs, snails, tortoise are 
collected during rainy and other 
seasons and are eaten alter being 
roasted in fire. 

12, ‘Alang! or the lange size ed 
fanterest full of eggs are relished 
by the Koyas. ‘These eggs are 
grinded and paste 1s prepared an 
ferry is made of I. 

18, All types of wikd animals and 
birds exeept tigers and bears are 
faten without hesitation. Pigs 
outs and fowls are domesticated 
In large number to provide meat, 

14, The Squirrels, wild rats 
rand hares are also relished and 
So are often hunted, A group of 
hhunters will not hesitate to. run 
for hours after « squirrel and ult 
imately shoot it down which is 
roasted and eaten by all. 
the Koyas are voraciously addi 
ted to different types of liquors 
Tiquor is not used as a Taxury but 
fa _necessily without which, the 
Koyes say, they cannot survive 


Traditionally it has ritual as well ~ 
ss social uses, No marciage or rel 
fous ceremony can be performed 
without liquor. 

The most commonly used alco 
holie beverage, ix the ‘Landa’ or 
vice beer, "This is prepared from 
the fermented rice nnd is. drunk 
by all men, women and_ children 
Ti marriage ceremonies, tarda 
the principal item which is served 
to the guests 

“1d Kal or the liquor distilled 
from Mahl flower has a restricted 
tise and all the Koyas can not 
afford to deink it, very often, The 
Koyas also brew another kind of 
liguoe from the Maul by « special 
method which is called 'Suram’ o 
‘Cram’, Suram is most commonly 
used by all the Koyas because of 
the abundance of Mahul trees in 
these areas. 

Sago-palin juice is also drunk by 
the Koyas Dut the trees are rare 
‘which are individually possessed, 
The toddy-palm Juice i also drunk 
by the Koyas, To the south af 
Matkangiri taluk these trees are 
found in abundanee and the Koya 
can live for days together om this 
‘without taking fod, 

Anew comer to the Koya aren 
sholud be fully aware of the types 
food eaten by them, Detailed 
information with regard. to. the 
quality and quantity of ench item 
ff food may reveal the underlying 
causes of the typical type of 
Uiseases to whieh the, Koyas are 
mostly susiptible. ‘The wide 
variety of wild roots may be exe 
mined by experts. The Koyas say 
that there are roots which cause 
swelling of joints and pain, if ents 
improperly. 


Ss 


UNITS OF SOCIAL ORGANIZATION 


Family 
‘The family may be taken as the 


the Koya society. A family is 
called Totam’ in Koya language. 
1K Includes the parents and their 
children and in a way follows the 
Hindu joint family system by 
including the brothers with their 
‘wives and thelr respective children. 
In fact, a family consists of the 
‘parents, thele adult sons, with ther, 
wives and ehildren and unmarried 
tong and daughters, Sometimes the 
family also includes the "Olaam” or 
the ghar jusin who stays in his 
fatherin-law's house with his wife, 
‘This isthe form of marriage by 
Service. As soom as the sons become 
adult and married they build up 
their owh houses round the parent 
house to live separately with thelr 
swives but the cooking for the whole 
family is made in one place. If any 
of the adult son wants to be 
seperated he asks his father to give 
him. some land_ to live separated 
from the rest of the family. This 
process is gradually becoming 
tommon among the Koyas, 
Example may be given of Madkam 
‘Mase, pela of the village Sikapalli, 
who is staying with his two sons 
‘and the other two being completely 
separated from them and are 
pulting up in their separate esta- 
blishment. There are many other 


instances which can bo cited to 
‘show that the joint family system 
‘the causes 


‘Though monogamy is the rule, 
many Koya families are found 
based on the system of polygynous 
marriage. As the expenses of 
getting « bride Is high the majority 
‘of the ‘Koyas cannot afford 10 
marry more than one wife. A 
‘wealthy Koya can afford to marry 
three to four wives. The head man 
‘of village Sikapalli has married 
three wives of whom one is dead 
fand the other two are living 
Madkam Bojja (36) son of end 
man, has two wives. Madkam 
Deve (88) who is also wealthy, has 
married two wives one of whom 
died years back but the other is 
living. On enquiry it was found 
that polygynous marriage in the 
Koya society was possible for those 
tho were economically better off 
than others. Usually two considera. 
tions are made by those who marry 
‘more than one wife. One is that 
they get sufficient economical help 
from the wives as womenfolk in 


a2 ADIBAst 


tases the wives are older in age 
‘than the husbands, and become old 
when the husband is still on 
Possession of youth and vigour. 
Besides, a Koya feels himself a 
man of position and status by 
marrying more than one wife 


‘A man sleeps.with all his wives 
Jn one room and sex relation with 
‘any one Is not envied by others. 
AIL the unmarried girls above age 
ten go to sleep either with their 
rand parents or any other old 
‘woman of the village living alone 
‘The hoys above age ten also sleep 
in different places In groups or in 
1 single group if accommodation is 
available. 


livelihood of its members. AMI the 
members of a family co-operate 
Ini all types of economic activities, 
but due to the division of labour 


ceribed In the previous chapter. 
‘The functions of preserving enltural 
Araditions are perpetuated from 
fone generation to the other in 
co-operation with other people of 
the soelety. 


‘The father is the eentral core of 
the family and all authority is 
vested in him, He directs other 
members to work and also. works 
with them. He owns all their pro 
perty of the family except a few 
‘owned by the female members. 
We is succeded by his eldest son, 
to assume the leadership of the 
family. He is the man through 


‘whom descent is traced hence 
Koya family is patrilineal, « 


Regarding the female members 
of a family Ht ean be said that 
wives assume a subordinate post 
tion to their husbands and the eo: 
wives of a person remain peace: 
folly with mutual adjustment with 
each other. But quarrels among 
them is not infrequent. The 
‘mothers train their daughters to 
work where as the father trains 
‘up his sons for work. When the 
father becomes old the eldest son 
assumes importance and virtually 
becomes the head of the family 
Reports have been received that 
the sons Iw their fathers when 
they become old in ease the 
father ignores the authority of his 
‘adult son but such eases are rare 
Generally they are treated with 
affection and devotion 


Units of Kin group, 


‘The Koyas distinguish between 
two types of kin groups which thet 
call as "Kutumany’ or the, comsan- 
suineal kin and the “wiwalwand” 
or the aifinal kin, ‘There are five 
named phratries (Katia) in the 
northern Koya soclety, They are 
(1), Kowasi, (2) Odi or sodl, (3), 
Madkam. (4) Madi, (6) Padiam 
‘The number of phratries are same 
among both the southern and nor- 
thern Kayas. A Kawasl can take a 
wife from any of the four remaining 
Simi: 
larly, any person helonging to 
particular phratry cam choose a 
Wife from the rest of the group. 
A person ean not marry a girl of 
the same phratry to which he be: 
Jongs because all persons in that 


«group are bel 
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fed to have blood a to which phratry or Katta’ he be 


wrtatlonship with the person even Tongs to, This is because « phratry 


though the person is not known to 
them and live widely apart from 
teach other, As such when man 


‘consists of a number of clans 
sa)” with different names, 
‘of which are detailed 


goes in search of a bride he is asked below: 


[Edukatta Pheatry 


‘Aidukata Phratry 


Molkatta Pheatry 


Parengotta Phratry 


Perumboi Phratry 


Kawasi, Duber, mala, Wanzimir Kors, 
Witer, 


Sod, Wika, Gain," Gontpontatowar, Gangettawar, 
Dagulwar Pitiahvar, 


Madkam, Dorva, Madam, Tai, Matum 


Dhara, Yondor, Jover, Undiit, 
Kalin, 

se dels, Oyemit, Madir, Darer, Pujsemir, Punyern 
Boga. 


4. Opa, Alva, Bandam, Kurram, Padiam, Welir 
anh Kane, Kral, Kata, Onl, Rove 


The above information was phratries are same in both the 


collected. fro 


find Mottu which is the rogion of os 


iouthern Koya 


Although the Koyas 


village Mallavarany regions and they also correspond to 


other: 


‘The respective clans of each 
{1 Northern pharatry also similar although they 


Sogn give diferent. names to vary Sn number, Tho following 


their phratres 


the number of table will indicate the same 


[Name ofthe Phratty Corresponding nam: of 


1, Madam 


the southern region ‘Clans names 
Malkatta Kalms, Nupod, Daal, 
‘Guitalo, “Gondse, | Tati, 
Badse,” Bogam, "Ponder, 
Gaita, Tesar. 
Parengatta ++ Pagyem,, Ema, Oyami* 
‘Pusat. 
Aidokatta Oi, Wickalore 
Perumbol gj, Katy, Wt Rawal 
‘ham, Kartniy Komen 
dukatia Kosta, Muskie, Padami 


‘Wanzami, Dit. 
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From the above names of the 
phratries given by the Koyas of 
Doth rogions one thing becomes, 
‘evident that the there are flve main 
‘exogamous groups. Each group 
believes to have descended from a 
common ancestor and aro ident 
fled with their respective totems 
‘The totems for gach group are: 
‘Tortoise (Emul) for Madkam, goat 
(Meka) for Madi and Buffalo 
(podh, "Bare’) for sodt padiams 
and Kowasl. Each of the groups 
ddo not eat thelr respective totems, 


‘The Koyas aro not always able 
to name the different clans under 
each phratry. Besides there are 
Imany'clan ‘ames which are of 
Tocal origin and not found in other 
regions. This is evident from the 
informations received from  Koyas 
‘of both the regions. 


"Thee are ‘Weds or sytio 
ingle! stores prevelant ong te 
Keyes to te Onin of tel 
‘erent cats or proup, The 
name f te stony ‘Dada, Bark 
aver The ln, goe lke ths 
Toe war great fbod 
in which a Senge et 
fhoopt brother and ster 
the'name of the trother 

Kava, Both ‘of them eed 
ura “arka) whieh Montel 
ven eonmony mua of wate 
Ant they landed on ha 
‘aeatgated yt hp of» Kast 
tool te gent and produced 
Gare lag) and tbe Kod pa 
fd ate them, Sine there Was 
hovody le they mated. cach 
eter "stem sns sn “wr 
Gauges were, borm ‘The to 
Skeeter mre the wo ldo 
son ‘Gradually the Hoyas ‘were 
form of tase esy io 


The story is related difereuay 
{ disferent places but one thing 
mains always that the brother 
‘and sistor married and gave birt 
lo ehildren who became the an 
Store of their successive gencra 
tions. ‘These children became the 
tounder of each pheatry, 


4 the sage of conanguicl ans 
cl in i rou owing fae 
fae ot" ptestey grouping 
Deople ot "which fre acted 
‘ely ovr the county ior a 
rnc purpov the Kaj stn 
Wish beteween the el and ls 
Hatory retin ald "gua 
odin onee "The Boke 
eater. Consangual hn poup 
Comprise of merous slain 
on the father ld begin. sn 
Brander to Egos own gma 
Ehren. 1 ls cud net 
er and thr lite Ider nt 
inlude the ster of” is" 
Ths conseagunal kn group of 
person have Seriain dent poe 
fom nthe sel el "Whet 
munis gong to marry they og 
Peto of lant or ce ‘boat a 
feat ceremony 
St nem wi ing a er a lth 
tor he don persone fo be wrapped 
over the orp Thy eer 
tht come tn attend a tee 
"he alla Kins tre pope Who 
are conte with psn thu 

sarang Hen pron 
the mers te aaa ton mat 
in me way ot bg thea 
The fathers str ao grape 
the alla! Kn group aot pen 
tll to meg the dnughtsr a i 
father str 


‘The Koyas say that the atMuat 
kins the "Wiwalwand’ are more 
important in their society because 
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of their close contact with them. In 
all the villages people belonging to 
different phratres are found. This 
is because the people of the founder 
Dhratry always bring people of 

+ phratries to find bride from 
among them or else they may find 
dificulty if the village is inhabited 
by people of w single phratry. 


Fathor . 
Father's father e 
Fathers elder brother 

Father's younger brother 
Father's fathe's brother sy 
Father's sister ¥ 


Father's sister's daughter 3 
(Elder to ego), 3; 


Elder brother 
‘Younger brother 


‘Mother's father 3 
Mother's Elder brother a 
Mothet” younger brother Ey 
Mother's elder sister 

Mother's younger sister 


Mothers bot 
tide o yo) 


Mother's brother's som Younger 
10 Ego. 


Fathers sister's on elder to Ego. 


“Father's Sister's son younger to 
Ego. 
Elder sister ee 


‘Younger sister eS 


‘The kinship terms used for 
designating various types of kin in 
the Koya society is interesting to 
rote because there are terms which 
indicate the type of behaviours 
that is to be shown to a particular 
‘man, called by a pertieular term, 
Some of the terms are detailed 
belo 


(No term of address) term of referene 
Tamusk, 


Tata or Akko 
Mama 
Mama 
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Mother 

Father's mother ; 

Father's eld 

Fathers younger brothers wife. 

Father's fathers Brother's wife 

Father's sister's husband By 

Father's sator’s daughter's husband 
(elder 10). 

Fathers sister's daoghter’s husband 
(younger 0 640). 

Elder brotho's wife 

Younger brother’ wife 

Mother's mother“ 

‘Mother’ elder brother's wife 

‘Mother’ elder sister's husband 

‘Mother's younger sster’s husband. 

Mother's beother’s son's wife elder 
to ego. 

Mother's brothor’s son's wif 
iyounse to ego. 

Father’ siner’ssoa's wife elder to 
Ego. 

Father's sister's son's wife younger 
toego. 


Bde Sister's husband a 
‘Younger sister's husband 

Husband - 
‘Wife's younger sister et 
Wile’ elder sister A 
Wife's younger brother 
Wife's elder brother = 
Wife's father 

Wife 


Wife's younger sister's husband... 
Wife's elder sister's hosband 
“Wite's younger brother's wife”. 
‘Wile’s elder Brother's wife 

Wife's mother 


Yayo 
‘api or Yappa 
Barhin Yayo or Pest 
Sodipaya or Kasi 
Bapi 

Mama 

Dada 


(Not term) Peka 


(Term of reference) Mute 
eka (term of reference) 
Chadu 

iki (term of reference } 
Baa 

‘Yoye 
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‘The above-mentioned kinshipThe Koya System of Marriage 


terms reveal facts as to how  vart- 
‘ous types of kins are grouped to 
gather and called by single classi- 
Meatory terms, For example the 
term ‘mama’ is used for three types 
of kins such as Mother's brother, 
father's sister's husband and wife's 
father, As-a result of the system 
of cross cousion marriage where a 
person can marry a mother's 

‘daughter and. father's 
daughter he is to show the 
‘same type of behaviour to these 
people as he should have shown th 
cease of fatherin-law.. The term 


and mother-in-law, hence all these 
kins expect same type of behaviour 
from a person. Wife's elder 
brother, father's sister's som (elder 
10 ego) and mother’s brother's son 
(elder to egoleonstitute 2 single 
{group and all of their wives also 
constitute a single group by being 
given single classifeatory terms for 
leach group. ‘There were others also 
In a similar way. Another fact i= 
also revealed that parallel cousins 
form a single group and eam not 
Ihave marriage relations among 
themscives. Emphasis is tid on 
the patetineal descent as all the 
‘male members om father's side have 
1 kinship term for each which is 
nbsent in the ease of all the male 
‘members on mother's side. Thi is 
evident also from the behaviours 
shoven to a person's tertiary degree 
relations on both father's and 
mother's side. The son's children 
40 not stand in joking relationship 
with their grandfather whereas 
daughter's children do standin 
Joking relationship. 


Koya marriage or Pendul is one 
of the important social functions 
without which a man has no place 
im the society. For Koyas, marriage 
x a necessity beeause they have to 
perpetuate their generations and 
‘satisfy the sexual urge, Moreover, 
the wife isan indispensable partner 
fn al spheres of their life and from 

study of the division of labour on, 


* the basis of sex it becomes evident 


that a Kosa eannot do without a 
‘wife in the ondinary day to day 
life, ‘The Koyas attach little oF no 
importance to the physical beauty 
cf a gicl for marrying, The eriteri 
fon for a coveted wife 1s her being 
healthy and capable of undertaking 
arduous labour in economical 
well as social activities. The 
criterion for a good husband Wes in 
the fact of his being able to support 
the family and having a large 
‘number of ‘cows and” bullocks 
physically tal and healthy. 


Freedom inthe selection of a 
‘spouse is very much limited and it 
is only the parents who taken 
tive for marriage nogotiations, 
Where freedom is excereised by 
fany girl or boy the form of 
marriage bears a different name, 
Free choice is tolerated but after a 
much complicated method concer- 
ting the payment of compensation 
‘which will be discussed later. The 
commonly practised form of 
marriage is known simply as 
‘Pendat. ‘The system of marriage 
in which a boy carries off «4 
the help of his friends» while 
she is in forest oF feld is known, 
‘Kare pendal” or the marringe 
where compensation has to he paid 
to the bride's father. The other 
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form where «girl having previouy 
connection with # boy. comes. to 
the boy's house to stay, is called 
“Lonudt-wata” marriage. | In this 
cease the bride-price which Is to he 
pind to the bride's father js much 
Tess than that of other forms of 
marriage, because she enters. the 
‘groom's house aceoding to her own 
‘will and without the consent of her 
Ti the ease where's boy 


carries 
directly oF indiretly the consent of 
the giel. Then he tells his father 
fof his motive and if his father 
fives consent, he brings down the 
{irl this house with the help of 
his friends. The bride's father 
demands compensation amounting 
to rupees three hundred, one she 
calf for the gie's maternal uncle 
‘ehhada’ or eloth for the mother of 
the isl Out of rupees three 
‘hundred, rupees eighty are given by 
thé bride's father to his own 
villagers because they help him in 
realizing the compensation from the 
cother party. ‘The villagers make = 
feast fn I 


‘The age for marriage is xed 

‘Maturity of both the sexes. 
yyay think, boy attains 
maturity when baie grows in his 
farmpit and moustaehes come up. 
Usually these things happen when 
fa boy is twelve to thirteen years 
‘of age, Hence the marriageable age 
for boys starts from the age of 
thirteen, For girls marriageabte 
tage beings when she has attained 
puberty (efarta) irrespective of axe. 
Hence the age of wives are found 
to be more than their ‘husband. 


fn age than wives. This is one of 
the important reasons 2s to why the 


Koyas practise polygamy, Wives 
loose the urge for sex when thelr 
husbands are stil youthful. But 
this is not always the case, The 
problem arises when a nubile 
fick marries a bridegroom who hxs 
‘not actually attained maturity but 
is thought to have done 0. This 
Js because of the early develop: 
iment of sexual hairs, In this ease 


the wife has to wait till her hus 
band becomes fully grown up. to 
perform sexual intercourse with her, 
‘She sleeps with her husband and it 
expected to remain chaste but in 
‘actuality it does not happen so, 
Rare instances are found of an 


‘The period of betrothal extends 
from one to two years and it isthe 
parents of the boy who go in 
Search of a bride. The father of 
the’ groom, go with his kinsmen and 
villagers, goes with a pot of mahul 
Tiquor to meet the bride's father and 
settle the marriage. If the bride's 
her agrees to. the propesal he 
rinks the liquor with them or if he 
does not agree refuses to drink the 
Tiquor. The villagers and kinsmen 
‘of both the parties select the day 
for marriage which takes place 
always after the harvest is over 


Sexual intercourse is prohibited 
among relations belonging to same 
clan whether classifieatory of real 
which is regarded as Barhia Tap, 
or big offence. 


If any such thing occurs and 
Jeaks out all the clan members of 
the culprits will sit for diseussion 
‘and punish them with heavy fines. 


Ht will be strictly confined to. the 

Tmembers of that clan only. The 

system of pieferential marriage 1s 

prevalent as indicated elsewhere 

‘The frst preference is given to 

- mother’s brother's daughter or 

Tather’s sister's daughter, It no 

+ such candidate is available bride is 

found out from any other elan by 

uly compensating to the mother's 

brother and father's sister of the 
groom, 


The of sorroral polyan 
+ is also practised by the Koyas who 

can marry the younger sisters of 
the-wife one after another either 
after the death of the wife or while 
she is living. Widow marriage is 
‘so prevalent. A person ean 
inarry Dis elder brother's widow 
‘whom he calls 'Vange’. But marsi- 
age with the widow of younger 
brother is strictly prohibited as the 
stands in relation of daughter-in 
law (Kadiar) of a person. Insta 
¢8 are also found of mariage by 


exchange of sister's, (Marsanad 
endl) 
"Adultery on the part of wife 


sults elther in divorce of the wife 
‘and the person involved is deman 
ded compensation by the husband 
‘When the wife is divorced she Is 
igiven a oat, one cloth, ten ‘mans 
‘of rice and rupees twelve, The 
Panchayat sits in the village and 
the qiel’s father is called and when 
the matter of divorce js decided the 
aint either goes to the man with 
whom she had eonneetion or goes to 
+ Nee father if divaree is due to some 
other reasin, 


Marriage Ceremony 
+The period of mariage ceremony 
continues for three days. It begins 
by the ceremonial feiching of 
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water from the nearby water souree 
Dy the 'yange' or the elder brother's 
wife, She is accompanied by a 
coup of women to do this. They 
sing songs while bringing water 
Singing is a regular feature and 
during the ceremony nothing goes 
without being aceompanied by 
chorus songs suog by group of 
women relatives of the bride a 
Well as room. ‘The water that iy 
brought is called “Putu era’ oF 
birth water. On the aeeond day 
also the same bringing of water by 
the elder brother's wife continues, 
‘he groom sits on the lap of his 
elder brother's wife and tamarind 
and turmerie paste with one 
hee is smeared on the body of 
the groom. Water is poured over 
him and he goes inside to wear new 
cloth. ‘Then he is made to visit all, 
other families in that village belong: 
ing to his own clan where he 
bathed by the women folk. He 
its these with the accompa 

ment of drums and if he is a rich 
‘man with the sounds made by 
shots of muzzle loading guns. A 
ew men are sent by the groom's 
Father, to the village of the bride 
to fetch her, These people go with 
invitation and. stay there for the 
ight 


Next day the bride comes to the 
village of the groom sorrounded, by 
number of women, her friends 
3 singing all the while. 
father sends pots. of 
rice beer to the mid path” before 
the bride's party reach to the 
room's village, They drink the 
rice beer and take rest for a while 
tnd then again stort. By this time 
‘the ‘endbayul’ or the dancing * 
round has already heeorie crow 
‘ded with hundreds of people bot 
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‘male and female dancing. The men 
‘wear the ‘perma Kok’ oF the bisox 
thom headress and garment which 
hangs from walst downwards. Tho 
‘women lok dance to the rhythu: 
of the beating of drums. It is 
{interesting to note that the villagers 
from a considerable distance coms 
to danee in the marriage ceremony 
without being invited. They are 
fiven lee beer and Mabol liquor 
to drink and some rice snd pork 
{or cooking. Each group cooks its 
food and eat before they disperse. 
‘The Koyas say that they never go 
to dance in the marriage ceremony 
fof a person whom they know to be 
rot wellto-do. It is the courtesy 
and prestige of «person noi to 
deny any group or individual i 
participate if they have come out 
of thelr own accord. Thus befor 
performing the marriage ceremony 
2 man must be fully prepared ts 
Dear any amount of expendituse 
that might be required. Some- 
times people incur loan at the 
time of marriage ceremony to sa. 
themselves from humility 


‘When the bride's party enter 
the village they slow down their 
‘pace and make a halt at every five 
to six yards. The women around 
hor go on singing. ‘The bride is 
seen erying and she rests her head 
‘on somebody's shoulder. In thiy 
‘way they cover the distance ts 
‘each the grooms house. Whe 
they reach near the groom's house 
‘regular struggle ensues Detseeet: 
the bride's and groom's party 
With much diMleulty the girl is 
anatched away from the bride's 
escorts and the mother of the 

* groom washes the feet of the bride 
and she is given a turmeric dot o= 
hher forehead. All the people 


land drink rice beer in leaf eupa . 
‘The couple then are brought before 
the house and water is poured 
lover their head and they are made 
to wear new clothes: A spot by the 
side of a stream near the village 
Doundary is selected for the perfor 

mance of ritual, The bride goer 
to that place with the friends and 
relations of hee village. The groom, 
is then taken to th 

clder brother's wife. The groom 


One of 
the cock's legs is eaten by the 
groom. He returns to his village 
to drink rice beet. The girl waite 
there til evening when she i= 
brought and left inthe groom's 
hhowse- The bride sleeps with her 
people at the place selected in 
the groom's house, The bride 
people drink nice heer known as 
‘Chakna Tand 


Nest day in the morning ‘Ans 
Janda’ sacred rice beer, is given to 
the couple by the priest of the 
village. It is first drunk by tie 
bride and next by the groom 
which is followed by group drink 
Ing rice beer. Till that period the , 
boride is not expected to ext in the 

we of the groom, the 
‘evening the elder brother's wife of 
the groom catches hold of the 
fee's hand and Jeaves her in the 
room which is known as ‘Ann fon. 
‘The couple spend the night there. 
After a week or s0 the couple 
sit the bride's parents house with 
pot of anda. One “eock aiid 
‘mahul Tiquor, and spend few days 
‘and. come back. 


Daring the marriage ceremony” 


ceveral types of songs are sung bs 
women folk of both the parties, 


Each songhas a specific purpose 
© and is sung ata particular time. For 
* example when the bride's people 

Than over the girl 10 the groom by 

jolnung: their hands the friends of 

the gir sing very obscene verses by 
way of depreciating the physics! 
features and attributes. of | groom. 

When the girl is snatehed by the 

‘groom's party there is competition 

in singing songs. A systematic collec 

tion of songs will reveal many 
interesting facts about the eustoms 
fo the, Koyas. There is particular 
song forthe girl when she is cap 
tured and carried away by a man 
‘marry. The song is known as 


‘Aremirranad pt 


«become a formal song it 
the old custom of actually capt 
ring a giel and carrying her away 
while the giet weeps and calls 
hhet kinsmen, to save ber from 

+ gf0up of men. 


Child Training and Edveation 


"The Koyas are not able to under 
t stan the physiological phenomena: 
$9) or brth and the co: relation between 
sexual fatereourge and 
When # woman” conceived. 
thought that goa has put the ebil 
inside the mother’s womb. A 
pregnant woman carries on her 
routine work till the expected 
month of delivery. when she is 


i,k 
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child. 11 is intersting to note that 
the name of the Koyas are very 
‘much limited in number and in & 
single village several people are 
found. bearing the same name. 
‘This may be due to the way in 
which names are given. A child 
i put in-eradie and some rice is put 
Into the elosed palms of the chy 
‘The shamman goes on telling 
‘names that comes 10 his mind, 
When the baby opens the palms 
and rice is thrown down the name 
uttered by the shaman at that 
particular time is given to the baby, 
‘Sometime the practice differs. "The 
shaman makes the baby cry while 
is io the eradle, The shamman, 
foes on telling the names, When 
the baby sleeps and stops erying the 


name uttered at that thne is given 
to the baby. ‘The Koyas have a 
belief in the reincarnation of life, 


A person is supposed to be reborn 
fas his son's son. As such the 
names of the grandfather are see 
being to the grands 

The Koyas devide the period 
from the birth of q child to. the 
‘end of weaning period into seven 
stages. 


‘They are—I. Uksdta Unzito (The petiod of sleeping in cradle) 


2. Kapmundita (Rolling fromone side tothe other) 
2. Kudigaitito (To craw! in a sitting postion) 
44. Marmindan (To eral om all fou"s) 


“Tagse Dader (To walk. with the help of © bamboo, 
setae a ‘made frame). 


6. Gundu Gundu mirito (Little waning) 
7. Gati Mito (Running fast) 
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‘When a child reaches the last 
‘mentioned stage he leaves suckling 
hhis mother’s breast and learns to 
speak and ds helped by the mother 
fo know names of things, Til 
seven years of age the mother 
takes the entire responsibility of 
child by way of eeretaking, Tit 
the end of the weaning period » 
child is treated With kindness and 
after that period he is. lightly 
coerced if his impulse is found 
unruly. Fathers generally do not 
Deat their daughters when they are 
above the age of twelve, Mothers 
fenerally do not beat their” sons 
when they axe above the age of 
twelve, The boys and girls are 
expected to behave properly even 
before they reach the stage of 
maturity, 

‘TIL the age of six neither boys or 
irks use any cloth to cover their 
enitals but soon after that mother 
teaches both boys and glels the 
way of wenting "Chil wudsa’ toin 
‘covering the genitals, When the 


Girls reach the age of nine of 


ten they know wearing of "Gofae ~ 


tudsa’, the way in which women 
folk wear their clothes. "The boys 
wear foin cloths, the way in which 
the men folk Wear their cloths 
‘The Koya boys learn their tradi 
tional knowledge of making bows 
and arrows and other things early 
‘even before they gre adolescents 
They prepare miniature bows and 
arrows (Juri) and play with then, 
A group of boys play the 
“Jurikarsitor’ game by aiming at 
4 particular target, Either they 
divide themselves into two groups 
‘or two boys play at a time, When 
‘8 boy misses an aim the arrow Is 
tnken away by the winner. It is 


Interesting to note that small boys. 


‘of even ten years possess the 
power of accurately alming at a 
particular spot. Av a matter of 
fuet the boys in a group go for 
hhunting small birds, bring ther 
ICthey Happen to ind any, and 
fat after roasting them In fire, 


(CHAPTER IV 
LEADERSHIP & RELIGION 


‘The Peda or Headman 


Leedership, both potitial and 
social, revolves round the headman 
of each village.» Until recently, a= 
mentioned elsewhere, he had cer 
tain economic prerogatives which 
smaule-him vietualty all powerful in 
4 village. Even in religious matters 
hho is the frst man to take initia 
tive to ask the priest and villagers 
to perform religious ceremonies 
‘on ¥arious occasions 


Usually the office of headman 
fs hereditary: After the death of 
‘4 headman his eldest son becomes 
the headman of the village, but 
this is subject to eertain conditions. 
Certain attributes must be fulilled 
by the aew headman. He must 
‘be a good and impartial man. He 
must be able to voice the 
‘ileuties of the villagers before 
‘any Goverument oficial that visits 
their village. He must be wise in 
‘making decision in case of various 
types of disputes. In these days 
the headman is expected to know 
little Oriya so as to be able to 
converse with Oriya Officers and 
“tradesmen. In every Koya. village 
the headman are found to be 
‘wealthier than others. He may not 
be the wealthiest man but wealth 
‘and riches are always factors for 
enabling 2 man to become the 


hheadiaan, Although the offlee of 
hhendman is succeeded by the eldest 
som this principle is not always 
adhered to. If the eldest son does 
it satisfy the conditions men- 
tioned above preference is given to 
the next son if he is found capable 
Ht was also gathcred that if the 
hheadman has no son to succeed 
him preference is then given to 
‘his brother's son. In the absence 
‘of any of such relations the priest 
ofthe village is selected for succeed 
ing the headman ia addition to his 
oice of religious leadership of the 
village 


‘The headman of each village 
takes decision with regard to 
disputes that arise within that 
village. He asks for the elders 
‘of the village to sit round im and 
both parties involved in a quarrel 
sit) before the —headman each, 
cccupying side. Headman also 
sits inthe ‘Kula Panchayat’, 
Panchayat of particular clan, even 
Ahough he does not belong to that 
fan. In a Kula Panchayat 
‘members of that Kula or elan ean, 
nly sit and discuss about a 
disputed matter concerning an 
incest. By virtue of being thé 
‘headman of that Village he is asked 
‘to decide any dispute that arises 
‘within his own village. 
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‘The decison made by the head 
‘man of a village is never challenged. 
No instances could he gathered 
with regard to a headman who 
thas ever been unjust and unpopular. 
If @ headman becomes 

‘due to some reason the villagers 
sit together and select another 
man. It is reported somewhere 
that the people of a village sit 
together once a year to discuss 
bout the headman's activities. The 
‘headman sits listening to what the 
people discuss, If he is abused oF 
Aeprecated for some reason he 


farea when a new beadman is 
felected a ceremonial function in 
this connection is performed by the 
illagers. A new eloth is wrapped 
Ig his ead like a turban by the 
pilost of the village and he is 
Taken to the village goddess 0 
‘swear to remain just and good. 
“Apart from the village as & 


‘of a particular area. It consists of 
five headman of five villages. The 
Mutha Panchayat controls | 
numbers of villagers of that region 
with regards to disputes of serious 
pature whieh involve persons 

everal villages. The members 

the Mutha Panchayat are selected 
by all the headman of « partictlar 
region. Mutha Panchayat mainly 
‘Frente with cases, ke taking away 
of another's wite by somebody 


person asks the headman of | his 
Wilage to call for” the Mutha 
Panchayat to got the compen 
sation from the accused» person. 


Perma or Priest 


[Nest to headman the priest of # 
village who is called ‘Perma’ oF 
Pujari assumes immense impor- 
tance as a leader of Koya society. 
Although bis funetions are mainly 
religious the Koyas have a great 
regard for this leader. He is 
believed to have power of communt 
cation with the supernatural beings 
fand as such, he wets as an inter- 
lary betseeen the human beings 

‘the unseen . powers. ‘The 
Koyas like the other primitive 
people mostly depend upon thelr 
Feligious rituals to get relief from 
the natural calamities which are 
believed to be caused by angry 
gods who need to be propitinted: 
1X bumper crop or a successful 
inunt is thought to be due to. the 
Dlessings of their gods. Hence 
they constantly remain concerned 
with the supernatural beings with 
regard to all aspects of their way 
ff life. The priest, as such, is the 
persott who is to attend to all the 
frees of the supernatural beings 
bby way of worshipping or propl- 
tinting them with the help of his 
villagers. 

‘The office of the priest in 
village is usually bereditary: In 
ase the priest dies without leaving 


fan heir, a son of his brother is ~ 


ooked for assuming the post 
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Before becoming a priest a person 
hhas to undergo a series of ini 


aiven with the teaching by another 
priest of some other village it 
‘case his father is dead. During 
roligious festival, like Bijja Pandu, 
Markapandy and Idupandy, ete 
hhe observes strictly the religious 
rituals, The night before the 
festival day, he observes sexual 
Incontinence and never eats food 
cooked bya female, Me has to 
fast tH worship is over and he is 

© first man to eat after offertog 
0 god Is over. He is invited to 
fat new fruits or drink the liquor 
first by the villagers before they 


* enjoy the new fruits or drinking 


fund by doing s0 they think the 
ods will remain pleased upon 
them 


‘Apart from his religious dutice 
hie also attends the meetings of 
‘lage Panchayats and always have 
‘a say with regard to ray type of 
Uispute, He is, of course, treated 
’as one of the village elders in these 
eases, AL the time of the 

fof small pox which is 

the Koyas to be the god 
Dies gives orders to the 
to nbserve certain taboos. 


‘Wadde! oF Maglelan 

‘The waddle is 4 magielan who 
aceupies equally” important post 
tion in Koya society like the head. 
‘man and priest, A man becomes 
wade not because he is the son of 
fn miaglelan or selected by the 
‘villagers but because he is super 
naturally bestowed with the quali 
tes necessary to become a magi 
‘ean, Afler the bieth of a child if 
“Tater” or matted hair is observed 


fom the head of the child he is 
destined to become a magician in 
Koya society. From his childhood 
hae is Kept under the special eare af, 
his parents and certain taboos are 
observed with regard to his food 
Ihabits. From his boyhood he is 
Kept under the training of am adult 
‘magician who steaches him the 
ways of doing his duties as 9 
magician 


Like the priest he also possessacs 
power to communicate with. the 
supernatural beings. He differs 
from the priest by being capable of 
‘moulding and keeping under con? 
rol the supernatural beings to 
achieve success in his designs. 
can take the help of malevolent 
spirits to eause harm to anybody 
bbe hates and as such, he is drended « 
by the Koyas. On the other hand 
hie is able to drive away the male- 
olent spirits with the help of his 
‘magic who cause harm to. the 
Koyas in various ways, It is 
‘very common affair in the Koya 
area tq find the magicians cheating 
‘magical fortnula before patients of 
various types. AS a matter of fact 
‘mont of the diseases are believed 
by the Koyas to be caused by 
spirits or angry gods. The Koyas + 
fun to the magicians for immediate 
help in dealing with such troubles 


As a member of society he 
enjoys equal rights with other 
Koyas in a village. He cat) marey 
and lead a life ike other in. the 
villoge in accordance with the 
social rules and regulations, he 
Koyas usually hear an ambivalent 
altitude towards him. He is Tked 
aswell as dreaded and as such 
Dated. But his serviees are believed 
by the Koyas to be indispensable, 


56 ADIDASt 


‘The Katwal husband rings the matter befor, 
‘The Katwal is usually considered the Mutha Panchayat, The mem 
to be just useful eeause he helps ers of the Mutha Panchaya! 
the headman in assisting him in select a day for deciding the case 


his work. The headman’ calls for Two Katwats of two. villages are 
Vs help when « meeting of the sent to bring the culprit who took é 
Villagers to be held, AL the away the. wife of another, On 
time’ of religious festivals ina arrival of the culprit he Is asket 
village the Katwat goes round the to return the wile of the sgrieved 

Village to call the vilagers to Husband, If ‘he. donise “be is 

father before. the headmah 10 compelled to pay the compensation 
feelde the work to be done con- to the agrieved Husband. Nupecs ‘ 
fmunally, Tn matters of inter- three bundred in cash is untally 

‘illage gatherings the Ratwal is demanded for tuch an offence out 4 
dent to other vllges as a menven. of which rapees two nundred. Ie 

fer, When an outaider remains in glven to the agreved _pervon and 
{Koya village the Headoan makes the rest amout i issued among 
ferangement for the guest with the the members of Mutha Panchayat | 
hep of Katwal. In this way the Apart from the fne, the eulpelt Is 
fervices of Rutwal I alto tought also demanded with ene cock, ene 

{o be useful by the Royas, Apnrt pig, ome putl of rice and. some 
from this he enjoys equal privilege amount of sat by the ngreved per 

‘without bar, ai member of the son which he has to pays At the ond 

torlety both the partes have to 


Seftiement of Disputes 

Mutha Panchayats the members of the elders of respective villages sit 
{ufing the “Mutha’. This is also the author while it was being deet. 
tee of the Koyas of Southern ded at village Sikapalli. "The par 


whlch five ‘mans of ee 

font is arranged by both the ; 

Faeies” When the casein over all { 

Dresent in the Panchayat Incldings: 

the parties concerned qather near + 
4 


‘8 water source. Meal is ‘cooked 
find disteibuted equally to al, 


other eases like adultery 
rape, witeheraft and divorce a 
usually decided by the village 
Panchayat and when they involve 
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‘She ran to her parents house in Kausa that he will try to uproot 
the samme village and did not return the family of Madkam  Bimma, 
to. her husband. Bei Jogo The Panchayat consisted of the 
Drought the matter before the headmen of village Sikapalli and 
Panchayat, the Sarpanch of which Palkonda, the elders of those villa 

is Madkam Masa, headman of ges, the priest of village Sikapalll 

village Sikapalli. The father of and the parties concerned, "The 


the girl came as the supporter of two opposed parties sat facing 
"her daughter and the brothers of each othce and in between sat the 
Beli Joga came as his supporters. village elders and at one end fac 


" 
After long discussions. and argu all satsthe headmen.. ‘The heads 


‘mens, it was decided by the man of Sikapalli asked the magi- 
yat members that the father clan Padiauni Dogi to eonfess whe. 

‘of the gil has fo pay compensation, . ther he has practised witeheraft to 

* ——Goinpensation amounting to Rs, 13 Kill the family members of | Mad. 
was realised from him out of kam Bimma, He denied. ‘Then the 


whic Hs, 68 was divided among —headman asked. Madkam Kausa {0 
he Panchayat members. ‘The rest confess that he has taken the help 
mount Was taken by the agrieved of Padinmi Dogi to revenge upon 
‘person, In this case no feast was the family of Madkan  Bimma 
tiven to the Panchayat members. He also denied the fact, The two 

hheadmen asked the witnesses to 
relate as to what they have heard 

‘They ssid that what’ they heard 

from the two culprits while return: 

ing from a hunt, There was 


Another hearing. of case of 
Witcheralt was attended by the 
Aother in the same village. 
“Madam Bimma of village Pal 
Konda complined before the head 


he long discussion between the vila 
tan of that village that Padi —geeider und the henfinen Thee 

Dogi who happens to be ® its were repentedlyasked fo cow 
Ingician has killed all the family fess but they didnot. Then the ead 
“members, “of Madkam Bimma than of Sikapull tid thea tees 
Later aid brothers of Madham — ill port tne matte "to. pollen 


Bima had died one after another 
within a period of five years. guilt and the magician wns forced 
Father of Madksm imma has) to take oath not to practie witch 
some qusrtels, with one Moth raft failing which fhe was to. be 
Kausn, Joga suspected that Madi banished from the village. Then 
Kausa took the help of tho. magl- started the business of  realling 
ian and killed his relations by compensation from the. guilty 
Dpractsing witcheraft over them. party. The magican and Madi 
Madkam Bimma also related that Kaus were fined Rs. 60. each, 
« hovhad a number of cows a Again there was argument between 
Bullocks but by now, all have died them and the culprits. pleaded 
‘within a period of six to seven their inability to pay such a 
years. “He pointed out the names amount. At last they were forced 
+ Of sodi Mudal, Kawasi Knusa, and to pay ly, 40 each out of -whiclt 
‘adkam Bimma as witnesses who half went to the complainant for 
hheard Padiami Dog! telling Madi purchase of cows and bullocks and 


Hearing this they admitted thelr 
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‘the rest wad distributed! among tke 
hheadmen and village elders. No 
feast was arranged for the Pancha. 
yat members, On enquiry it was 
Found that in these days almost all 
the eases of that Panchayat are 
heard by the headman of Sikapalli 
fase bas been selected as Sarpanch 
Of Sikapalli Grama Panchayat, It 
‘was observed that the headman of 
Sikapallt is thought by the Koy 
to he invested with Govermmental 
powers to exercise in eases. of 
‘isputes, ‘The author heard him 
‘saying to the different disputed 
parts that he will report the 
iatter to government or police if 
his decisions are not respected. 
Uuaditional system of the 
Koyas for settlement of disputes 
can be said to be perfeetly harmo 
fous with the Panchayat systems 
fof the Government provided the 
‘members of the Panchayat are 
‘chosen from among the tribals and 
hot the non:tribals ike Doms 
Boiparis or Telogus who cons: 
tantly nd ways to exploit them 
every possible way. The reul 
fing of fines from the guilty per 
sons was limited to certain extent 
According to traditional rules. But 
Jn these days the tribals are bein 
exploited by the non-tribals mem 
bers or the tribal headmen who 
fall a victim to the influences of 
non-teibal members in realising 
hheavy amounts from the poor 
tribals 
Religious Belles and Coremontes 
‘The Koya Pantheon has ineor- 
porated Within itself q number of 
find gods and goddesses in the 
passage of years. But their orig 
hal belief system centres rou 
two culls namely the cult of earth 
(Bh mata) and the cult of village 


goddess (Gudi mata), Whenever 


“any religious ceremony is observed 


‘ese two goddess are worshipped. 
‘ho village goddess is believed to 
be under a particular Mabul tree 
inside the vilage and the goddess 
fof earth is situated in Bujjagud 
small thatched house at te out- 
skirt of a village, Another Goa 
who is called ‘Bimud’ and is sup 
posed to live above the sky, Is also 
worshipped only once in a year ut 
the time of "Bimud Pandu’. He 
is the Raia God who makes the 
rainfall tor Koya. 


religious ceremonies which 
fe observed by the Koya are 
fmauly tour. they are—Biju- 
ands, Kodta Panda, Baud 
Pang and. id or like Pad 
Byja Pandw fy observed in the 
months of Baisakh an 
when the earth goddess is worsbip 
ped with ollerings of cock, pig 
fugs and mango, Goddess is 
roquested by the priest to. render 
4 ood harvest, ‘Seeds of paddy 
fre also placed before the goddess 
Deueving’ that those seeds will 


Decome good by the devine touch 
Mango 1s eaten ceremonially 
‘during this festival. Ceremo 


Ihunling (Bijja weta) is also done 
after this festival, Work during 
this festival Is taboo. In the month 
fof Kandi (Bhndrab-Aswin) the 
"Kurrum Pandu is observed when 
suan is eaten ceremonially. New 
rice eating ceremony is observed 
in the month of Dashira. (Aswitt 
Kartik). "Sikud Pandu” or the 
new bean eating ceremony is 
observed in the month of Dewad 
(Kartik-Margasir). Bimud Pandu. 
or the worshipping ceremony of 
Hain God is observed in the month 
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|. of Magh (Magh-Phalgun). This Mariwada and established herself 
T Nestival is observed just after the there. Pedaraju who was the 
completion of harvest of all types eldest brother went near Bejan 
fof crops. Two small clay models guada village and established him 
fof Rain God and his wife are made self there. 
«and Kept under @ Mahul tree over These two have been kept aloof 
Aeatone on the festive day. The from the rest four as they id 
+ Milagers with the priest and the some wnsocial activity. Bejan 
hheadman gather om the spot and guada god kept a Dom wife 
the villager earry crops of all types Human sacrifice was being made 
«forthe spot. ‘The priest after wor before Mariwada Mawoll, Hence 
( Shipping the god ‘ils the emptr these two were excommunicated 


baskets, with ‘crops and this. is (rom the rest four at Manyem- 
followed by the headman and the Konda. They did not see these two 
‘villagers. An wnmatured gist is since then, 

nade to stand in between the Peda _ The story told by the priest at 
tnd the priest. The, villagers village Mariwada was, to. certain 
Tow mater over them and laugh eHtent, different. He suid about 


4 taying the marriage of Rain God ie their coming down to the Koya 
mabe mi Rn ee a et 

) eee Shree me ae 
‘monial dancing and singing- oned by the priest at Manyekonda. 

) mleane at aaa Te pet stent 


{ ceremonies observed in connection happened to be a Telegu has 
i ith their. ceremonial cating of married a Koya woman and hax 
‘crops, fruits and other things, the Become a Koya. He said only 

++ Koyas worship the gods of Man about the two sisters namely, Mar. 
sores nda and few athers situated Wada Mawoli and Alur Mawoll and 


Jo"the ‘Koya area. in. diferent brothers Kanamraju and Dejang- 
+ Places. A-story in this connection Wad Balraju. Kanamraja is known 
se evained below ar war gatheret tbe the god at Manyemkonda. We 
= fromthe ‘Kovac ar well asthe "W890 related the story that Bejang 
beats of those gods and orkesses. Wada god Kept a Dom wife and 
The story is rolaled in” differen was. kept aloof from the rest 
ceayy in diferent paces but the brothers and sisters 
| ‘central theme is as follows = ‘One does not know the actual 


Tour Brothers. and two. sisters implication of the story but it can 
‘cam from the Warangal region of be well imagined that the cult of 
Andhra Pradesh. ‘They were gods these have been introduced by the 
| and. goddesses, ‘Their names Telesus of Andhra Pradesh since 

Kanameajt. Potraje,  Ralraje. time immemorial, During these 
| <Pedeaji and sisters were Mari- days the Koyas worship these 
| “endn Mawoli and Amatali, The  gods_and goddess with utmost 
+ Priest at Manyemkondu. named devotion. The god at Manyer- 

4 Manyem’ Enkaya told the author  Kond is not only worshipped by 
| that oat of all. thee Mari Koyas but all other “Hindu people 


wala Mawoli went nenr the village residing in the region. 
—— 


EPILOGUE 


‘The set up of Dandakaranya 
Development Authority in the 
year 1958 by Government of India 
Ihas effected changes of far reach- 
Ing consequence In the Koya area 
dy undertaking the project of re 
settlement of displaced persons 
from East Pakistan. ‘Thousands 
‘of homeless refugee families have 
Deen resettled In about one 
hundred villages set up amid ne 
extensive forest belts and undulat- 
Ing plains. ‘The task of clearing 
forests and reclaiming the land in 
this aren have began since 1962 
onwards with such rapid pace that 
bby 1968 the face of the entire Koya 
aea has undergone a radical meta: 
rmorphosis. A report on Dando} 
anya indicates that every such 
village set up for displaced persons 
is carefully planned. Families 


() A ous bait a 
© (atest ge CO shen) 
trated wat 


(® An agricultural oan of Rs. 


‘numbering 50 to 100 are accomo- 
dated in a village, Each village 
hhas a tank, deep masonary wells, 
two to four tube wells, internal 
approach roads and a” primary 


of a Sevak are available to a group 
fof two to three villages. While 9 
pharmacist is available to 
medical unit which gives free 
‘medical ald, a mobile lbrary-eum- * 
publicity unit shows films to the 
settlers and the tribals. 


"An ageculrst settler family 
4s allotted about six neres of agri 
cultural Iand. In addition, 800 
square yards are being provided 
for homested. ‘The following res 
Settlement benefits are given. to 
‘cach family 


the family itself with alles and roofing 


') costing om a average Rs, 1,700 which is 


11015 for the following Purposes. 
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6) An Irtigntion loan of Rs, 150 for slaking well in the homestead plot. 


‘iven forthe offseason at sik months imaediately following. the fest 
. Sericultural season, 


Non-agricutarstfanilies setted ia villages and those sctled in semi-urban 
» or urban areas ge the following beneis| 


(4) In villages — 

. Asricultural plot + acres 
Homestead plot ss 8 0sq.yd8, 

. Howse building Ioan ++ Rs, 2,000 
‘Small trade loan ia village s+ Rs 1,000 
‘Agricultural loon oo Rs, 300 


Mainteance grant pot moath according othe size Rs, 30%0 70 
‘Of the famdy for thre months folowing ate 
‘tpayecat of anal tude as. 


(0) In urban and semivutban areas: 


Homestead plot ++ 80049, ya 
. Howse building loan + Rs, 2,000 

- Business loan + Rs. 1,000 
‘Additional basin oan ta dover + Rs $00 

dae 1% ‘Maintesance grant per m th scoyeding to the size Rs. 3940 70 


I for tarae moaths following, 
‘loan is advanced. 


te family is alot shames ple of $0 square urd i 
we house with a pl nth area of about 67 square yard i Teaver 
Tot Kichea guiden and out hous 2. casas) 


Kondagaon Zone = iat 
‘Umerhote Zone 29% 
Paalkote Zone 3 
Malkngiti Zone s 3460 


Tol 


447 famille; wee fa the transit ceatres 28 on 3091967 awaiting worement 
‘the resettiement zones. zis 
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‘Telbal Wellare 


‘Tribal population constitutes 
61 per cent of the population of 
Koruput district and 72 per cent of 
the population of Bastar district. 
‘The Dandakaranya percentage 
‘would be about 68, compared 10 
the all India perceatage of 6-80. 
‘The wolfare of the tribals consti- 
tutes an important trust of the 
ay ea a 


As stated, 25 per cont of the land 
reclaimed by the D.D. A. is 
released to the State Government 
for the resettlement of tribals. 
2831 tribal families have been 
settled on such land up to 
September 1967, In uddition 
funds are made over to the State 
Governments in the following 
manner for each Yeibal family 
resettled : 


Re 


Foreonetrustion of house and parchase of bollocks, jmple- 1,300 


‘ents sosds and ete. 


For subsis'once til the dest crop is harvested 200 


For irrigation well 


eontour-bunding of 7 acre agricultural holding ais 


150 


Total 1968 


—_—_—_—_———— 


‘In addition, funds at the rate of 
Rs, 600 per family are placed at 
the disposal of the State Govern: 
‘ments for the provision of common 
famenities like school building, 
community centres, village roads, 
wells, ete. 

‘The number of tribal families 
resetled so far is 1.896 in Orissa 
‘and 496 in Madhya Pradesh. The 
‘number of tribal houses completed 
is 1.980 on the Orissa side and 
103 on the Madhya Pradesh side, 
totalling 1.689, 1,725 and 273 pairs 
of bullocks, respectively have been 
‘supplied to the tribal families. 
“The task of general development 
ine the tribal area has demanded 
special attention. 80 miles of 
roads in Orissa and 71 miles in 


Madhya Pradesh have been 
constructed, while €3 miles and 


152 miles respectively have beet 
Improved. Is have been 
‘made available to the twh State 


Governments for the construction 
‘of 70 wells, 20 tanks and sinking 
‘of 30 tube-wels, ‘The traibals 
fenjoy the benefits of irrigation 
becoming available with the exe: 
ccution of medium — irrigation 
projects by the D.D. A. 85 per 
‘ent of the total commandable ares 
‘of the Bhaskal Dak and 20 per 
‘cent of the irrigable areas of the 
Paralokote and the Metkangiti * 
Dams belong to tribals. 


Besides, various other a 
fare available to the tribal popu: 
lation. Chicks and birds are 


‘supplied from the poultry farms 
‘at subsidized rates to popularise 
poultry Keeping us a subsidiary 
Secupation. Veterinary services 
Ihave been extended. Educational 
institutions of the Projects are 
‘open to the Adibasi children. 
3 per cent of the seats at the 
Industsial Training Institute, 
“Ambaguda have been reserved for 
tribal” boys. The medical and 
public health facilities of the 
Project cover the tribals in equal 
measure with the settlers. Malaria 
Eradication Programme hasbeen 
extended to tibal areas. ‘Tribal 
Teaders have been enlisted as 
cconvenors for tribal labour for 
feonstruction works undertaken by 
the Dandakaranya Development 
‘Authority. 


‘he statements given am eartier 
pages with regard to general 
evelopment of the area envisages 
fa rapid economic development of 
the Koyas, However, a survey 

‘-eonducted in three Koya villages 
‘the yeur 1968 does not indicate 
‘any sich progress. The average 
family income of a resettiod 
family in 1986 bas been found to be 
Hs, 815 where as the average 
income of a Koya family is Ks. 62 
‘The diseripancy does not however, 
rule out the possibility of an 
economic progress of the Koya 
fm the long run because the re: 
seltlers are more enlightened 

| people and have been provided 
with Sufficient economic assets 
to start with, The Koyas are still 
following their age-old traditional 
‘method of agriculture with their 
imited resources 
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Although economic development 
Ings not been felt through # rise 
in family income ideas of improved 
agricultural practices have already 
crept into the Koya mind which 
‘was observed by the author while 
residing in a Koya village, One 
of these idea was transplantation of 
paddy seedlings. Only few indi 
‘Yiduals experimented transplan- 
latiof. Mad Kam Sukra (26) of 
‘Sikapalli first started on high 
land which did not'give a good 
result in the Kharif year of 1968. 
He was followed by MadKam 
Irma (50) in low land and got 
good retura, MadKam Deva, 
‘Assistant Headman of the village 
flso was not successful in the 
experiment. 


Nest to transplantation was the 
iden of cultivating Jute which 
‘happens to be one of the important 
commercial crop grown by the 
refugees. The Koya call it "Benda 
Nowde". Its cultivation has gained 
‘vide acceptance among the Koya 
Of this village. MadKam Era (40) 
started at frst and got a good 
return, Martam Kausa and Mad 
Kam Dewa were successful to 
litte extent. As this crop after 
harvest finds a ready market at 
Malkangirt the Koya of this village 
are planning to grow jute on exten- 
‘ive scale. Another crop which 
was not grown previously is 
Gradually becoming popular among 
the Koya is Gingiti (Ti). The 
Koya have taken this from the 
resetlers. 


‘The implementation of Dandaka- 
ratty Project inthe’ heart of Koy 
‘area Tins opetied an’ avenue. for 
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fan interesting study of inter- 
focial and inter-cultural relation. 
ship between the resettlers and 
the Koya. The contact between 
two allen cultures is apt to lead 
to problems of far reaching 
consequences. As such, it may 
be suggested that an intensive 
study on this line, may be taken 
‘up by the Tribal Research Bureau 
to findout the trend of the calture 
contact. The author, during ® 
short vist, has been able to observe 
the relationship between these 
‘wo groups which may be stated in 
brief in the following lines. 


‘AG the outset the contact has 
resulted in the gradually develop- 
ing the economic relationship. The 


the rate of 1 Kg. per rupee. This 
facility was not available previously 


because an individual had to wait 


ti) sowing of seeds by fellow 
villagers was over. The Koya of 
village Sikapalli always depended 
upon the weekly market for their 
needs like salt, kerosene and 
clothings. During these days the 
rseilers have opened small shops 
to eater to the needs of the local 
people, ‘The shop-keepers belong 
to the nearby Malkangiri villages 
et up_ by Dandakaranya Project. 
{As has been mentioned elsewhere 
in this hand-book the Koya are 
eat lovers of a favourite past 
time, Le. eock fight. Now the 
Bengall resettlers rear cocks in 
Jarge number and sell them to the 
Koya as a result of which this 
particular past time has gained 
Wide momentum and has turned 
‘apall gatherings of the past to big 
fares with thousands of people 
feathering as competitors as well as 


onlookers. The author visited one 
such occasion and was surprised 
to find various stalls of sweetmeats 
and Pan and Cigarettes opened by 
the resetlers to provide additional 
pleasure to the people, 


‘Similarly the Bengali resettlers 
ppurehase milk from the Koya for 
domestic ax well as other us 
‘The Koya hardly milched thelr 
cows previously. But during these 
‘days the Koya regularly supply 
milk, whenever available, to the 
consumers who live close to them, 
Milk and ghee are being produced 
commercially by the Koya for 
which the find “a ready market 
nearby. ‘The Koya also sell goats 
to the resettlers whenever they are 
Jn need of money. “Tola’ or the 
‘seed of Mahul fruit which is press 
fed for oil is in great demand by 
the resettle, AS most of such 
trees are in possession of the Koya 
the resettlers purchase these from 
th Koya. Another commodity 
used by the resettiers for various 
purposes is bamboo and bamboo. 
made crafts. As the bamboos grow 
Jn dense forests of the local hills 
where the resettlers can not have 
fan access the Koya sell them to 
Bengali resettlrs. 


As this area is devoid of irriga 
tion facilities the tribals depend 
‘upon rain for « good harvest. The 
low land which are most suitable 
for paddy cultivation are mostly 
possessod by the Koya. But due 
to crude method of agriculture such 
low land do not give a good return. 
‘The reseitlers who happen to be 
‘expert agriculturists ean not check 
the temptation of utilising such 
low land as share eroppers. The 


‘+ author was informed that some 

villagers of Tondpalli have given 

= their land to the resellers for share 

‘eropping. This incidence has a far 

* reaching consequence. Previously 

the surplus land at the possession 

‘of an individual was being cultiva- 

©) ted by fellow kinsmen living either 

‘in the same village or a nearby 

village. The resellers are gradu 

Ee ly Inecoming substitutes im their 

places whieh may hamper the 

© | focial relationship among the Koya 

© themselves. Another instance may 

be cited in this connection. The 

nnotural depressions which serve as 

@ Big tanks in many villages contain 

Lvtrities of fish which are eaught 

‘and shared by the fellow villagers 

+ afler the owner is given with & 

fairly big share. Now a days the 

© owners are selling these tanks to 

\ the Bengali resetters on a very 

» nominal rate by which the resettlers 

make a big margin of profit. This 

is apt to hamper the ageold trad- 

‘at tional co-operation among the 
Koya 


4) There are instances of moneylend 
ing by the resettlers to the local 

Oo tins in exchange of mortgaging 

‘go + > Ind and providing harvested crops 
)\ ata cheaper rate, Practice of this 

(ind may ead to exploitation of 

‘the tribals by the resetters in 
future. The author was reported 
several dashs took place 

© | etween the Koyas andthe local 
resetilers. The reasons were that 
the enttle of Koya ate away the 

“4 | grops of the resetters. As such the 
“Bengali fesetuers wounded some of 
the eae of the Koya. As a reta 
liatory measure the Koya shooted 

+ the cattle of the resetters with 
|< their bows and arrows and threa- 
tened to attack the resetlers. 
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‘There was police and offical inter- 
‘vention and a compromise was 
made, Clashes of this sort were 
common in the initial stage. 
However, these are coming to an 
fend gradually. A feeling of envy 
was observed among the Koya 
when few villagers of Sikapalli 
stated before the author that no 
help is extended to them whereas 
the restitlers receive adequate help 
from the Goverament begining 
from cultivable land to pecuniary 
hhelp for constructing houses and 
Dpurehasing seeds. Another feeling 
‘eas that Government have deprived 
them of their age-old right on. 
village forests by converting these 
{nto cultivable land for the settles 
‘The Koya possess large herds of 
cattle and now most of 
destroyed. 


Apart from these apathetic atti- 
tude there has also to a very limited 
extent, grown social relationship 
between the resettlers and the 
Koya. Bond relationship: between 
Bandi Dewa of Sikapalli has deve 
oped with one resetler in No. 17 
Matkangisi village. Both of them 
‘cooperate with each other in 


Ns. 
Si rr of jntpenios of eae 
able land of both. While working 
side by side they talked and then 
developed friendship. Although 
‘thie is one of such relationship 
observed by the author many more 
may be found in future as a result 
‘of similar cireumistances, ‘The 
Bengali resetters organise open air 
rama which Is very much liked by 
the Koya who go in large mumber 
to witness although they hardly 
‘understand the language of the 
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She Dine Bauris in West Bengal 

represent a grade (thak) of the 

| caste Bauri, ‘The Bauris constitute 

|, Swldimminiont Seeded Caste in 

F ‘West Bengal and embrace, accord. 


“ing to 1961 gamma a poplin of 
own ule they are. primey 
Seveturn, though some of then 
Honor found to be coasgel as 
‘tated abou n coal ns 
ssotea gardens and tories, The 
el ot eracy is very Tow and 1 
|) two seen from the edoeafonal dat 
fhe'ine whote of West Begs thet 
cooly 348 percent of the expect 
je mie of ai ti 
the seeantary stage had ae 
Shoo daring the year_of 
$fhey tae every Yow vital ats 
senate rgended an wotouchables 


In respect 9 the: vast: develop 
nent of modern evitisation the 
Dole Moucis represent a roup 
whieh sil remains far behind in 
tho seate of modernisation. Tt is 
een that the main core of the 
Tauri population ix not 
tel with the scientifle mode 

oes not 

share the Benet of varietal occupa 

+ fons, tacks the knowledge of the 
turban way of life, is not directly 
cconnested with the development of 


| |A STUDY ON FUNERAL 


DULE BAURIS OF 
‘ * WEST BENGAL 


riodeen trade and industries, 
ig politleally not conscious of their 
community’ life or of national 
Integration, Although the author 
lies profess « tribal origin of thes 
people, the Dule Bauris claim 
themselves ae Mindus and admit 
thelr fai jn the Brahminicat 
tradition. The present paper is an 
attempt to delineate the funeral 
rites as observed by the Dule Baur 
‘of West Bengal and to see ow far 
they fallow the Braminieal tradi 


A person seriously INV is nursed! 
by his/her relatives. as well as 
nelghbourr who know  soiething 
‘of nursing, as long ax the patient 
lasts, Their indigenous medicines 
fr applied, relatives, neighbours, 
ritual king and) fellow villagers 
feome and suggest. other remedien 
White are also taken, [fhe orii- 
hary medjatiients do not Belp, a 
soothsayer (unin) is called who In 
Iiis own way tees to find out from 
jvhat-disoase the patient ts sulTer 
Tngeand how he ean be cured, ‘The 
hhend or the fellow members of the 
patient's family promise or perfo 

the required offerings even expe 
sive ones, When the treatment by 
‘soothsayer fails to: improve they 
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g to a neighbouring Bengali 
Brahmin family (usually to that 
family with which the patient's 
family maintains a jajmant 
relationship) and bring a litle 
water of the holy Ganges. They 
our a few drops on the tongue of 
‘the patient with a belief that none 
but moiher-Ganges can cure the 
patient, At the present day there 
fare many Bauris who follow the 
Baisnaba saints and who at such @ 
‘conjuncture, instead of going to a 
Brahmin, offers the ordinary water 
{in whieh one or two basilleaves are 
added, With the spread of modern 
values and ideas there are some 
Bauris who used to bring the 
patient to the chamber of « rural 
octor or to health centre. And if 
the family js financially in a posi- 
tion to call a doctor, the family 
does, it. Tn matters of nursing and 
treatment of patients itis always 
noticed that they take more eare 
when the patient is an earning 
member or a potential “member to 
that end, The old fellows generally 
receive less favour, less care and 
Tess attention. 


‘When the relatives see that the 
patient is on the threshold of death 
(he. he/she fails to swallow food 
ny more, to speak any longer snd 
to feel anything of importance, and 
the lackness in keeping senses 
gradually sets in) they send some 
fone to bring the spiritual guide of 
the family who being a member of 
the Balsnaba soct serves the family 
in certain religious affairs. Some- 
‘one of the village, may or may not 
he related to the person waiting 
for 


partial shaving of headhair. In 
Dactice a bunch of hair from the 


forehead region is shaved. It is“. 
done without any discrimination of 
sex or age. The spiritual guide 
does the necessary expiation for 
the person approaching the world 
of the deads. For his service he 
eecives a dhuti, a jar, one pal of 
sunned rice and RS. 1.25. Besides 
these he is also provided with all 
the necessary articles to prepare a 
‘meal which he himself cooks and 
takes before the person expires, 
When the taking of meal is over 
hhe comes to the patient and recites 
the sanskrit enlogy addressing the 
mother goddess, If the person di 
‘ut before the recitation is complet 
cd, the whole rite of expiation Is, 
to be observed on a day at two 
‘days’ interval and the recitation Is. 
done at the quay of the river 
Ganges by local Brahman priest 
before the piece of one preserved 
from the dead body is thrown into 
‘the Ganges water 


On the point of his departure the 
Deatient sees all the faces of Vayad 
members around him/her and with: 
‘out any discrimination of sex oF 
lage he receives drops of water from 
the tip of basil leaf from all present 
there. In that occasion rules of 
avoidance practised by certain kins 
are overlooked. As n matter of fact 
man and his younger brother 
wife are not allowed to internet 
with each other and they are not 
to see oF to touch each other; but 
at this juncture of their ritual life 
they donot bother with such 
dance and receives the good 
‘ishes in the form of drops of 
water from the bases. 


On the last moment the body of 
the patient is stretched on the floor 
‘of the hut. The head of the man 


iseeted towards north. Here it 
{s Important to note their following 
beliefs. Death is the eternal sleep 
‘where’ the person must be left to 

the lap of the motherearth, The 

2 world of the dead is situated some 
where on the north and if the head 
ot the person about to die is not 


: ee 
Hi diMeult to attain a sound 


Tess death. Ibis also customary to 
eepitherddat open, otherwise th 
oul of the dying person will 
ffnd a smooth departure, As soon 
fas'the person gives up the last 
Drgath his/her sons ralse the des 
Dovly from the ground and shou 

thrice the: slogan. "Bato hart hari 

bot” tn enrrying the body itis 


ld Norgonlal ta siggmuand 
some tHA HRD ce sac 


1 “towards the roof and the. head 
owas the door. ‘The ody is then 
placed on the courtyard én front of 
thojtulst altar. ‘The oll turmeric 
paste iy the 

fe Dody of the dead and the 
body is dresied in a new 

5 lease of « married womat 

} Spee Iuaband is living she Is dre 

} " aredebordered sari. The oll-vermi 

lion paste is anointed over the fore 

head and on the parting of hair 

‘Thefeetare painted with lacdye 

‘Thon they gather the following ari 

cles for disposing the ‘body eight 

‘ciwrie. shells. one broom stiek 

(Kurehi) made of | bamboo-splits 

nn earthen pitcher. an carthen jar 


mneared all over the 
end 


piece of 
Hitle amount of 
iantity of, 
‘of barley. 
‘some straw from the roof, and a 
Hille earth from the floor where 
the person gives up hisfher last 
Ibreath. The dead body. is then 
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placed on @ bedstead, made” of 
bamboo and straw-made rope, is 
manner that the face is directo 
towards the sky. ‘The body is tied 
to the bedstead st three places. 
neck, chest and log, by means of 
straw made ropes. When the hus 
Dand dies the wife takes her bang 
les made of coch-shell and places 
fon the bier near the legs of the 
dead. Sons of the dead take the 
Diet on their shoulder and shout 
thirice "Malo hari hari bol” and then 
start for the burning ghat. They 
ary the dead body ina manner 
that the head is in the front whi 

the loys are left behind, Other 
follow them. “Pwo women follose 
them to a litle distance. One of 
them sprinkles cowdung water from 
fay earthen pot ad the other woman 
lenn up the area sprinkled with 
the help of a broomstick. Prot 
the village boundary they. eome 
Jack feaving the broomstick a 

the pot there, "The women gene 
rally don not go In funeral proce 

ssn, but there is no imposed tabow 

fon it. On the half way between 

the houseand the bitrning ght 

they take a rest for a while,” Thy 

eldest son hold a stick fn the free 

and of which a piece of clath being 
wet by clarified butter i wound 

whore the fire is given, ‘The eldest 

‘member of the Vayad covers both 

the eyes of the eldest son by. his 

tov0 palms. The son with covere: 

feyes and holding the stick goes 

round the dead thrice ani 

buts fire into the mouth of the 

‘Then the eldest son return 

hhome and comes to burning. ghat™ 
Tateron. ‘The funeral procession ~ 
takes a fresh start shouting the 

logon "Bato hari hari bol” 


body 


ded 
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On their arrival at the burning 
ghat they place the bier on the 
‘ground in a manner that the head 
is directed towards north. One of 
them sits on one comer of the bier 
‘and keops the dead body in contact 

Others take a lead to arrange all 
the necessaries to dispose the dend 
body. They put eight eowrie shells 
fom the ground of the burning ghat 
Inorder to make a purchase of 
earth from the burning ghat, "They 
Dring eight pieces of stones 
and with these make an altar 

In making this altar they use & hoe 
for necessary digging, On the altar 
they put pieces .of wood, They 
take everything away from the 
body of the dead even the Kodhani 
(thread) from the waist. Then 
the body is placed on the pier 
being the hack directed towards the 
sky. The eldest son takes a dip 
tnd takes the kurchi (broomstick) 
the Tree end of which is dressed 
with the piece of cloth wet by 
clarified butter, The eldest male 
member of the Vayad covers botl 
the eyes of the eldest som with his 
two palms, The son with bis 
overed eyes goes round the pire 
seven times Some Vayad member 
brings fee from the mashan the fre 
place Is made at on one comer of 
the burning ghat on their arrival 
The eldest son Kindles the free 
end of the kurehi with that fire and 
pnts fire on the mouth of the dead. 
He then takes « dip and returns 
hhome, ‘They place three logs of 
‘wood at three diferent places, neck, 
waist and legs. The bottle of 
kerosene is then emptied over the 
body. All the persons present one 
Dy one brings the fired wooden 
1égs from three mashan and puts 
it'on the pire. ‘The members of 


the funeral procession begin to 
discuss over the funeral rites to be 
‘observed and funeral feasts to be 
made, A. Vayad member prepores 
4 meal with the help of five of the 
‘mashan, When the body is turved 
into ashes, the burnt heart takes 
the shape of « litle betelnut, The 
dlari-dhar who with the help of 
‘dari (bamboo pote) eontrols he 
fire of the burning pire brings the 
socburnt heart out of the pice 
pus It on a fresh feat. With the 
Ip of earthen piteher he brings 
water and washes the pire, He 
then drayes figure on the pire and 
ads eight eowrie-shells at eight 
different parts of the Agure, He 
Drings the meal prepared inthe 
‘mashan and puts the contents on * 
three fresh leaves. These three 
leaves with the contents are then 
placed on the chest of the figure 
Gran. Sesamum and batley an 
sown over the pire. ‘The pitcher 
used in washing the pire is placed 
there in a way that the mouth 
rests on the ground. All the per: 
sons present there stand  facinge 
their homes and leaving the pire 
Dehind while the dati-dhaca tooks 
towards the pire and finally strikes 
the earthen pieture by his dart with 
the saying "Don't took behind” 
Then all of them take n start for 
thelr homes. eldest male 
member of the Vaya carties with 
him the so-buent heart ona. Tea. 
‘On their way back they stop at 
the junction of three roads where 
they Keep the haft of the hoe and 
lake the blade with them. Each™ 
and every member of the pres 
the haft and goes back 
to their village without casting any 
lance to their back, 
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Gn their return first they go to 
the village tank. Non-Vayad 
‘members part their nails. Each amd 
‘everyone takes a dip in the water 
(ab the tank facing towards the 
east, -Non-Vayad- members thea 
{anoint mustard oil aver their bodies 
“and ake another dip, When the 


ey complete shey shot 
<tc ogee alo tartar 


Tol" All of thm comet « peeps 

| Atego round sven tes, 

itso by one embrncs the tee 

nd’ chew a sll gualty of 1 

© pogebwark. “When it is finished they 

eter 10 the house of the deed 

‘There they take a little heat from 

“ there fe i prepared 

gp PRN ana nman air centr 

tat, Then ty wallow ite 

enin-previoustybrowght from the 

ink er the Ganges Individuals 

return thet es and come back 

fo the howe of the deecsed when 

‘are sen in the sky =0d et 
Pte refresmen 


(onthe day the death takes place 
< tne one and their wives of the 
+ < )Aeeented andthe deceased wife 
| Pee or not. eat or drink anything 
Other ‘members of the decaseds 
~~) family can onty take flattened rice. 
* Onthe floor of the hut where the 
person eave up his last breath an 
earthen tamp is lighted and which 

in obverved nen nteceasve nights 


nthe next day till the stars are 


seen in the aky the sons and their 
SoWtives of the deceased andthe 


a 
procession and finally they ‘uke 
their own food consisting of 
parched rice, Mttencd rice, am 


Fefined country sugar, milk or eurds 
‘and water 


On the next day when the sun 
rises inthe. sky they break their 
fasting and observe the taking of 
Ditterrice (ttannna). First the 
ddari-dhara transplanted a benagach 
1 kin of local plant) en the bank 
the tank where each and every 
‘member of the family pours water 
‘On coming back to their house they 
prepare tice in which one or two 
neem leaves are added. ‘They also 
prepare curry. In that preparation 
‘they avcid fish, meat, egg, onion 
agatlic, ee. They first offer a por: 
tion of these foods to their ancestors 
and dead relatives and then 10 
‘person attended the funeral proves- 
Sion and lastly house members take. 


‘On the next day in the early 
smoming after taking bath all the 
hhowse-members pour water on the 
trunk of the benagach. Returning 
‘home they prepare their vegetarian, 
food in a new vessel. From this 
‘day till the ten days’ defilement is 
lover they lake vegetarian food. In 
tt day they ean only take two meals 
‘one with the sun-rise and one with 
the sun-set. ‘The frst meal inchudes 
‘cooked rice and the second met 
‘parched tie. 


(On the tenth day in the morning 
all the Vayad members including 
those of the dead persons family 
members assemble on the bank of 
the tank. There a Vayad member 
oes the shaving for the sons of 
the deceased. When one parent is, 
living and another is dead the sons 
take a shaving in a way that a 
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bunch of hait on the lamdoidal that effigy. When the sprinkling - 
region is left intact. Otherwise of waler is completed the dart. : 
they take the complete shaving. hard throws the elligy in the 
Paring of head hair and shaving of ip and comes on the 
beard are observed by all male and others anoint 
Vayad members. Paring of nails their bodies with oilturmic paste. 
Js observed by all without any dis: Later om thy take another dip and 
crimination of sex. All of them come back home, The menbers —~ \ 
luke « dip in the water of the tank of the deceasea’s house offer curds 
‘and then anoint ‘mustard oil over flattered rice and unrefined country 
their bodies and take another dip. suger to the dari-dhara, ‘They take 
On the bank of the tank they what he leaves. ‘Then they make & 


change their wet clothes and wear grand feast for the souls invited. 7 
either new or fresh clothes. "The Gn aye welvh day. thee ie { 
sldest on and his wife leave their gy ginah* gion toasty whe ah ri 
wet clothes in the water of the ge pert ed 

es introduction of fish, meat and the 
fark, “Then all of them return tiveg aro made, ‘Thus the conele 
ame; Ins new earthen pot they sion of funeral ries le tinds 
put rice, pulse and vegetables and * 


Prepare x meal. ‘The deceased's "The above discussion clearly ind 
sons and their wives first offer cates that the Dule Bauris have 
‘mall quantities of this meal to accepted. good number of rites 
their ancestors and dead relatives from the Brahminieal tradition, 
nd then eneh Vayad member offers though they have retained many of 
of this meat to Vayad the rites which their aneestors hat 
(On that day sons and practised onee, This later group of 
their wives observe a complete fast rites does not have any connection 
while Vayad members can take with the Brabminieal theory a 
vegetarian food, Before the sun is practice, Furthermore, it may be 
et the dari-dhara throws the noted that the Dule Bauris ha 
benagach, previously transplanted adopted those rites fromthe 
fm the bank of the tank, into the Brahminieal tradition which do not 
‘water of the tank ‘cost very much on their intellee: 
tual make-up, and with rogard to * 
On the eleventh day al relatives some rites they have taken up the 
come from different villages. ‘The structural contents but have comp: 
darlthara makes an efllgy by Ietely failed to relish the meanings 
Juva grass. Allthe Vayad members of functional contents. However, 
{including members of the decens- on the way towards Hinduisation 
d's family take a bath in the tank the Dute Bauris have made a eons 
fand stand on the margin of water erable progress, though they: have 
Lill the dari-dhara sprinkles some not yet earned the status of a clean 
water on their bodies by means of caste “ 


—— 


Fhe Dio Bauris in West Bengat 
represent a grade (ak) of the 
caate Baur, The Bauris constitute 
_ PMxedaminant Scheduled Caste in 
West Bengal and embrace, accor 


Nag to 190 cans ppsltion of 
| “gree gral TREN are prima 
fMpealtursts, though some of them 
Ere now found to be encased 8 
(Mk borers in coal mines. 
Seams gardene and factories The 
Tere of tracy very low and it 

| eahcels seen trom the edvcatonal data 
1 optic whole of West Bengal that 
ipuly 38 por cent of the. expect 
june ft ing ttn 
the secondary sage had attended 

schools during the year of 1982 
They have m very low ital state 
“an ae regres untouchables 


= In respeet fo the vast develop. 
Went of moder eivitisation the 
Dule Baris represent aroun 
which sib remains far bebind in 
scale of modernisation. TC ix 

een that the main core of the 


Bauri population is not 

‘with the scientific mode 

of te 1d education, does not 

1 canare the Benefit of varital occupa 


+ Mons, Wicks the knowledge of the 
turban way of life, ig not directly 
comnneeted with the development of 
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riodern trade and Industries, and 
{i politieally not conscious of their 
community fife or of national 
Integration. Although the author!- 
thes profess a tribal origin of these 
people, the Dule Bauris. claim 
themselves ag Windus and admit 
their faith in the Brahminieat 
tradition. ‘The present paper is an 
attempt to delineate the funeral 
‘tes as observed by the Dule Bauris 
fof West Bengal and to see how far 
they follow the Brubminieal trad 
tion. 


A person seriously ills marsed 
dy Bister relatives aswell as 
neighbours who know something 
‘Of nursing. af Tong as the patient 
iasts. ‘Their indigenous meicines 
ave applied, relatives, neighbours, 
Fitual ing and fellow villagers 
ome and suagest other remedien 
hier are als taken, If the ord 
tary medjtients donot ep, @ 
soothsayer gunn) is called who in 
his own way tiesto flnd out from 
what disease the patient is siffer- 
Jing and how he cam be cured. The 
Ihend ofthe fellow members af the 
talents family promise or perform 
fhe required. offerings even expen 
five ones.” When the treatment by 
2 soothsayer fils to improve they 


: 


| ORIGIN & DEVELOPMENT 
K K DAS” |OF RAJBANSHI 
‘COMMUNITY—A REVIEW 


‘The Rajbanshi are the dominant during Afteenth century. He notea 
[+ strains in West Bengal", But their that the name Rajbanshi, popularly 
history of origin Ia a complex known as "Royal Race” In, North 
Phenomena to the Anthropologisis*. engal, is adopted by the "culliva- 
1k is now a question that whether tion and respectable men of Koch 
they belong to. Bodo family of hing restricted fo. Labourers. and 
ot?, but tsa that” thee a specially to the palanquin bearers", 
tion ‘withthe said is clonal view He alsa places the Rafah unger 
for the establishment of the origin "Semi-Hinduised Aboriginals" * 
* truth of the community ia Bengal‘, Rawany” — describes that inter 
During 1200 A.D! the three non’ marriages with "Koch tribes and 
Indian Mongloid tibes—the Koch, Hindus has changed their tradi 
the Mech, the Tharu, inhabited tonal” habits. "The Najbanshis 
between the country Lahn sre Hindused. aboriginal tribes®, 
‘and Tibet covered by the Jungles*, But Maguire: has. given maxi 
Chatterjee has given a vivid descrip: mum stress on feith which is 


‘+. Mon about tht early deseription of probably the destination of their 
the three non-Indian Mougloid origin. 
Teibes!, « 

~ According to the authors Hike 


‘+ Hodgron reports in 1849 A. D. O'Donnel —, Dalton Risley 

that Hajo founded the Kinglom Gait, and Das, Roychoudhury 
‘The Koch belong to Tamulian * and itaha** though the Raj 

struction and lived before. the banshis_ditan thelr alton to 
Aryans came. The grandson Hajo thei tribal group, still there 
ecame Hindy He was then reason that they are converted 
‘named as Koch and then eonverted Koch. Grierson? are in. the 
into Rajbanshi"". According to opinion that Original Kochs. were 
Dalton" the appearance of the the same as the Bodos. According 
‘+ Kochs are similar with that of non- to his opinion™ those Kochs are 
Aryans and belong to Dravidian now Hindus, are principally known, 
stock —a branch of the great under the name Rajbanshi. Accor, 
« Bhuiya family’, But Baverly has ding to O" Melly, the Rejbanshit 
given a differential opinion on it% are the offspring of Bengali woman, 
Hunter observed it as Hinduism by Burmese men or gelerally 
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fof Arakans mothers by Bengali 
fathers. ‘They also. claimed ns 
Kshatris by descent, Thomp. 
son’ remarks that the Rajbanshis 
are the indegious people of North 
Bengal. While he has criticizing 
census report, he remarked 
that the easte no part of the eerisus 
arouse 40 much excitement as the 
oturn of caste whieh caused a great 
deal of heart burning and in some 
‘quarters with Unrents of disturbance 
fof the peace, Porter” — has men: 
tioned that there are more. gotras 
than Kasyapin the Rajbanshis. 
Gotra is. said to be preceplors of 
Ancestors™. Porters! also 
‘tates Koch, Pais, Rajbam 
originally the same 

{s also in the opinion of Grierson, 


Sanyal?” in his book "Rajbanshis 
of North Bengal” has shown that 
several other tribes and eastes broke 
away from thelr original fold and 
recorded themselves as Rajbanshis, 
‘They were a part of Jelin kaibarta 
tyor, Namasudras, Bagdis, Malo 
Barua-mogs, 
Rabhs, Gara Palia, Des 
Mech and Kantai ®, 

According to the earlier reports 
there Is some controversy nthe 
origin and Gotras, Tt can be said 
that North Bengal Koch are Known, 
fas Rajbanshi in South Bengal 
About Gotta, & man ean not marry 
to the same Gotra gisl, But in this 
‘Community i i « complexity 
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RELIGIOUS CERE- 
MONIES, ORDEALS 
U.N. PATTANAIK (any a LEGEND 
INFILTRATION IN 
KONDH HILLS 


‘The Kondh believes that the 
itlness oF disease of any member 
of his family is due to the wrath 
of the Gods if such ilness does not 
isappear as a result of the 
efforts of the village "Guru" oF 
"Tlomba” or "Koota Gatanju” to 
dive away the spirits whieh might 
hhave east their evil eyes on the 
petson ailing, The head of the 
family takes a vow that he would 
perform ‘Kedu' to propitiate the 
Gods and the manes of the ance: 
stors. This propitiation is done 
after the recovery of the person 
ailing. Such a vow Is taken on 
the advice of the ‘lomba, or the 
Koota Gatanju, ‘Thus the "Kedw 
Laka” has an individualistic orgin 
but is observed ay communis 
tic ceremony as ean be seen from 
1¢ following. 


The Kedu Laka is the buftalow 
suerifce. It is done in the month 
of Chaitra (generally the month of 
Marel) and on the fullmoon day. 
4 s0 happens that there are more 
than one such yows to be redeemed 
‘na village and. there are many 
such in the same mutha. A muths 


generally represents the habitat 
of a sub-teibe (Klambu), In ease 
the sick person dies, the vow need” 
hot be redeemed but otherwise it 
has to be redeemed at any  e6st 
‘The village Chatia 
goes about the entire 
informs every village of the inten 
ded performance of the Laka. He 
advises the headmen to get ready 
with thelr buffaloes and liquor 
te. This is done about 15. daye 
fore the date fixe 


Ou receipt of the intimation 
the villagers get ready with thelt 
rige nnd Mobua liquor and the men 
fand women get ready their best 

‘The clothes are boiled in 

of ash in huge big 
polish 
r brass and aluminium ora 

The distillation of liquor 
in the village oF near 
jungle stream in the thick jungle 
starts and every one looks with 

nlicipation to the day of the 
‘Laka’ (Sacrifice), 


On the day so fixed, 4 or 5 
young men put on fresh washed 
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* elothes and follow the “Tlomba’ 
(hereditary priest) who wears = 
new clothes and ties another such 
rofind his head as turban. The 

Tlomba is « hereditary functionary 
$/ and it is generally believed that 
7 — every Tlomba possesses super 
natural powers. The group take 
heir bath at any spring on their 
way to the forest. They move on 


ith. their wet clothes in seareh of 
id the Kedu post 
fs ‘The sacrificial post has tobe 


‘selected by the Tlomba. It shoals 
‘be a healthy tree without any 
hallow oF deformity and in dia- 

‘metre. No birds should have built 
thelr nests on it, On locating such 

‘the Tlomba gives 3 handful 
‘of raw rice as offering to the tree 

: fand addresses it "0" tree be sound. 
‘wholesome and auspicious if the 
(meaning 


this request 
tives the first stroke and the other 
follow suit. The tree is felled 
_and a length of about 7 feet is eut 
therefrom and the bark _peeles! 
‘off at the spot. The piece is then 
sized with 4 edges, The four 
companions of the Tlomba carr 
the log ina bhar to the village 
by about noon. 


and chisel combined). 


‘The Puja then begins. The 
‘Tlomba gives an offering oF liquor 
land water to the ancestors of thr 

« illages, of the particular family 
‘doing the Puja and. then gives 

some of the offering to the hus 

“and and the wife. The wife of 
the yower gives some cooked rice 
to the Tlomba who offers it to the 
Gods and gives a portion to the 


husband and the wife to cat. The 
‘couple would be fasting, till then 
‘The youths who had brought the 
piece of wood eat at the vower's 
house. The Tlomba goes to his 
hhouse and serves out the cooked 
rice to his wife and he eats hitn 
self. Ifthe Tlomba or his wile 
‘commit any mistake in this one of 
the pet animals of the Tlomba is 
sure to-die. It ls about sunset. by 
the time the Tlomba takes his foot 
‘The vower comes and fetches him 
to his house where the Tlomba 
sleeps for the night near the piece 
‘of sacrificial wood, 


The man who is the Tlomba 
needs some deseribing, He ts. the 
hereditary sorcerer of the village 
and the priest and he is associated 
with the possession of supernatural 
powers. He is either a Kondh or 
f Kondh -Kumbbar and is either 
of the same "Klamba” or tribe 98 
the villagers or adopted by it, He 
is held in esteent by the villages, 
He is also the village doctor and 
"Mantras" and propitiations are 
the first part of the treatment 


The next_morning the celebr 
tions startin the village. Men and 
‘women go about in the village 
dancing “and drinking as time 
passes on (It may be remembered 
hat a Kondh village is generally 
2 parallel rows of house with the 
“Raha” road in between and the 
total number of house on the 
average is 15). Drinking and 
eating progresses but the Tlomba, 
hhis wife, the vower, and his wife 
remain fasting. 


‘The girls are dressed in theit 
Dest with their bead necklaces 


(potheka}, necklaces of silver 
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] rupee coins and Sanna bits Kekoks prayer to the ancestors of the 

‘on the forehead (silver ornament tribe and enjoins them not ta 

to run along the margin of the, cause illness to any one in the 

hhair on the forehead) ‘Balang’ village. He begs of them “to 

{silver solid bracelets) aluminium safeguard the imerests of the tibe, 

‘pakanga’ (hair pios oo the head) to vouebaafe good crops, “He then 

and Gogoloka (anklets). Wil gives a ent at the neck of the 

owers deck thelr hair or are animal with an axe. 

thrust in the arcit of the head and join in backing at the animal and 

‘The girls dance in groups it. falls down 

of 4 or 5, by making time wit 

the Gogolaka beating one against the animal and some blood and 

the other, while young men with run to their Dharnis or places 

"Rhanjani? sing songs. The elders of tribal worship in the respective 

‘dance, the matrons just marking villages of the same tribe. At the 

time and the middle-sged males village Dharni, the village Tlomba 

with a brandished Tangi or would be — silting expecting the 

‘wooden axe mark time serifielal flesh blood. On. getting * 
4M. he sprinkles rice or the, 


ad 


At noon the Tlomba marks ® Dhara thrice and pours the blood 
spot in front of the vower's howe on the Dhara 

fand digs a big hole. Others 

resent assist him, He throws After the sacrifice the villagers 
three handful oF rice into the pit vide the remaining portions of 
verifying the pit and mental the sacrificed animal and got 


gain comenaen" le Ne gtaen ween Wile 
fonts Gea (Toon Pans) ta the food being looked danding’ end 
Saoiatals pefermencs, the, Sov eucts Lites up ty ts 
teres, The pow ie cared © Soung fk ate it te igh. #7 
hole by the ‘ 
deat the be, Earier The Kedu post is tt to. deny 
in the morning the Tlomba and and rot. 
‘the wower oto the forest after 

bath'aod fetch green bre. ‘The Tih by Ordeal in the “Khend 
Planted bre is sed in tying the Til (1947) 
sacrificial buffaloe to the post. Disputes are common over the 

__wwnership of Sago. plant treet 

‘The Tlomba then throws lee ‘Thaw tree are planted by: 
tucks on the heed sod Grice On videala ane gver though they & 
the back of the animal and call’ about 40 years to mature their orig 
pon the spiits ofthe ancestors of al planter fs often alive to drink, 
ihe vower particularly the spirit the Juice of the tree.” No one lay 
Grime partcalar ancestor ‘whom be any claim in-such a cave asthe 
Qisscenin' vision ashavingeaused planter is. alive. “The interval 
The illnas to come and receive the etween the planting andthe 
wrens being offered in propk. maturity of the tree isso Tong that 
Thien.” He ten adresses a general’ not unusually” there are several 
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claims to the ownership of a tree. 
"Tho contesting parties Invite the 
elders of the village near the tree 
and the claimant touches the leaf 
Of the tree in its unopened. state 
and very solemnly utters the follow 
ing words "It may ancestor planted 
this, the wine will overflow 
otherwise it will dry up”. The 

ext-morning the ekders and the 


reontestants go to verify and if the 


juice has not stopped flowing the 
Issue is decided in favour of the 
claimant. If the Juice has not 
collected in the pot overnight St is 
ecided that the claim was a false 


There is nothing of an orden) in 
this and’ the working of the 
sub-conselous find with all the 
Fervour and sincerity of an honest 
Adibasi probably calls forth the 
oul force behind it, nnd this 
uses the «flow of the Julce oF is 


_eessntion. ‘There aro several ins 


wnees quoted of the Adibasis 
‘jupernatural powers in the mant 
festation of his will power even 
foday. It is a current theory that 
T Kondh is able to transforms him: 
self into, a Tiger of a python 
according to his will, 


"Thore are not instances of trial 
by battle although there are 
‘quarrels between individuals which 
fend in murder, A form of trial by 
‘ordeal ie the SEERU MOONJA” 
Here the two contestants go. 10 
particular tank or deep poo! in the 
hed of a stream, One such place 
|g jargy Bhatia (in Barakhan 
Sfutha). Another is an Uda 
Dolangir-A-third is at Déidkingia 
{pusangia Mutha) yet another is 
near G. Udayagirl. At each of 
these plnces the people believe 


there are powerful deities oF spirita - 
‘which assist actively in bringing the 
right to light 


‘The contesting parties go with 
the village elders to the spots, offer 
Puja of raw rice and cow's milk, 
The offering are given to Darma 
Penu (Dharma) to sapandara and 
vacendare (Moon and Sun) 
Tagjapunja and Kukurpunja (Two 
{roups of stars) as well as. two 
bother groups of such stars known 
tis Asha Dadae and Mdchagadae 
After these offerings the local 
ames of the high “hills nearby 
fre also uttered. ‘The remains of 
the Puja offerings are given to the 
contesting parties, The Pujari 
‘who does the Puja cuts two trees 
cither Sal oF Bamboo and. takes 
them to the water, In the water 
they are planted two eubits 

tnd re held by the two cont 
‘The Pujart stands between the two 
Saplings 


The Panehyatdars then ask the 
contentant 

Pearman’ 
yeu. The Pujart thea asks them 
to dive in the water. They go into 
the water and the Pujari pours 
some milk on their heads saying 
"Let the innocent remain under 
water Jong and the guilty came up 
quick’. The popular belief is that 
the milk poured by the Pujati over 
the heads of the contestant finds 
‘way, through the intervention of 
the deities into the nose and ears 
of the kuilty who is forced by 
‘unseen powers to rise up after a 
short interval. The innocent re 
mains so long after the guilty 
comes up that the Pujeri his 
Tift him up practically. "Thus thé 
supernaturat powers of the Pujari 
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believed to have invoked the 
‘sistance of Gods in deciding 
Which of the contestants is in the 
‘wrong. 


‘The village head oF the Mutha 
hhead. presides over such functions, 
‘and he gives a written certieate 
that the successful contestant is not 
uilly. The official who presides 
this Is pald Rs. 6 and this payment 
Js known as ‘Sarada Puja’ meaning 
pig for the Praman. 


‘The Panchyatdars who witness 
the trial are paid Rs. 5 and the 
amount is spent on a feast at which 
Panchyatdars of both the parties 
join. The description of the money 
paid to the village or feudal head 
Indicates that originally such leads 
were Adibasis and were prizing # 
pig more than money. The fact 
that Panchyatdars of both the 
sides join at the time of Praman. 
they carry no personal animosity 
and abide by the decision as ene 
coming with the devine aid. 


‘The seeret of the Praman seems 
to be quite simple. The man who 
is guilty and has no faith in his 
‘own cause is in a way mesmerised 
‘when the Pujari drops milk on his 
hhead and his subconscious mind 
is s0 much impressed that he is 
‘unconsciously lifted wp. Tt is thus 
influence of the subeoncious that 
‘makes hiss feel as ifthe milk enters 
Ini nose and ears. To their unsophi 

ted simplicity and sincerity and 
with their belief that the Gods 
‘would intervene directly the eon. 
testing Kondhs surrender themselves 
to the influences of the subconse! 
‘ous entirely. The result is simple 
‘and easily explainable by modern 
pevehology. 


‘The next trial by ordeal which 
was in vogue till about 30 years 
back was the Gropa Saradae as it 
is called, The place of this ondeal 
was at Pusagia in Balliguda Taulk 
fand the patro of Pusangia who 
‘worhsips the Loka Penu of” the 
Rhend was presiding at this cere 

ony. People all over Balligude 
‘Taluk used to come for this tral 
bby ordeal to obtain a oral. decree 
lover disputes about 0 years back 
there was a Deputy Tabasildar by 
‘name, Shri Apparao who got this 
‘mode of trial prohibited. 


There is even now a very big Sal 
trvce at Pusangia which i believed 
tbe the de of the dey Loja 
cou. "The contesting pare 
‘would come tothe Batre. and 
firm before him that they would 
f0 through the Sarda or Praman 
The complaint or challenger” gels 
one cgg and about half a seer cf 
few tee, These are, offered 10 
Tota Pena, the Khend who is the 
subordinate worshipper "of Lobe 
Pen fetches water from the stream 
nearly. A frplace is prepared. 
nd fre i lighted. Ne gets a 
Small quantity of a. bck cow's 
‘lung and add it othe water. The 
‘rater boils both parties are stand 
ing clon to the pot and they throw 
«few grains of'raw rie. Into the 
tolling water calling upon Dharma 
Peo to witnes the contests and 
adjudicate. The Innocent man's 
fice goes down. into the  boling 
Sater which te le thrown by 
the ‘wrong. camer the olin 
writer to rine ap. After this the, 
man who. denies the challenge 
‘would dip his fare arm up. to hie 
Show in the bolling water, The 
hand ia howererimoedialely pet 
Ied'up. The challnger then Sipe 
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‘shia hand ina similar manner. The story is that about 25 genera- 
‘After this all the people there leave tions back the adibasis of "Maha- 
the. place. The hands of the singi Mutha prominent among 
contestants are examined the next whom were the Negbura and Kan 
| day by the Patro in presence of the bura committed innumerable offen- 
J panchyat. ‘The innocent man’s cea and that the Iand was split out 
hand is normal while other man of the wrath of Goddess Patkhanda 
< tim blisters on” his hand. This (Patthanda means the chet sword 
decides the isue and both. parties or the best sword,and the name of 
iééept the divine Jodgerent Ae deity suggests that she was Wor 
: shipped because her sword was the 
‘The bilters would diaappear two best or her power to baile Wash 
€ ——aayn and the hand would be all deadly as ofthe best sword. AS @ 


Int within a week. resull of this divine wrath that 

year everything went barren, the 
Kakalabaki is a place near gnimals and the human being did 
G. Udaygiri about 100° yards fot bear off spring, the crops f 


from the G. Udayagiri farm. the fruit yielding trees didn 
+ the bed of a Nala there huge sheep yield the fruit and even the streams 
| + aocks, there are some small shrubs dried up. The Goddess Patkhanda 
‘nearby and there is a deep place appeared in vision and dream and 
+ inthe bed of the Nala about 4” in Coneeyed to all the. tribal elders 
deep. Its to this that the Kondhs that she was displeased wlth tee 
1 o{G. Udayagiri Taluk go for» — nclean mode of ‘life and. thelr 


ved that underneath the stone live fore punishing them. ‘There were 
% to huge liards each 8 long with propitiations and devout offerings 
‘$a dazaling precious stone on their to the Goddess at usual wi 
heads. They reflected to be local people 
Tiaving large fangs and protruding 
tongues and that whoever sees In reply to. their prayers and 
the creatures does not live for More implorings to disclose the manner 
than a week thereafter. fo which they would again get the 
things restored to them the Goddess 
Aegend about Odiya Infiltration in dream told that she would. not 
Into the Baliguda ageney of Gan- be displeased if they were to gel m 
Jam distriet man who would be able to  Pletse 
her by his clean ways of Uving and 
Mahasing is « Mutha (collection offerings and worship of the purest 


| ‘Proman (Seer Moonja). It is belie: rreligious manners and wes there. 


of villages) over which there is form. 
Iheadman of a semiseudal nature, 
namely the Patra of Mahasing! Then the elders implored her 


‘He is an Odiva and clatis.that he again at the time worship and 
is « Khetriya, The -following is sacrifice to suggest the name of the 
the legend which describes tbe person who would thus be able to 
* manner in which his first ancestor please her. The Goddess indicated *, 
‘came to Mahasingi and began reign- to them in the dreams that hey 
‘ng as the overlord of that area. should tie a piece of black yam to 
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fam arrow and a piece of yellow 
yarn to another atrow and to shoot 
these 2 arrows high into. the air, 
fand follow them up. Where these 
two arrows would fall there would 
be a man and he was to be brought 
and made thelr king. ‘The leading 
Kondhs who were Nagbura and 
Kanbura (meaning man with hairy 
fears and man with hairy nose! 
carried out the instructiong.in the 
vislon, shoot the arrows and raw 
after them, ‘The arrows went and 
struck the ground near « spring in 
Jorasingl, at which place a man 
by name Madan Singh was bathing. 
The Nagbura and Kanbura pounced 
‘upon him and eavried him off 
Dodily to Mahasingl, There he was 
given all royal honours but kept 
under a sort of guard lest he might 
feseape and was put to some tests 
by the tribes men, 


‘The following were the test 


He was shown « big clump of 
ambos and asked to cut it. Madan 
Singh did not attempt cutting over 
the ground but started cutting at 
the roots in stich a manner that by 
elting # few of the roots, the whole 
clump toppled over being out 
placed by the weight of bamboos 
‘over head. This was taken by the 
aborigines as a feat beeause it 
‘would have meant them a weeks! 
Ame to do what M, Singh did in 
bout 1 Ghadl 

‘The next test was, he was given 
6 earthen plates and asked to keep 
fone over the other and then to 
urinate on the topmost, the idea 
Deng that If he was a feal strong 
‘aud vorile man, his urine would 
_aappeat’ on the bottommost plato, 


‘The aborigines then declared him 


to be their chief priest though not 
Kind. "They built a house for him, 
provided lands for him, gave him 
food for immediate use and asked 
him to make himself comfortable 
He was honoured to be the head 
priest on all oceasions and naturally 
tm acount of hi preys and intel 
fence he was asK@Q"Qooomain 
lain law and order withll the 
Mutha and to guide and govern the 
people. 


Ho was designated Patra or 
probably he-designated himself a 
‘auch and his descendant even today 
‘continue to be the lords of | Bors 
Khama and Mehasiogl — Muthas. 
‘Th® Kedulaka is performed on thee 
Akhayatrutia inthe month of 
Baisakh. “Even: today it appears 
like tribal worship of the name 
of anscestors, : 


‘The Patras and Kondhs inspite 
of the advance of times looked upon 
tach other as the Rulers and_ the 
Ruled to some extent, The éhet, 
Malik of the Mutha who is proba: 

bly a deseendant of the Nagbura 
snd Kanbura rules the Matha in 
all tribal matters and isthe head 
fof the tribe Panchayat covering 

fover a number of villagers, Tt is 

Ihe who vests the Patra with 

Sadhi when he first assinnes tho 
charge of Patra and on all subse 

quent years once annually 


‘The apnual Sadhi Investiture 
CCoreimony even till the recent past, 
‘was the festowings— 


aDvthe-dote of investiture of the 
Seah all Kondhs in the mutha go 
inva’ body with their’ respective 
Maliks and the Chief Malik, Drums 


¥ 
a 


beating, music playing and in the 
peculia? dress of the adibasis, the 
ody proceeds.to the headquarters 
of the Patra in a procession, The 
Patra comes out from his hovse 
and receiver them on the way in 
F the village, 


iy ister pict 
See eeorcuntes 
the’ secant 
Be Ee oe 
ene es 

eee ana 
asm 


We were unclean, our and 
‘went barren. Palakhands 
4g directed us to get Madan Stogi 


man. We did not 
Toreigner’s language which he 
+1 new and he was our lesding 


wwellare as you would look to 
your children and take 
J Mamools from us". 


After this ceremony the Patra 
ives them a goat and some rations 
land the aborigines go to the nearest 
Spring to have a feast. As the time 
Of this Investitute Ceremony each 
Malik pays Re. 1/-as Bheti to the 


Pir Ais ceremony 


26 Pat's 0s ave he encod 
fof the law in his area and the 
‘mautual: belief is that if any party 
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plays the other false he would be 
unished by death preceded by 
‘vomiting blood. 2 


tig seen from this legend that 
‘originally the Kondhs alone were the 
fohabitants of the Mal areas of 
Ganjam, The Naghura and Kan 
‘bara might be suggestive of a specis 
‘of wild men whb had hairy faces, 
Tt may, be that the ilusion is to the 
‘ape man, Whatever. it Is, it it 
‘lear that the adibasis felt the need 
fof having a man intelligence 
their leader and went to the extent 
‘of Kidnapping one such, 


‘The story of Patkhanda of bea 
sword indicates that ance upon a 
Ame the adibasis felt that their 
tribal Gods were ineflelent and that 
yere was a Goddess as powerful a8 
the best sword who was able to 
Dring nitural calamities im the wake 
of her wrath. Both the words Pat 
fand  Khanda are Oriya terms and 
therefore, it suggests that the abori- 
sgines who did not know the use of 
Khanda had by then felt the weight 
fof the sword. This may mean that 
they were subject to any invasion 
‘and were controlled by Oriya 
cchiofs on the bords areas. 


‘The story about the tests of the 
process of a man are common in all 
‘ancient countries. The superior 
‘man was to be the leader and he 
‘who was superior in possession was 
to be found out so as to be 
the defender of the country 
jin time of needs. The tesis 
are rather peesliar ut probably at 
the adibasi level about 25. genera- 


‘4 


Mahan or his subaquentscin. °F 

danis came to be the Patzeaju and i 

Patra every sogentve. “The word he formola rpeted_et heme | 

‘ar is «Odie term and stands of Set invetare muppet 

“Yor the chit ecatve OMe of « hsp Laon Ole eeay_* 

King This word in Kok Language the Bri fres and he aborginee™Q 

is Patrenj, andthe use of hs wax of mae ree rg 

Mord hy the aborigines 25 guera “ 
j 


tions ago suggesty that there were The term, for an 
Oriya kings in the neighbourhood. awbwab and fs degen! 
who had Chief Executive Officers. friendly goodwill, offerings 


‘The aborigines who were then compulsory in the preseat’ day. 
Probably confined entirely to the They probably  meantgood wil, 
ils never saw a kind of neigh wh s tilling the Iand of the 
‘bouring Oriya country but only saw Patra, repairing his house giving 
“his Patra or fel his Paty cigs M8 0m ren, ee, to do ceremonlats 

and such other things which are 
of arm. ‘ow being looked upon as legal 


Prom the post of chief pariest Patras. ‘The State of Orissa Geek 
Madan Singh, the frst Patra of ded to do away with the Mamoola 
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